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The 20th issue of the Hpigraphic Bulletin for Greek Religion presents a selecdon of the
pigraphic publications of 2007 and several additions to eatlier issues. Following the practice
of the most recent issues, emphasis was placed on the presentation of new corpora and
editions of new texts rather than on the summarizing of books or articles that use epigraphic
material. I am aware of many omissions, and the presentation of several publications had to

Several larger epigraphic collectons are summarized in this issue. They cover the dialect
inscriptions of Elis (98), the inscriptons of Bouthrotos (23) and Rhegion (39), the funerary
inscriptions of Kos (132), and new epigraphic finds from Lydia (66). The presentation of the
iew cotpora of Algina (63), Thespiai (120), Kaunos (89 bis), Miletos {65 bis), Philadelpheia
{110 bis), the Burdur Museum (68}, and Tyros (116) had to be postponed until the next
issue. Among the new epigraphic finds there are several cult regulations from Athens (55; if
106), Chios (92, 107), and Pacara (45). They concern sacrifices (55), the prequisites of priests
{45, 92), the sale of priesthoods (107), and access and order in sanctuaries (45, 92). The
agment of the sacrificial calendar of Athens (55) is of great importance, in that it is the
eatliest epigraphic attestation of Apollon Prostaterios and of the cult of Apollon tno
&Mgoﬁg. I would like to draw attention to some of the new inscriptions presented below.
e three letters of Hadrian to the association of Dionysiac ardsts (111) are an invaluable
urce of information for agonistic festivals in the Imperial period. An epigram on the grave
- Phoroneus in Argos (113), the earliest king according to Greek mythology, is full of
ythological allusions. An intriguing reconciliation agreement from Sagalassos (142)
ares those who would violate it to be enemies of the gods; not even a sumptuous
crifice of 900 white animals and a human sacrifice would propitiate the gods for a
olation. Scholars interested in the study of male maturity rituals will welcome the
ication of an edict of Philip V concerning the attire of the royal Macedonian ephebes,
‘hunters of Heralles’ (71). Doing justice to Perre Vidal Naquet’s designaton of ephebes
asseurs woirs, the Macedonian hunters had to exchange their colourful doaks with dark

would like to stress the significance of the evergrowing number of religious texts from
aral communities of Asia Minor for the study of the religious mentality. A volume with
ﬁptions from Lydia (66) contains numerous very important records of divine
shiment {dedications, praises, and ‘confession inscriptions’). One of them nartates the
k of a ‘crowd’ against a rural sanctuaty and the destruction of statues in 197 CE. The
xts provide valuable information for the rituals of atonement, for ideas of divine
. and for the assimilation of the power of gods to that of secular authorities; in one of
xts the council of gods is assimilated with the Roman senate. In another inscripdon
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from Lydia a priestess lists the services that she had provided and funded: purifies;;
sactifices, a celebration for the imperial cult (4). An inscription from Phrygia (5) seciy;
mention the delivery of a dedication during the celebration of mysteries of APOHOH
dedicants who called the Sun as their witness. . :
In the field of magic, an important discovery is a prayer for justice against a thijef

the port of Corinth; the archacological context permits a reconstructon of the depositg
the rmablet possibly in front of an audience (49). T also mention a new Latin prayer for Jus
agaiast a thief from the vicinity of Mainz (16) and an interesting agonistic defixio (139')
addition: to the imaginative sufferings that the victim wishes on the thief (his bands '}
and feet should be attacked by worms and cancer) this text is unusual because the defj;
reveals his name and does not appeal to a specific deity. An epitaph from Lydig (8
interesting not only because of a long and rhetorically elaborate curse (with some Jey
influences) but also because it clearly expresses the fear of the owner of the memorial
his grave would be used for magical purposes. As regards funerary practices, 1 single o
epigram from Philippopolis (133) which mentions that a statue of Apollon Kendrisos s
aext to the grave. o
The principles explained in Kermos 4 (1991), p. 287-288, and Kermes 7 (1994, p. 28 ':
apply to this issue. Abbreviations which are not included inr the list are those of 14
Philologigue and J. H. M. STRUBBE (ed.), Supplementim Epigrapbican Graecnm. Consolidated 1
Jor Volwmes XXXUVT-XIV (1986-1995), Amsterdam, 1999, as well as of later volumes o
SEG. If not otherwise specified, dates are BCE. Aneurin EI11S-Evans (Balliol Colle
Oxford) and Kate RUNDELL (All Souls College, Oxford) have improved the English text

Abbreviations

Aeta XIT Congressus Aeta XU Congressus infernationalis epigraphiae Graecae et Latin
: Bacelonz, 2007. _

Chiakon Symposion G.A, MALOUCHOU — AP. MATTHAIOU (eds), Xiadw Euk):'c

&g ptune WG, Forrest, Athens, 2006,
Griechische Epigraphik in Lykien C. SCHULER (ed.), Griechische Epigraphik in Lykien. Eine Zm
bilang, Akten des Int. Kologuinms, Minchen, 24.-26. Februar 2 i
Vienna, 2007. E
KST26 26 Kagi Sonuglari Toplantivi, 24-28 mayls 2004, Kouyz, A'_ ¢!
2005.
Phones Charakler Ethuikos M.B. HATZOPOULOS — V. PSILAKAKOU (eds), Pawis yip
Elvoddc. Ades du V% Congris International de Diafectologe - grog
(Athénes 28-30 septembre 2006), Athens, 2007, :
Ritnal and Communication E. STAVRIANCPOULOU (ed), Ritwal and Commumnication i
Grazso-Roman World, Liége, 2006 (Kernos, Suppl. 16). '
Reds, citfs, nécrapoles A.-M. GUIMIFR-SORBETS — M. HATZOPOULOS {eds), Reis,
nécropoles. Institutions, rites ef monupients en Macédoine, Athens, 200

Selected Topics

Geograpbical areas (in the sequence adopted by SEG)

Attica: Athens: 33. 37. 55. 62. 66. 70. 83. 93. 103. 106. 112. 146; Eleusis: 20. 51
Peloponnesos: Corinthia: Keachreai: 49, Argolid: Argos: 77-78. 113 Epidauros: 21
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145, Lakonia: Sparta: 23. 149. Messenia: 23. Arkadia: Mantineia: 32; Tegea: 80. Elis:
98, Olympia: 39-41. 98. Achaia: Patrai: 30. Boiotia: Koroneia: 128; Lebadeia: 20. 22;
nagra: 114; Thebes: 6. Delphi: 39. 41. 79. 128. Akarnania: Thyreeion: 61, Thessaly: 43.
60; Demetrias: 71. 136; Korope: 136; Larisa: 140. Epeiros: Chaones: 114; Daodona: 28,
.7.2. 95-96. 114; Nikopolis: 47. 148. Ilyria: Apollonia: 24; Bouthrotos: 24. Macedonia:
71. 144; Thessalonike: 26. Thrace: 35. 42; Philippopolis: 133. Moesia: 84. Dacia:
atis; 34; Tomis 34, North Shore of the Black Sea: Olbia: 59; Pantikapaion: 126;
anagofeiﬂi 19. Delos: 37. Rhodes: 112; Lindos: 75. 123, Kos: 132, Siphnos: 105. Keos:
Chios: 92. 107. Samos: 40. Samothrace: 91. Peparethos (Skopelos): 114, Euboia:
ra; 33. Crete: Gortyn: 32; Idacan Cave: 30; Lappa: 141, Sicily: 56; Halaisa: 46; Messena:
Syracuse: 41, Yealy: 99; Artena: 86; Brundisium: 121; Kyme: 72; Pompeii: 18; Rhegion:
Rome: 115. Gaul: 119. Spain: 50. Germania: 16. Asia Minor: 12, 27. 38, 67. 101,
iz; Bargylia: 132; Herakleia Salbake: 118; Iasos: 17. 85; Kaidos: 102; Mylasa: 17;
atonikeia: 8. Tonia: Didyma: 136; Ephesos: 2. 65, 134; Klaros: 57; Magnesia on the
eander: 134. 136. 138; Miletos: 138; Palaimagnesia: 14; Priene: 134; Teos: 31, Lydia: 4,
$8. 122. Aliolis: Erythrai: 104; Kallipatrai: 87, Bithynia: 3; Prusias ad Hypium: 1.
Pheygia: 5; Kolossai: 25; Tyr{Daion: 7. Pisidia: Sagalassos: 142. Lykda: 124. 130. 150;

wbon: 97; Limyra: 90. 147; Patara: 43; Tlos: 81; Tyberissos: 130-131; Xanthos: 9. Kilikia:
| ? 125; Antiocheia on Pyramos: 30 bis. 127. Kappadokia: 52; Komana: 10-11. Cyprus:
_ Chytroi: 50. Syria: Antioch: 3(; Apameia: 119. Palaestina/Israel: Jerusalem: 117; Marisa:
36, Arabia: Tkaros/Falaika: 54. 114.

amation: 12. 66. 121; see also Greek words

sfterlife: 59. 132-133; see also death

: n, dramatic: 80. 100. 137, 146; musical: 127-128. 133. 137, 1406; see alsc festival, agonistic
Alexander of Abonou Feichos: 57

jtar: 21 {minfature). 52; dedicatdon of: 127, 147

ociation, cult: 10, 34. 66. 84. 132; of Dionysiac artists: 39. 111; funerary: 24. 66; of priests:
46; see also Greek words

quet: 4, 6. 26. 66. 77
hday: 147
ad: 4

endar: 24 (Bouthrotos). 77 (Atgos); sacrificial ¢.: 55

ve, sacred: 30

heistianity: 2, 39, 56, §3-89

]_iect: 107. 136

nfession: 88; confession inscription: 12. 66. 117. 122; see alsa Greek words
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creation: 86

crowm: 29, 34, 66, 127, 134

cult, foundation of: 70; founder of: 66 {¢f Mes of Artemidoros, Mes of Tiamos, M
Tolos); restoration of: 69; of benefactors: 38; of dead: 55; imperial: 4, 27, 66, g
131. 147; ruler cult: 31. 38, 41, 85 (Maussolos). 127; see also hero cult '

cult objects, purchase of: 77. 85; see also Greek words

cult personnel: agonothetes: 1, 66. 70. 83. 85. 132-134; archermeneus: 25; archlereus
priest): 66. 83; of the sanctuaries in Asiz Minor: 36; of the imperial cult in Ag
nor: 27. 66; in Lykia: 124. 150; archierothytes: 75; Asiarches: 66; athlothetes: 7
getes: 25; hiera: 23; hiereia (priestess): 4-5. 66. 70. 94. 107; hiereus (priest): 1. 5
21. 24. 66. 70. 75, 84-85. 127. 132; hierokeryx: 39; hierokolos: 39; hieromnemy
hieroparekras: 39; hierophantes: 21; hieropoios: 36; hicros: 66; hicrothytes: 14
pnaugos: 39; kosmetes: 45; leitorenon: 140; mantis: 39; neopoios: 85; proman
prophetes: 45; sebastophantes: 66; theckolos: 98; see also priest, ptiesthood,
words

cult personnel, families of: 66

cuarse: 16. 39. 103. 126. 139. 143; see also funerary imprecation; prayers for justice,
words :

dead, cult of: 55

death: 38. 60. 132; see also afterlife, funerary cult

dedication: 123; anatomical: 5; of statue of a god to another god: 19; tithe: 29

dedication, by priests/priestesses 5. 52; by officer: 66; by soldiers: 54; through a relati
in accordance to a dream: 21. 52; upon divine command: 3. 66; for the protedtié
property: 5. 90; thankspgiving: 52. 66; for the well-being of friends: 90; for th
being of a governor: 11; for the well-being of the worshipper and his family:
90; in front of an audience: 52; see also vow, Greek words :

deities: Adranos: 46. Anteros: 37. Aphrodite: 18-19. 24, 46, 98, 132; Owrania 19; Sozo
Stratagis 61. Apollon: 5. 10-11. 43. 46, 52, 57. 66. 79, 82, 85. 130. 132. 136; 4
66; Fpekoos 52; Hekabelss 21; Hekaergos 21; Hekatebeleter 215 hypo Makrais 55; K ;
133; Parroios 9; Phoibas 9. 52; Prostaterios 55; Pythios 55, 105; Tarsios 66; Toln 66
2. 57. Artemis: 5. 12. 14. 17. 24. 50; Anaizis 66. 122; Boritene 66; Bonlgphoros 1
kate 21; Kindyas 132; Lenkopbryene 134, 138; Limnatis 98; Phasphoros 35. 57; Skiri
Soteira 54; Throsiz G0. Asklepios: 11. 15, 24. 66, 70, 115, 129. 132; Fpiphanesiato
Soter 66. Athena: 24. 43, 55. 98. 114, 128. 132; Chalkioifos 149; Hippia 106; Ifbr;z
I india 123; Magarsia 127; Nike 93; Palias 77, Poliar 114, 127; Tritogeneia 79. Brimi
Charis: 31. Demeter: 8. 2. 39. 41. 55. 64, 94. 106, 114; Chthonia 51. Despoi
Dike: 57. Dione: 82. Dionysos: 31, 34, 39. 51, 59, 64-65. 84; Euies 34; Pmkafb};g
118; Pyrzbromes 34. Dioskouroi: 62. Dodeka Theoi: 4. Ennodia: 51. Eros: 19;
39. Hekate: 3. 21. 132. Helios: 5. 132; Pantgpapres 52. Hera: 4. 77. 85. Herakl
55. T1. 106; Kraterophron 41. 43, Keistes 52. 118; Kynagidas 71; Propater 52; Rhegi
Hermes: 4. 46. 57. 132. Hermos: 66. Hestia: Bowlsia 127, Homonoia: 127. H
31. Hosion/Hosios: 5. Hygleia: 15. 24. Kore: 39. 41. 106. Kybele: 51. Let
130. Mes: 12; Asdottenos 66; Modyleites 66, Ouranios 66y Xeunagonenss 5. Meter,
Anaitis 66; Oreia 51; Tarsene 66; Tagene 66, Meter Theon: Kasmeine 5. Mne
Muses: 2. Nemesis: 30 bis. Nereides: 104. Nike: 4, Nymphe: 52. Nymphai:
75. 132. Pan: 24. 98. 145, Pasa: 24. Persephone: 51. 55. Phosphotos: 35. Pt
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39. Poseidon: 43. 54. 106; Asphatkios 54. Rhea: 132. Rhome: 66. Themis: 82.
Theoi: 102; Epekooi 5; Katachthonioi 39; Pantes 4. 41. 66. 140. Theos Hypsistos: 20.
141. Thesmos: 57. Thetis: 24. 104. Tritopatores: 55. Tyche: 22. Zeus: 4-5. 52. 66.
85-86. 98. 106. 144; Abozenos 5; Alexceter 43; Alsenos 5; Ampelites 5, Despotes 7; Digitde-

" pas 60; Epekoos &; Epikarpios 125; Epiphanesiatos 42; Hellanios 41; Homoluios 43; Hypsés-
to5 144 Taragaios 3; Kassios 24; Kerannios 4; Kerawnos 39; Labranndos 45. 85; Matiskoneetes
5; Megas 4; Megisios 52. 66. 102; Meilichios 46. 144; Naios 82; Ofympios 1. 41.66. 98. 144;
Oreites 66; Orkamanites 5, Otorkandeon 17; Patroies 66; Petarencs 5; Poliens 127; Sabagios
66; Sofer 6. 24, 41, 54, 98, 132; Stratior 66; Tarigyenss 4; Thalios 5; Thallos 5. Xanthos:
Patroios 9.

stics, Anatolian: 90; Egyptian: 9. 26, 132; Oriental: 119; Astwrte 132; Roman: [upifer

Capitolings 45; Thracian rider: 66 (Heron)

Stics, Appearance o mortal: 06; and death: 39; as garantor of agreements: 98; and justice:

66; patrons of sailors: 18; pity: 66; protectors: 42, 141; river-god: 66 (Hetmos); rulers

of land: 12. 19. 66. 128; see also epiphany, justice, miracle, punishment, vengeance

atior: 30, 101; see also oracle
atizations, in rituals: 13

stival, commemorative: 44, 66; distuption oft 128; founded by individual: 9; funded by
individual: 66; funding of: 77-78, 85, 111, 146; Hellenistic: 33, 44. 109. 127; prizes:
111. 128, 134, 148; theft during: 82; ; upgrade of: 109, 134, 13§; violence during: 30
bis. 66; see also holiday, Greek words

stival, agonistic fesdval: 9. 646. 111-112. 121, 128. 137; Akda: 82. 148; Alexandria Pythia:
133; Anakeia: 62; Antipatreia: 9; Augousteios: 66; Athenaia: 30; Balbilleta: 111; Di-
dymeia: 138; Dionysia: 17 (Knidos), 80. 106. 146 (Athens); Eleusinia: 111; Hadriana
Olympia: 133; Hadrianeia: 111; Hekatombouwa: 77; Heraia: 77. 80; Herakleous agon:
118; Isiteria: 136; Isthmia: 111; Kaisareia Sebasta: 83; Kapivolia: 111, 121; Koina
Asias: 121; Koinos Lykion: 9; Letoa Traianeia Hadrianeia Antoneia: 9; Levkophrye-
na: 134, 138; Nala: 80; Olympia: 98. 111; Pamboioda: 128; Panathenaia, Megala Se-
basta: 83; Panhellenia: 111; Prolemaia: 80; Pythia: 111. 128; Sotetia: 80; Thargelia: 55;
Thesmophoria: 143; agon of the Thracian Koinon: 133; in Athens: 83; in Patara: 45;
Pergamon: 66; see also agon
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finances: 24. 77, funding of festivals: 85. 146; funding of sacrifices: 66. 106; sacred Money,
used for the construction of a theatre: 24

fire rituals: 34

first-fruit offering: 31

foreigner, access to sanctuary/cait: 92, 98

funeral 30 bis

funerary, association: 24, 66; commemoraton: 47. 66; cult: 23. 39. 64. 87-88, {;
imprecation: 8. 88, 132; see also death, grave, Greek words

gem, magical: 48. 99. 151

gladiator: 135

grave, boundary stone of burial grounds: 132; near the statue of a god: 133; protection of
132; violation of: 88, 90; use for magic: 88

gymnasium: 37-38. 47

kand(s), raised: 5. 58

healing: 21. 57. 66. 115

herm: 52

hero, heroic cult: 55, 82, 103. 106; Achilles: 24. 104; Aiatos: 43; Aigeus: 106; A.mphjlo.;h_ :
127; Bpigonos: 106; Eumolpos 20; Kalchas: 127; Mopsos: 127; Mouszios: 20; P;
koi[--]: 55; Perseus 127; Phoroneus: 113; Rhadzmanthys: 20; Triptolemos: 20. 127
Trophonios: 20; heroisation: 66

holiday: 127

Hyakintides: 55

hymr: 86. 129

identity and religion: 33. 69

impurity, ritaal: 66, 82

inauguraton of magistrates: 29, 31
incubadon: 115

inidaton: 51. 64; initdate: 91

invocation: 5. 24. 39; see also Greek words

Tranian religion: 67

Jews, judaism: 36, 67, §7-88
justce, divine: 12. 26. 58. 66: see prayers for justice

kings, Hellenistic and religion: 36; see also cult, ruler
kinship, mythological: 81

lefr: 107
libation: 6. 82. 88. 106

magic: 48. 39. 46. 57-58. 82. 88-89. 143; scc also amulet, curse, gem, Greek words
manumission, sacred: 24. 98

miracle: 129

mountain: 65

Mousaios: 20
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asic, musicians: 39
ystery cult: 5. 32. 51; see also Eleusis, Orphics, Greek words
ythology: 20.24.81. 113127

cokoros, neokoreia: 27, 45
ew vear, fesdvak 29, 31

ath: 13, 41, 106. 117; of new citizens: 29; exculpatosy: 66; treaty: 97

racte: 25. 28. 44, 57, 82. 95-96. 98. 110. 114. 119. 134, 136; alphabedcle oracies: 101; dice
oractes 101; oracular cult regulation: 110

rphics: 51. 59. 64. 72

aganisi, in Late Antiquity: 40

apyrus: 20; magical papyrus: 89

erquisites of priests: 45. 55. 92, 107

ersoniftcation: 31

hilosophy: 86 (Stoics)

jety: 14 (Dihopréudes). 21 (of priest). 24 (Nupedy @ihn). 36. 44. 66. 69. 129. 132; see also
: Greek words

ity: 66

jolidcs and religion: 33. 44. 79, 98. 113. 127. 138

raise of god: 66

rayer: 66. 82; p. for justice: 16. 49; see also Greels words

riest, assOciafion of 46; ciothes of: 29; dedicadons by: 5. 21. 24; families of: 122;
impersonating gods: 66; insignia: 29; for life: 10; payments by: 4; perquisites: 45. 55.
92. 107; protection of: 98; role in manumissions: 24

riesthood, sale of: 104. 107

rocesston: 30 bis. 33-34. 38. 127, 129

ropitiation: 66

unishment, divine: 66, 82. 122. 142; sec also justice

urification: 4. 31-32. 55, 98; see also impurity, Greek words

am: 55

egulation, cult: 44. 92. 98. 106-107, 110. 136

elief, dedicatory: 4-5. 52

Rhadamanthys: 20

ite of passage: 31. 60. 64

imal, change of: 136; crificisin of: 32. 69; discourse: 69; dynamics: 29; efficacy: 69; emodons
in: 30 bis; funding of: 4; wansfer: 29. 31; rituals, of atonement: 66; of change of sta-
tus: 29; ecstatic: 65; of transfer of sin: 66; see also banguet, collect, confession, dedi-
cation, dramatisation, festival, first-fruit, inauguraton, incubation, initiation, new-
year festival, offering, oath, procession, purificadon, fire rituals, first-fruit, sacrifice
supplication, theoxenia, wedding, Greek words

lver-god: 66 {Hetmos)

ock crystal: 30

Roman influence: 132

uler cult: see cult

5
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sactifice: 4. 29, 38. 45.°82. 92, 98, 142; criticism of: 50; funding of: 66. 106; humagq: 1
joint: 66; thanksgiving: 54; see also Greek words : '

sacrificial, animal: 106, 142; bull: 142; full grown: 55; he-goat: 142; ram: 55. 142; sheep:
sale of meat: 77; sale of skin: 78

sacrificial basker: 4. 37 {as prize)

sacrificial calendar: 55 .

sacrilege: 98

sanctuary, access to: 92; boundary stone of: 65; deposit of money: 98; fines, paid to: 75. 9§
9R. 132; foreigners: 92. 98; king and: 36. 66; lodging in: 45. 98; order in: 45; privil,
ges: 66; property: 17. 36, 66. 77. 82, 106; servant in: 107; sexual intercourse in: 9§
treasuty: 77; use of: 45

sceptre of god: 66

servant, sacred: 107

sheep: 55

sin: 66. 88

slave, sacred: 66. 132

society and religion: 70

soldiers: 54

statue, binding of: 57; cult 57. 77; comsecration: 9. 57; destruction by Christians; 2
destruction by a ‘mob” 66

stones, magical and medical properties of: 30

supplication: 32

symbolic gesture: 13

temple, relocation of: 82. 114
theorodokos: 98

theoros: 91, 109

theoxenia: 26

tribe, named after god: 66
truce: 109

vengeance, divine: 58; see also justice, punishment
violence, religions: 30 bis. 66. 117
vow: 4-5. 7. 11, 35, 52. 66. 82. 90

war, impact on rituals: 69

wedding: 31

wine: 4

women: 4. 23. 31. 60; exclusion from cult: 34

Greek words (a selection)

acclamations: s Bedc 12; eic fedg v adpavaig 12; peyddy Sdvopig 12

agonistc festivals: 0épig 9; Beuovinng 9

associations: Ayaebxpepotel 132; ABaveiotal 132; Alaortad 132; Awoufostad 132 AﬂO
hoviarad 1325 dpyiepaviotde 1325 Acwvol 84; Aggodioworal 132; Buyeioy
Sobuog 66; ; Exaticted 132; Bopsistwl 132; Bweltg 132; fleoog 24. 125
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Oinoog lepodotiwv "toboc 132; woweaotal 66; wotvelov 60; xotvdv 1@v Movoyghensy
cuvtaputod ooy 24; xowdy tiv ovvayopdvey Howiotév 66; oneipa 84; ouyriitng

26; cuvorywyeie 124; aovBolngpdoot 66; advodog (epd) 10
confession inscriptions: efpw 66; dnortée 66; drodidup 66; dnontelve GG; Jumuviw 66;
Sovaysg 66; duosamotiw. 66; Ehenpoctvy 66; Bleog 66; dwedowvov 66; EEopoloyéopiat
66, eminte 60; fputhw 66; elloyén G66; épicnp. oufjmipov 66; Oupointéw 66;
tepomonuax 122; natapedypn 60; xohdlopmr 66; xpurng drabrog &v obpov 66; AMitpov
60; Avtpdopor 66; Spohovéw 66; mopsutehéw 66; muplotnul 66; oufjnipov GG;
oThoypupte 60; obyrintog v Bedv 66; cuviitog 66; Tolpwvoy 66
cult objects: dpidpuopx 06; xavoly 37
colt personnel: dpyspunvede 25; dpybouyvapdpog 43; eEnynig 25; lepdBouhog 66. 132;
isponfpuE: 39; legonchog 39; lsponopéntac: 39; lepocodmatig 39; wamvadyng 39;
roopnic 45; nolloydtor 77; hettopedw 139; udvue 39; vefedw 60; voptpos tépex 4;
npoispdopor 92; mpoiegntedw 92; mpopdvug 45; mpoyhing 45; omovdading: 39;
cuvapotoiedong 24; auvdagvapopor 43
carse: 88w 139; érmutdpotog 8; émtdoow 139; uutadéw 126, 139 xawipo 88; natéyw 139,
rpotéw 139; updrog 139; mepediduw 39; nuposretatiinu 39; nepibén 13; owdin 139;
thyrate 39
dedicadons: Sexaty) 39; 8&pov 24. 50; &x 1dv npocayoudvwy 5; edyd 5/ ebyfiv 4-5. 24, 52, 66;
gmonobn 06; edfdpny 66; &redyopar 66; edfduevog 4. 66; ebynpotioov 24, 6G6;
ehyaprotén 52, 66; xalbiepon 9; xot dmwaydy 3, 5. 66; not’” edyhv 66; wot’ dvag 21. 52;
rtpa 60; dudp dvlpdnuv kol tetpandduv 5; dndp owtnplug 4-5; dndp dmopydviey 5;
yoprotgtov 19, 24, 66
epithets (a selection): dhefntip 43 (Zeus); dopiherog 54 (Poseidon); Beothede 12; Buothetwy
12; Bovdado 127 (Hestia); Boulngopog 136 (Artemis); 8sondng 7 (Zeus), 12; énvxoog
4, 66 (Zeus), 5 (Theoi), 52 (Apollon}, 66 (Asklepios, Hermos), 90 (Sumendis);
gmwgpmog 125 (Zeus); émypovéotatog 42 (Asklepios, Zeus); dndnng 131; innie 106
(Athena); xertéyev/xatéyovon 12, 66 (Mes), 128 (Athena); xspadviog 4 (Zeus);
rpetepoppmy 41, 43 (Herakles); wutiomg 52, 118 (Herakles); ubpiog 12; neyddn 66
(Meter Anaitis); péyug 12, 4, 66 {Zeus), 66 (Mes), 90 (Sumendis), 139; péypotog 52.
66. 102 (Zeus); nedéovon 19 (Aphrodite); véog Gedg 66 {Caliguia); dpeia 51 (Meter);
obpaviog 66 (Mes); movierdnng 52 (Helios), 131; murpdog 9 (Phoibos, Xanthos). 66
(Zeus); nohig 114, 127 (Athena); mokedg 127 (Zeus); npomwbyyepay 118 (Dionysos),
nponttng 52 (Herakles); mpostatipog 55 (Apolion);, mupifpouog 34 (Dionysos);
opatayic 61 (Aphrodite); apdnog 66 (Zeus); onlovsw 18 (Aphrodite); catepo 54
{Artemis); cwtig 6. 24. 41, 54, 98. 132 (Zeus), 66 (Asklepios); mhpuvvog 12; tifuotog
26. 141 (Theos), 144 (Zeus); ybovix 51 (Demeter)
stivals: 8vpoteide Ouala 66; dxsyeplo 127; Apéoa 4. 66; Kuodpeiog fuéon 4; naviysors 24;
TovryuEwdy (sc. doybotov) 85; nponhota 66
nerary cult: Sadpoves moudlov 132; Beol KotayBdvior 132; Gnueiov 132; Spoc Snpaiwv/
Onpaton/ punpatoy 132
invocations: &yafid toyou 24; &nl cwinglor 24
agic: Afhavedoverfa 99; APpuodE 49. 56. 99. 139; Avivin 49; drotpomdlope: 88; Aotk
46; Bla 49; &ududn 49; Tows £6. 56. 99; Toiw: 46; notoypdpn 49; natddeopog 88; xdtw
49; Muyoqh 99; Motpo 49; Odpibe 99; ondle 49; ovvieléo 99; oppayle Lohopdvog
56; phoposov 58; voppausin 58; pdopanov 88; giitgov 58; Xvoific 99
ystery cults: pwonxriic 34; oy 51; tehetd 34; tekém 51
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piety: edosfhg 132; Oepuneln 36; Ozooeffc 66, 132; Nuupov km@tg 132; Noupoby gpgm 3
ouvaodve tpde 36; Oihaptépdec 14

prayes: aith 82; etebw B2

putification: xe@xppog 55

rituals: dyspowc 136; dyetpw 107; dnotgomdlopo 88; dptodotén 4, ﬁouyokot 65; ELO’LTT]W]Q
29; Eumopm 34; dwédpu 655 fwedypwvoy 66; dEmipr 29; émbu; 4 Ndleobey &
wodiepow 9; naredodopar 45 nomgopdvy 107; udpoc 34; vefedw 60; Eeotoﬁofcm
Gpelayuddes 65; mpooybe 88; tehéovnn 60; tpipwvov 66

sacrifice: dmopyd: 45; yhdoon 92; yvabog 107; &ubbe 142; Evropov 97; sddvopog 107; fegei
45; izpdovve 55; neyapiopéver S4; npide 142; veduavtov 97; mhdre 45; npoiepdopar 9
rpoiepntete 92; mpotpne 107; oxthog 107; orhdyyve 92; cuvbuate 66; tebipog 14
todyog 142

vatia; ebydvele Bedv 36; dain: 50

1) M. ADAK, “Zwei neue Archontentisten aus Prusias ad Hypium”, Chiran 37 (2007), p. 1-1
Ed. pz. of two honorific inscriptions from Prusias ad Hypium, whick list the names of
responsible magistrates. The first archon, P. Domitius Proclus, also served as ptiest an
agonothetes of Zeus Olympios (early 3xd cent. CE).

2y G. AGOSTL, “Note a epigrafi tardoantiche (Miscellanea epigraphica IT)”, ZPE 160 (20{)
p- 41-49: A. comments on the expression "Agzog sindv in an honorary epigran from Smyr
(I.Smyrna 858; Merkelbach/ Stauber, SGO 1 05/01/86, 3rd cent. CE; p. 47£). This expressi
(‘an image of Ares?) originates in a poem by Pantaleon, who used it in order to glorify
Athenian warriors in Marathon (GIDRK 23.6 ed. Heitsch). A. suspects that the epigram do
not honour a gladiator, but a local governor (¢ line 3: pyrpondhn|ogl); g in line 1 m:
allude to poetic activides by a servant of the Muses. A. also makes stylistic remarks on
epigram with which Demeas, a Christian, commemorated the destraction of a statue:
Artemis in Ephesos (I Ephesor 1351; Merkelbach/Stauber, SGO 103 /02/48).

3) EN. AKDOGU ARCA, “New Inscriptions from Bithynia”, Geplyra 4 (2007}, p. 145-1
[BE 2007, 435]: BEd. pr. of a dedication to Zeus Iarazaios xat” énctayryv (Beyayla in Blthym
3rd cent. CE).

4) Y. Akkan — H. MaTAY, “The Village Tar(igye and the Cuit of Zeus Tar(figyenos in
Cayster Valley”, EA 40 (2007) p. 16-22 [BE 2008, 65, 471]: Ed. pr. of four dedications fro
a sanctuary of Zeus Tatigyenos in the Kaystros Valley. The cult of Zeus Tarigyenos v
known from two dedications (TAM V 3, 1542 and IEphesos 3717). The new dedicatio
found near Akpmar show that his sanctuary was located at Dibekragt Mevkii, neat
sanctuary of Zeus Keraunios at Asarlk Mevkii (EBGR 2006, 80). The dedications we
made in the late 1st cent. BCE/eatly 1st cent. CE (1-3) and 259/60 CE (4) in fulfilment
vows (13 edyry; 2-3: edfdpevor). One of the dedicadons was made for the salvaton (o
owmglag) of the dedicant and his family (1). One of the stelai (2) is decorated with
elaborate relief, showing Zeus with a distaff in his left hand and a Nike holding a wreath
his right; Zeus is flanked by a standing goddess with a pofss and a column that supports
bust of Hermes. Zeus is approached from the Jeft by a woman, a figure carrying some
on his head [a sacrificial basket?] and a slave who leads a ram to the altar; a bull or 0%
represented in the background. In the most interesting text, dedicated to Zeus Targye
Megas and Epekoos (4, 259/60 CI3), a priestess, Herodiane, narrates the ritual services.th
she had provided: ‘She performed the rite of purificadon and sactificed for [the] Twel



Epigraphic Bulletin for Greek Religion 281

Gods and organised a one-day Kaisarion. She also provided bread and wine to the village
and to all nearby dwellers paying from her own dowry. And she became legitimate priestess
of Herz and Zeus and of all the gods and performed the rite of purification for all the gods
and spent money on all of them’ (warehodostov xai énéfuoey i 16 AwdendByy xoi Enolnoe
;150(‘" fAuépay Kauodpgiow Aproddmos nod Eecto8otroey v sortowdonv yol T0ig negimiriot néiol
govjovon Thy demdwvy &x i 1lag mpode dydvetov vopmog Epae “Hoog uei Awg el
agvrwy Bedv uod elg ndviee nateholdoeto wat Edumdviios). The eds. suspect that Herodiane
made this expenditure as summa honsraria for her appointments as priestess. The new text
<hows that the purificatdon was performed in reference to divinities. [The medium satehodoeto
suggests that the priestess alonc took a ritual bath; for this term ¢t the xahovoraol in Lydia:
TAM V 1, 351 and 490]. In addition to the sactifices and purifications, she organized a one-
day celebration for the emperors (‘organized 2 Kawsdipiov) [the eds. understand Kawodgrov as
peuter, which is possible; but it may be the accusative Apépa Kauosdpog (‘a day for the
Caesars’)l. She dismributed bread and wine (if deoto8omoey derives from Eotrg = sextarius)
[for the distribution of bread and wine see I.Perge 66 (e1c 7 otvov xod $pTov) and the comments
in EBGR 1999, 114]. .

5) N.E. AKYUREK SAHIN, “Neue Votivstelen aus dem Museum von Afyon”, Geplyra 4
{2007}, p- 59-115: A.S. publishes 89 dedications from various rural sites of Phrygia around
Afyon. They are dedicated to indigenous gods with local epithets, sometimes identified with
Apollon, Artemis, and Zeus: Apollon (53), Artemis {63, 64}, Hekate (67-69), Hosios or Hosion
{65}, Mes Xeunagonenos (56), Meter (57, 60, 77), Meter Theon Kasmeine/Kasmeina (58 =
CCCAT n® 99; 59), Zeus (27, 39-43), Zeus Abozenos (36 = SEG XLIIT 936), Zeus Alsenos
{25), Zeus Matiokometes (44), Zeus Orkamanites (37 = MAMA V1 244), Zeus Petarenos
(26), Zeus Thallos (1, 3, 4), Zeus Thalios (2), Zeus Ampelites (5). N 55 is dedicated to
Theoi Epekooi {(55). Sometimes the name of the recipient is not preserved {(6-8, 28-30, 70-
76, 78-82) or the dedications were not inscribed (9-24, 31-35, 38, 45-52, 61-62, 83-90). A
dedication to Hekate was made by a priestess (67). The dedications are usually decorared
with reliefs depicting the deity, the dedicants, and religious symbols. We single out the
tepresentation of hands raised in prayer (68: one hand; 83: two hands) and an anatomical
dedication {to Zeus) depicting the diseased part of the bedy {a leg; 39). The modvation is
sometimes indicated: fulfilment of a vow (ebyrv: 1-5, 8, 25-27, 36-37, 39-44, 54-60, 63-65,
67-68, 74-T7; by 30); protection of the dedicant (36: drép Eawtob swinpiag), protection of
family members (28, 54, 68-0%, 76); protection of the property (3: drép bmagydviwy; of 55:
Undp dvligdmwy xal erpundBuy). We single out two more elaborate texts: Mihodionotog
lepelg xoter Bzolt Andhiwvog xat’ Emtoyv &x @V mEocuyopsvey avilney (Philodespotos,
priest, made this dedication upon demand of the god Apollon, from the things brought (to
the sancmary)). The second dedication seems to mention the cccasion on which the
dedication was made: év ti¢ AmoMolvog puomplvg faufroic Elinpey v “Hhuolv
pap|tpdulevor — —|tov [--] (66) [‘during the mysteries of Apollon we made this dedication
for ourselves calling Helios as ouz witness’].

0) V. ARAVANTINOS, “@%3a”, AD 55 B1 (2000) {2609], p. 377-394: Ed. pr. of inscribed
drinking vases (2 kantharos and two kylikes) found in graves in 2 cemetery in Thebes
'(Hellenjstic; p. 386L). They are inscribed with words and names in the genitive: "Epwrog,
Dkiag, and Awg Zwtfipoc. [These vases were used for libations and toasts for love,
friendship, and Zeus Soter during banquets (yooppotud smapary; o SEG LV 703)).

7) M. ArSLAN — N. GOKALP, “New Inscriptions from Tyrzion and Philomelion™, Gephyra 4
(2007), p. 127-132: Ed. pr. of a dedication to Zeus Despotes in fulfilment of a vow (Tyraion,
Phrygia). [For this type of epithets see nfia ne 12].
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& M. AyDas, “I'wo New Inscriptions from Stratonikeia in Caria™, F24 40 (2007), p. 332
[BE 2008, 482]: Ed. pr. of a funerary stele for a priest of Demeter with a funerary imprecag
(Stratonikeia, 3rd cent. BCE): *hete lies a priest of Demeter; anyone who does wrong agaigs
(this stele?), let him be accursed by Demeter and (the other) gods’ (2v0d8e nsizm iﬁé'e
Aipnoog 8¢ Bv ddutfoy, drmxtapatog Eotw dnd the Afprreog kel Gedv). Interestingly, |
rrame of the priest is not stated.

9) P. BAKER — G. THERIAULT, “Prospection épigraphique de Xanthos : bilan et méthoda
in Grischische Epigraphik in Lykien, p. 121-132: In an overview of the epigraphic survi
Kanthos, B.-T. mention new epigraphic finds that enrich our knowledge of the agong
festivals in this city. A new inscription honours a cerrain M. Aurelius Antipatros
founder of a tetraeteric agon for the Lykians {wowdg Aoniwv), which can be identified wigg
the Antipatreia (LAM 111, 307); the festival included inter alia competitions in wrestling
pankration. A winner in pankration in this festival is attested by another ineditum, wki
honours M. Aurelius Tlepolemos, Sepiovise 84 rgoydvey (‘winner of thewides continuing
ancestreal tradition’). A shemis in Xanthos is mentioned in T.AM 11 1, 301-306, founded by Tik
Clandius Caesianus Agrippa. An ineditum may join this group; it mentions a victor in hoxiny
Another new insctiption refers to the panegyris Letoa Traiancia Hadrianeia Antofich
celebrated v ti mopd Bavbiorg fepd the Antodc in honour of Trajan, Hadrian, and Antonif
Pius. Other new insctiptions include an honorary inscription which uses the expression
xofiépwosy v dvBoudvie [a reference to the ritaals that accompanied the setting up of an.
honorific statue]; three insctiptions referring to priests of the ancestral god Xanthos, Who
made dedications after having served in this office (epaadpevog ratpgon Bsob EdvBou). O
of these texts attests for the first time for Xanthos the cult of the Egyptian gods (alte
suspected in view of pottery finds} and the priesthood of the ancestral god Apolion (mrg
0=0¢ ®oifog).

10y F. Baz, “Fin neues Ehrenmonument fiir Flavius Arrianus”, ZPE 163 (2007), p. 123-1
Ed. pr. of an honorific inscription for the historian Arrian during his service as govermnor.o
Kappadokia (Hierapolis/Komana, ¢. 130-137 CE). L was set up by the ‘sacred synod
Apollon’, probably a cult associatdon, under the supervision of a priest for life.
designadon fegpd obvodog is not common in Asiz Minor,

11) F. Baz, “Hine neue Statthaltetinschtift aus Kappadolden”, ZPE 163 (2007), p. 128-1
Ed. pr. of a dedication in fdfilment of a vow (Komana, c. 140-147): [éxi? Tv.?] Tlonetg[fo
Atovo[D] droeoeob ebyiv. B, suspects that the dedication was made to Apollon and Asklepi
[To date a dedication with tefereace t0 a governor would be unusual. 1 suggest resto
[bmégl, Le. on behalf of Aelianus].

12y N. BELAYCHE, “« Aufx) dieu(x) qui régne(nt) sur... » Basileia divine et fonctionnerﬁen_
du polythéisme dans PAnatolic impériale”, in A, VIGOURT ¢ @/, (eds), Pouvoir et religion dan
mande romain. Fon howmmage & Jean-Pierre Martin, Paris, 2006, p. 257-269: B. discusses a stri
phenomenon of religions devodon attested in the rural communities of Asia Minor: thi
attribution to Iocal gods of properties that assimilate them with rulers: Seondtyg, x50
Baokatc, oguvvog, Bamhetwy, xatéywy. The local gods usually bear ‘théonymes généﬁqUGS
(Zeus, Mes, Meter, Artemis), This phenomenon is connected with the exaltaton of.
power of a particular god through acclamations (e.g. sig Bede, sig Oedg &v adpuvols, Py
peyddy Stvepic et sim.). In this context, B. discusses briefly a confession inscription (BIW
5), which assimilates a divine council with the senate and reveals a complex interactio
among the gods (Zeus, Mes, the assembly of gods). {This confession inscription is presen
in the form of a dialogue. The sinner, Theodotos, states that he had Zeus as his defende
(magdshyrog). Ther a god restores his health: ‘See! 1 have blinded him for his sins etc
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hink that this god is not Zeus, as assumed by B., but Mes (¢ Theodoros’ statement: have
‘peen brought by the gods to my senses, by Zeus and the Great Mes Artemidorou’) ]

1 3) L. BERTL, ““Now Let Earth Be My Witness and the Broad Heaven Above, and the Down
Flowing Water of the Styx...” (Homer, Thias XV, 36-37): Greek Oath-Rituals”, in Rital and
ammriiation, p. 181-209: B, gives an overview of the development of oath-rituals in Greek
religion in Homer (p. 183-193), the Archaic and Classical period (p. 193-200), and the
‘Hellenistic pegiod (p. 200-203); for the later periods she adduces the epigraphic material. B.
focuses in particular on symbolic gestures, dramatisations, and the physical contact of those
ho take 2n ocath with the blood of the victims.

“14) O. BINGOL, “Uberiegungen zu Palaimagnesia”, in J. COBET ef 2l (eds), Frihes lomien. Bine
 Bustandsanfnabme. Panion-Symposion Giizelgaml, 26. Sepember — 1. Odktober 1999, Mainz, 2007,
P 413-418: In a presentation of the results of recent archaeological work in Palaimagnesiz,
B. mentions topos inscriptons found in the area east of the the propylon of the sanctuary of
- Artemis. This place is interpreted as a place for gatherings (hiera agora?). [On the ph. (pl.
“47.1) one reads @thaptép | dwy, ie. the place of ‘those who love Arternis’].

115) L Brrro, “Testimonianze epigrafiche di Messina romana: iscrizione in onore di Asklepio
e di Hygeia”, in B. GENTILI — A. PINZONE (eds), Messina ¢ Reggio nellantichita: storia, socletd,
“pultura, A del Convegno della 518 A.C. (Messina-Reggio Calabria 24-26 maggio 1999), Messina,
2002, p. 127-139 [SEG LIII 1025]: B. shows that two dedications o Asklepios and Hygieia
; (L.Mesiana 38; IG XTIV 402; late 1st cent. BCE) are from Messana and not Aigeai in Kilikia
(EBGR 2002, 141). These stones are in record in Messana since the easly 17th cent. There is
further evidence for the cult of Asklepios and Hygleiz in this city.

6) J. BLANSDORF, ““Wiirmer und Krebs sollen ihn befallen™ Eine neue Fluchtafel aus
Gro8-Geran”, ZPE 161 (2007), p. 61-65: Ed. pr. of a Latin ‘prayer for justice’, inscribed on
"2 rolled lead tablet found at GroB-Geraun (site of 2 Romman settlement near Mainz, 1st cent.
' CE). Although the text is written from right to left, some of the letters face right. Vario curses
-the individual (or a man with the name Humanus) who stole a piece of garment (paliokon) and
“damaged his property as well as the woman or women who damaged his property. The
':.deﬁgens wishes that the culprit’s hands, head, and feet are attacked by worms, cancey, and
- germifndo, a new word constracted from zermes, in analogy to asgritudo/ valetndo (lines 1G-12: w¢
illius smanus, caput, pedes vermes, cancer, vevmitud interes, mewsbra medullas tliins intered). The author also
“started writing another punishment affecting the culprit’s intellectual capacities (lines 5-G: 2
illins mentes, memorias deiectas), but he did not complete the phrase, interrupting it in order to
“include women in his curse. Unusual featutes of this curse are the fact that the defigens gives
-his name and does not appeal to 2 specific deity.

217) W. BLOMEL, “Neue Inschriften aus Karien 1117, .4 40 (2007), p. 41-48 [BE 2008, 480]:
“Ed. pr. of a new fragment of a deed of sale from Mylasa (2nd cent. BCE; of LMylasa 201-232
-and 801ff,; SEG XLII 999; XLV 1538-1554; LI 1525). It records the leasing on behalf of the
sanctary of Zeus Otorkondeon of six houses located in the temenos of the god and
“workshops belonging to the god. Ed. pr. of an honorary decree of Iasos for judges from
“Knidos (2nd cent. BCE). The decree was to be inscribed in the sanctuary of Artemis in
: Iasos, The honours were to be announced at the Dionysia in Knides.

18) C. BLUM, Frasgues de la vie quotidienne a inscriptions peintes en Campanie, Patis, 2002 [SEG
2 XLII 970]: In this catalogue of wall-paintings in Pompeii and Herculanacum B. republishes
dipinto from Pompeii {CIT, IV 9867; p. 21-23 n° 10). The wall-painting shows a ship
oaded with wine amphoras. Aphrodite is standing at the prow. The dipinto invokes her as
rotector of the ship: Appodeity Lofovon.
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19} G. BONGARD-LEVINE — G. KOCHELENKO — V. KOUZNETSOV, “Fouilles de Phanages;
nouveaux docaments archéologiques et épigraphiques du Bosphote”, CRAT (2006), p. 25
288 [BE 2007, 415]: Ed. pr. of four inscriptions found during underwater excavation,
Phanagoreia. N° 2 is a dedication of a statue of Eros to Aphrodite Qurania, who roles
Apatouros, by the Bosporan king Aspourgos (Awgodelty Olgavion Anutobpon padeng
yoptothotoy; c. 16-23 CE [republished by V. D. KuznErsov, I7DT 255 (2006.1) 156-161 o

20 P. BONNECHERE, “Notes trophoniaques, I : Triptoléme, Rhadamanthe, Musée, Fumg
et Trophonios (P.Corn. 55)”, ZPE 158 (2006}, p. 83-87: A papyrus of the 1st cent. CE (P.Cj;
55) lists several mythological figures connected with the Eleusinian mysteties (T i:iptolemo
Mousaios, Eumolpos) together with Rhadamanthys and Trophonios. Rhadamanthys’ mentig
is esplained by his function as a judge in the underworld. For Trophonios, B. presen
evidence which associates him with mystery colts. This papyrus is the first direct af:tesrzuoﬂ
a relation between his sanctuary in Lebadeia and Eleusis.

21) B. BozZia — G. SANGCO — R. WAGMAN, “A New Dedication by Diogenes and Ot
Unpublished Inscripdons from Epidauros”, ZPE 160 (2007), p. 120-122: Ed. pr. of the
inscriptions from BEpidauros: 1) Diogenes, hierophantes of Demeter and priest in 297 CE;
known as the dedicant of numerous minature altars and other votives in Epidauros (IG T
1, 417-423; 426-427). The authors publish a new fragmenrary dedicatory inscripton on
altar dedicated by Diogenes in accordance with a dream (nxt” dvap). The recipient of th
dedication cannot be determined ([Andhiww] ExofmBeiéty?], Bxu[Bohw?], Bxxféoyor:
[Agrédy] Eua[op?]). 2) A woman made a dedication after her eyes had been healed ¢4
cent.). 3} A small fragment of uaclear content.

22} C. BRELAZ, “L’archonte stéphanéphore et la Tyché de Lébadée”, Tyehe 21 (2006), p. 1
28 [BE 2008, 227): Ed. pr. of a base of a statue of the Tyche of Lebadeia (Tioyn =
AcPadéov mokewe), dedicated by the {eponymous) archon stephanephoros and his wi
probably in the agora (Lebadeia, 1st cent. CE). B. discusses in detail the possible iconogr,
phy of the statue. He demonstrates that the attribute stgpbangphoros was attached to the tl
archan, &s in many other cities, in order to add presdge to this office.

23y P. BRULE — L. PIOLOT, “La mémoire des pierres 4 Sparte. Mourir au féminin : couch
tragicues ou fernmes bidrad © (Plutarque, Ve de Lyeargue 27, 3)7, REG 115 (2002), p. 485-51
The authors challenge the traditional view that only women who died in childbirth receiv
tombstones inscribed with their name in Sparta. This view is based on an emendation of
manuscripts of Plutarch, Lykonrgoes, in which dhe reading wav lepag/ispiv dmobuvdviwy
‘sacred wormnen’) is cottected to tév héyoug grobevévtav ("women who died in childbirth
There are epitaphs of women who died in childbirth (JG V 1, 713-714; 1128; 1277) but-alse
epitaphs of ‘sacred women® (bierad) in Lakonia and Messenia (IG V 1127, 1129, 1221, 128
SEG XXIT 306). The exact nature of these ‘sacred women’ (manumitted slaves, xmuates?’)
not clear, but they were apparently charged with religious duties.

24) P. CABANES — F. DRINI — M. HATZOPOULQOS, Cospus des inseriptions greegues d Thy
miéridionale et d ’Eﬁm 2. Inseriptions de Bouthritos, Athens, 2007 [BE 2008, 84, 282]: 'This cotp
of the inscripdons of Bouthrotos contains detailed discussions of the foundation legends
(p- 5-17), the society, the institutions, and the calendar (p. 275-288), With few excepti{_)_h
the Greek inscriptions of Bouthrotos date to the Hellenistic period. New texts are marked
with an asterisk. :

Sacred manumissions: Most of the texts are records of sacred manumissions (1-169). Th
manumission usually took the form of dedicaton of the slave to Asklepios (1-6, 14-10
166-167) and Zeus Soter (F110-¥122, 123-125, *¥126, 127, *128-¥151 bis, 168); the recipie
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of the manumission is not specified in a few cases (1527156, 157, *158-*165, *169).
arious formulas were used to express the act of dedicadon and/or manumission (we only
sresent a selection). The lengthier formulas are: dvébne 16t Aovhamidt @ 2u BovBpwré
eQéV/ fepdv (1, ¥2-%4; 4 the shorter versions dvélinxs lepdv/lepdy 6 Amdamdn 6, 24, 53);

dpinz ol dvazitinn tepdv/lepdy 1@t Aadandt (21, 35, 54); dwint EhetBepov xod dvatiinm
eQDV/ wpdv (45, 54); dvorisvit i Aowhomih lepodc xoi €heuléipous (55; of dvébruay
cpov/legoic: 75-76); of dpenliéviee Ehedlepor nai dvarteBévree lzpol it Aowhomdn (14, 18, 21-
22,26, 31, 39, 41-42, 43), oi &yewbévieg Shedfepor nupd Aovhamidv xul dvartebévieg legol 16t
Aghamer (47; ¢ ol dvutebéveg fepol i Aoviamdue 15-17, 19, 44; of dvatelévieg i
o 25; of dvarebévieg wan Bedu 37); of dpswlévreg hedlizgar mapd Aahamov (20; 4
ot dgbvree Ehenbipouc mopd v Amduemdv: 46); of dpempevor Ehstiiegor mapd wov fedv (23); of
gusapsvor Shevbegol xol dvatebénevo legol (38, 43); dupfray Ehevbipoug ual dvibnmay tegoie
(52). Similar formulas are also found in the manumissions addressed to Zeus Soter. The
inenumissions are usually dated through reference to the priest of Asklepios and Zeus
respectively. ‘The phrase sl olic nepédafe Zacovdgos napd tév dvidbtegov leptuy {and those
whom Sosandros, a priest, received from eatlier priests’; 20) shows that keeping a record of
the manumitted slaves was one of the priest’s responsibilities. In the case of manumissions
o Zeus the priest often served as one of the witnesses (F111-+112, *114, *116-¥117, 121,
127, 134, 140, 147). Sometimes the manumissions to Askdepios are headed with invocadons:
dyordid wion {1, 52-58, 60-63, 66, 68, 71, 75, 78, 81-82, B6-89, 93, 95-96, 104), dyabi woy
i 2l cwrplon (%5, 20, 69-70, 79-80, 83-84, 90-92, 107), &y iy v Bleciq] (59). In
‘manumissions to Zeus the invocation iyo td gyodé is found after or before the list of
witnesses {136-137).

Dedications: The theatre was constructed from the revenues of the god (i.e. Asklepios; 7).
Other recipients of dedications include: Asklepios and Hygieia (*170, 171-172), Asklepios
(173-178}, anonymous gods (179 Asklepios?; 180-181), Pan and Pasa (182-183) [see EBGR
2006, 97], Artemis (184), possibly Aphrodite (185, a dedication by the priest of Aphrodite),
and Zeus Kassios (18G) [for this text see IG X2 1, 844 and EBGR 2001, 75], and the
Nymphs (2; 188, 2nd cent. CE). An Archaic vase was dedicated to Athena (189 bis). These
dedications ate designated as yaepothpiov (171), shyaowotipov (179), ehydy/ebyiy (172, 174,
178}, and 8dpov {184), The dedication to the Nymphs was made by a Roman woman who
designates herself as Noppiv olay (188) [of Nopptv Adrots in ne 132].

[nsriptions of Apollmia: Tn an appendix the eds. present addenda to the inscriptions of
Apo]loma An epitaph was set up by a funerary association called nowdy v Movoypthiomdy
auvtapnol Gidkoov (LApelonia 404, 2nd cent. CE; ‘la communanté des amis isolés au sein du
thiase des sépultures comtnunes’) [‘amis isolés’ or an associaton founded by 2 man called
Monophilos?]. Fwo dedications were made to Thetis and Achilles by 2 priest (oovapoL-
roketoag) and his wife (IApolonia 407-408) [see the remarks of M. SEVE, BE 2008, 84]. A
new fragment of IApolania 193 a-c (406, 2nd cent. CE) seems to confirm the assumption
that this decree concerns honours for a man (probably the orater Peducacus Cestianus),
who endowed money for the office of the eponymous prytanis in perpetuity. The fragmen-
tary text refers to ‘all the festive gatherings” (line 8: 2v 1ofc mouvnyépeay ndowic) [probably in
cotnection with the announcement of honours; ¢f lines 25f].

25) AJH. CADWALLADER, “A New Inscription, a Correction, and a Confirmed Sighting from
Colossae™, EA4 40 (2007), p. 109-118: Bd. pr. of an epitzph from Kolossai (early 2nd cent.
CE) Motomot Méoxou Kolooonvay goyspunvel ol €nyntffi. In a very derailed commenta-
C. argues that Marcus was the chief interpreter and translator of Kolossai. [It is not very
].-?-kﬁly that the translation needs of Kolossai were so substantial as to require a board of
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trznislators headed by a chief translator. It is more probable that we are dealing with religi
functions, possibly of an interpreter of oracles].

26} S. CAMPANELLL, “Kiine e synklitai nel culto di Hypsisfor: nota su due iscrizioni del Sefap
di Tessalonica”, ZPE 16¢ (2007), p. 123-133: C. republishes two dedications made by a3
association of cvyditer to Theos Hypsistos for the well-being of the president of
association (tpuhevdpyng IG X 2, 1, 68-69, late 1st cent. CIE). The fact that these dedicy
were found in the Serapeion of Thessalonike rajses the question of the reladon betwe
Theos Hypsistos and Serapis. C. argues that we are dealing with two distinet but refy;
gods, both serving as protectors of the mortals and guarantors of justice. She discusi
detail the significance of the ritual banquet and the invitation of the god (#heoxenis) in
cult of Sarapis and Theos Hypsistos. :

27) D. CAMPANILE, “Sommi sacerdoti, Asiarchi e culto impeziale: un aggiornamenté
B. VIRGILIO (ed.), Studi Ellenistici ¥IX, Pisa, 2006, p. 523-584: C. presents z very uggl
update of her prosopography of the high priests of the imperial cult in Asia Minor (I saq
del koinon d’Asia (1 sec. a.c.-II ses. d.C.), Pisa, 1994). In the first part of this article she presen
a commented list of 15 new high priests (p. 525-542) and additions and corrections (p.
547). In the second part she gives a very informative overview of recent research oy
imperial cult in Asia Minor, focussing on the following aspects: the meokorvia, the identit
Asiarches and high priest, the assembly of the koinon, and the introduction of the cul
the living emperor under Augustus (p. 543-554). The article has an excellent biblioge
{p. 554-584). i

28) A.C. CassIO, “Enquites and Responses: Two Lead Tablets from Dodona”, in Phy
charafeier ethnikos, p. 29-32 [BE 2008, 289): C. improves the reading and interpretation of &
oracular enquiries in Podona: 1) SEG XLIIT 333 PH 2¢] Anolioviay thedoug 7 idhag
el | dmledviov mvBdvorro (whether he should collect information on those who are aw
in Apollonia, cither by sailing (himself there) or sending (other people)). 2) SEG XLVIL$
iy Boooy fa} | otéoyw = Thv obouy otégyew (love/be content with the one woman y
already have’). [The same interpretadon is independently suggested by E. LHATE, infra n
92f. ne 32]. '

29y A. CHANIOTIS, “Griechische Rituale der Statusinderung und ihre Dynamik:
M. STEINICKL: — S, WEINFURTER (eds), Inpestinr und Krimungerituale, Cologne/Weimar, 2
p. 1-19: 'This article examines 2 selection of phenomena connected with ‘rituals of change
status™ sacrifices on the occasion of the exit from office and the inavguration of magis
(eisiteteria, exditeria), the awarding of insignia of power to priests, priestesses, and magis
(keys, clothes, crowns); the acceptance of ephebes into the citizen-body and the”
ceremony; crowning ceremonies for benefactors (hierarchy of crowns, different occasion:
the crowning); the enthronisation of Hellenistc kings; and religious ritals serving a
background of literary narratives. The comparative examination of these rituals reveals
forms of “rtual dynamics™ the merging of rimals of different origin (the inauguratio
magjstrates, the oath-ceremony of new citizens, and the new-year festival); and ‘ritual trafi
i.e. the transfer of dtals from one sphere to another (e, from the worship of the gods
secular rituals or to the ruler cult}. '

30) A. CHANIOTIS, “A Dodecahedron of Rock Crystal from the Idacan Cave and Hvide:
for Divination in the Sacred Cave of Zeus”, in I, GABRILAKI and Y. TZIFOPOULOS
Ipaeeng Awefuoiic Zvvedgion O Mvdoadrauec dnd tiy dgyarétyza d¢ ojpspa”, Rethymnon,’
111, p. 205-216: Ed. pr. of a dodecahedral cube of rock crystal found in the Idean Cave (
cent, CI); 12 numbers, written on its 12 faces (A, B, T A E, ¢, Z, H, &, L IE, K), show
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i object was used as a die. It differs from other dodecahedral dice both in material and in
e selecdon of numbers; instead of presenting the 12 first numbers, it has the numbers 1-
o, 15 and 20. The closest parallels are a dodecahedral die of rock crystal found in 2 Roman
ave in Patral (FEG XXXV 397} and one of a red stone from Antioch (. HEINEVETTER,
Firfel- wnd Brchstabenorakel in Griccheniond und Kleinasien, Breslau, 1912, p. 51). Adducing the
ortes Sangallenses, a collection of oracular responses divided into chapters, of which each
antains twelve oracles {3rd cent. CE), F: HEINEVETTER (p. 52) had interpreted the dodeca-
edral dice as an instrument of divination (¢f I. DORNSEIFF, Das Apbabet in Mystik und
fagie, Leipzig/Betlin, 1925, p. 152; Plut, Mor; 391d; PMG LXI1, 48-52). In Asia Minor,
aquirers identified the answer to their query in coliections of oracular responses by using
uckie-bones. A large number of collections of such astragalus or dice oracles (dotpuyhc-
avisiov) have been found in sanctuaries and public spaces of cites of Asia Minor [see fra
o 101], but also in graves. Neither these divinatory practices nor the Sortes Astrampsychi
volved the use of a dodecahedron. The find from the Idaean Cave is the first dodecahe-
2l die in a sanctuary. Its discovery in a cult place does not necessarily mean that it was
sed for divination; dice were used in games, and we cannot exclude the possibility that this
ice was the ex-voto of a visitor. However, the selection of numbers and the material sup-
ort the interpretation of the dodecahedral dice as instruments of divinations. Unlike the
exahedral dice and the dice with 20 faces, which always indicaze the same numbers (1-6
nd 1-XX), the dodecahedral dice are unique as regards the selection of numbers: the cube
om Antioch has the first twelve numbers, the one from Patrai has the first three numbers,
e number 10 and its multipies (20, 30, 40, pethaps also 50), multiples of three (6 and 18),
d the numbers 7, 11, and 15. If these combinations are not random, they may be related
ith a divinatory practice, in which the oracular response was identified with the use of dice.
ccording to the ancient treatises which deal with the magical and medical properties of
tones (AWmd), rock crystal was regarded as one of the most sacred and powerful stones.
The die from Patrai was found in the grave of a young man together with grave goods that
upport the assumption that he was related to divinatory activities (axgw?): a ring with the
ead of a prophet; a mantic tripod; two silver knuckle~bones (astragals); a silver ergpitacnium,
n object often used for magical or apotropaic purposes. The oracular function of the Idaean
e is not securely attested. Some rather inconclusive arguments have been presented by
. CAPDEVILLE (“L’oracle de I'Ida crétois”, Kernos 3 [1990], p. 89-101). The most important
elevant traditions are those which connect the cult in the Idaean Cave with Epimenides and
is prophetic activities {esp. Antoninus Liberalis, Metam., 19, 3 ed. Martini). Both as a cave
d as a cult place of Zeus — one of the primary patrons of divination — the sacred cave on
It. Ida could have served as an oracle, but not always and not contnually. This die could
ave found its way to the Idacan Cave as a dedication or as an instrument of divination used
Y priests or worshippers.

0 bis) A, CHANIOTIS, “Rituals between Noims and Emotions: Rituals as Shared Experience
and Memory”, in Ritwal and Communnication, p. 211-238: Presentation of case studies, which
how the importance of emotional experiences in ritvals (off id., “Le visage humain des
ituels : expérimenter, mettze en scéne et négocler les rituels dans la Gréce hellénistique et
Ortient tomain®, Annuaire de 'Eeols pratigne des hantes études (BPHE), Section des sciences
igienses 116 [2009], p. 171-178): violence during the performance of rituals; the emotional
imensions of ancient processions (discussion of the procession in Antiocheia on the
yramos: LSAM 81); the remembrance of rituals which enhanced affecdon between
ndividuals — e.g. a dedication of Herodes Atticus to Nemesis mentions the fact that he used
actifice to Nemesis together with his beloved Polydevkion (ILRAammans 159 off Nepé| foer)

oo

M=t wirob Edvey; o Theocritus, 2, 64-68); and the commemoration of emotionality during

-
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funerals, The larter phenomenon is primarily attested in inscriptons, which do not g
underline the personal involvemnent of close relatives or friends in the funerary ceregy;
but also preserve the memory of the fact that 2 mourner touched the cotpse (5 &
08/05/06: nod Hpertod ... Bantopon év nehdpag SGO I 09/05/14: yepol xmBeubeic

SGO I 05/01/46: maibuwv o pihor yéeeg ... xpldav; SGO 1 10/05/02: yepol gy
toufentels poimy; GO T 02/09/34: gikwyv yepoiv éraipwy; o SGO II 09/12/04; 565
10/01/01; SGO TV 18/18/01) [see also ne 133). By stressing a physical contact between
dead and the mourner the authors of these texts showed that they belonged to the.
family circle. Similarly, when the masses interrupted the private funeral of a benefa'
transforming it into a public ritual (P. HERRMANN, “Zwei Inschriften aus Kaunos und B
Dag”, OpAzh 10 {1971, p. 36-39; LKridos 71; SEG XLV 1502; PHILOSTR., Virge J‘Dp/:’if.f. :
20; see EBGR 2000, 91), they aimed to present the benefactor as a family member gf
entire community. These sources repeatedly report that the assembled masses seized’
carried away (barpagen) the corpse. The demonstrative seizure of the body stressed
extraordinary status of the deceased individual (heroisation) and presented the eg
community as family of the deceased. In view of references in literary sources (Theog: i
15; Herodas 4) it is atpued that the emotional effect of rituals was ntentional. The G
valued the feeling of togetherness in the performance of rituals, 25 an experience’
needed to be shared with others. This is shown by composita with the prepositior
which express the fact that a tritual was celebrated with others (owvayayd, obva
ouvbo®Ton, guvpboter, ocuvlproxeutal, suvodoumopoliviss,  oupmopsuGHevOL, Gy
ouwbuate, auvBime, cuvopvém, oovevceBém, ouvithital, obourvog), The funerary epigram f
magistrate in Kyzikos stresses precisely the fact that “he had greatly rejoiced togethe
his fellow citizens during the Lbations” (SGO 11 08/01/53: nal oz OV &v onovd
yeyaBoto Toukd pet’ dotdv). The lasting impression of the emotional experience d
titaals affected the nosms that regulated their performance; the aim of such norms wa
promote the feeling of togetherness, concord, and conviviality (e.g. IG II* 1368; LG
l¢ id., “Dynamic of Emoticns and Dynamic of Rituals. Do Emotions Change Rj
Norms?”, in C. BROSIUS — U. HUSKEN (eds), Ritaal Matters, London, 2010, p. 208-233]..

31) A, CHANIOTIS, “Isotheos fimai: la divinité mortelle d’Antiochos I 4 Téos™, Kerva
(2007), p. 153-171: This analysis of the decree of Teos concerning divine honours for:]
Antiochos IIT and Queen Laodike (SEG X1 1003) exploits the information provide
the decree itself as regards the symbolical significance of the ritual actions that it introdu
These rituals aimed at symbolically associzting Antiochos with Dionysos; with persont
tions of great significance for the reladons between city and king (Mneme, i.e., the coft
moration of the king’s henefactions, and Charis, Le. the personification of the recip
relation of grattude and favour); with the annual cycle (Horai);, and with victory.
bouleuterion, where Antioches announced his measures in favour of Teos, became aj
of memory and of continual homage to the king. The worship of the royal couple
connected with the most important public and private rituals of the Tefans: the new
festival; the inanguration ceremony for the new magistrates; the introduction of the ephel
into the cirzen hody; the periodical offeting of first-fruit; purification rituals; and the it
passage of women (wedding). These rituals, in part inspired by pre-existing practices (rl.
transfer’), symbolically established the continual presence of the royal couple in Teos i
reciprocal relationship of gratitude and benefaction [for an abridged German version |
“Akzeptanz von Herrschaft durch ritualisierte Dankbatkeit und Erinnerung”, in C. AMBK
S. Hotz, G. SCHWEDLER, and S. WEINFURTER (eds), 1Dz Weit der Ritnak. VVon dor Antike:
hete, Darmstadt, 2005, p. 188-204].
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) A, CHANIOTIS, “Die Entwicklung der griechischen Asylie: Ritualdynamik und die Grenzen
. Rechtsvergleichs”, in L. BURCKHARDT, K. SEyBOLD, and ]. VON UNGERN-STERNBERG
ds), Geselzgebung in antifen Gesellschaften. Lsrach Griechenland, Rom, Berlin, 2007, p. 233-246:

is ardcle studies a specific difference of aidiz in Greece and in ancienr Israel fon this
biect see the detailed treatment by F.S. NAIDEN, Angent Suppleation, Oxford, 2006} in
reece there was no legislation concerning asylia; any changes that occurred were the result
“vety specific changes of meatality. In Greece, agpkis was a state of inviolability, which an
dividus! acquired upon successful performance of the ritual of ‘supplication (bikesa).
rough supplication jurisdiction over a prosecuted individual was transferred from the
ortal prosecutoss to the gods. As the result of 2 ritual, agpfie was accepted only by those
ho recognized the ritsal and respected its divine addressees. Changes in the perception of
Jiz and supplication were not the result of legislation but of mentality, From the 5th cent.
CE we observe an increasing criticism on ritual ‘automatisms’ and the demand of a more
fferentiated treatment of rituals placing emphasis on moral issues and infentions. This can
¢ observed in the emphasis on the pure mind in rituals of purification, in the emphasis on
ety in the initiation in mysterfes, and in the emphasis on justfications in the fimal of
pl':;lication. The laws of Gortyn (ICrez TV, 41 col. IV §; IV, 47 line 31; IV, 72 col. 1 40 and
) do not provide evidence for legal measures concerning agyfa: the verb veedw (to be in 2
mple’) does not refer, as generally assumed, to slaves who wes? to 2 temple to find asylum,
wt to slaves who were brosght to a temple by their owners because their property rights were
sputed; they remained in the temple for the petiod of the legal dispute. These laws do not
ttest & legislation of agpla. Instead of introducing a legislation on asplia, the Greeks attempted
limit supplication: they forbade entrance in sacred places to individuals who did not deserve
via and gave priests the right to deive suppliant slaves out of sanctuaries. An example of such
essures is provided by an inscripdon concerning the cenvicton of persons for murders
mmitted in the sanctuary of Alea in Mantineja (JG V 2, 262 = IPArk 8). Their convicdon,
nfirmed by an oracle, denied them the right to stay in #s partiealer sanctuary, where they had
mmitted their crime and where they had subsequently sought asylum (see EBGR 2G04, 275).

3 AS. CHANKOWSKE, “Processions et cérémonies d'accuedl : une image de la cit€ de la
asse époque hellénistiquer™, in P. FROULICH — C. MULLER (eds), Citopennetd et participation &
basse épogue hellénistigns, Geneva, 2005, p. 185-206: C. explores the significance of festivals
 the late Helleniste period for the symbolic representation of identity and sockal order {of
.Cos ED 5; OGIS 55, 219). He points out that although new festivals of the Hellenistic
eriod often had their origin in polidcal events, their content remained religious and their
rm did not differ from that of religious festivals; a staging of festivals has always existed,
it a discourse about staging is a feature of the late Hellenisdc period (4 small Panathenaia:
CG 33; Artemisia of Bretria: LYCG 92); in the Hellenistic period there is an emphasis on
e procession {e.g., LSLAM 32-33; LSCG Suppl 14) and the representation of waditional
vic values. [On this subject see also H.-U. WIBMER, “Bild der Polis oder Bild des Kénigs?
ur Reprisentation stidtischer Feste im Hellenismus™, in A. MATTHAEI — M. ZIMMER-
(ANN (eds), Stadthilder im Hellenismus, Berlin, 2009, p. 116-131; id., “Neue Feste — neue
eschichtsbiider? Zur Erinnerungsfunktion stidtischer Feste im Hellenismus”, in H. Brck
H.-U. WIRMER (eds), Feiern mnd Erinnern. Gerchichtsbhilder im Spiegel antiker Feste, Berlin, 2010,
3-108] In this context C. also discusses celebrations on the occasion of the arrival of
and Roman statesmen {grdvryotc).

4) D. CHIEKOVA, “Quelques aspects instdrtonnels et rituels du culte bacchique dans les cités
0 Pont Gauche™, in Asta XIT Congressus, 1, p. 275-280: Overview of the epigraphic evidence
it Dicnysiac cult associations in Kallatis (LKafasir 35, 36, 44, 45, 47). C. poiats out that in
onouting benefactors the cult associadons of Kallatds imitated the practices of the polis. C.
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rejects the interpetation of the terms otépavog prhonipieg and otépuvog GToBoyde (LKall;
as referring to a certain hierarchy of membership depending on the contrbutiong

members (‘membre perpétuel” and ‘membre ordinaire’; according to A. Avram) ang

interpreting them as different honours: ‘couronne de bienfaiteur jusqu’a la fin de sa.

‘couronne de distinction” [this interpretation is, indeed, supported by evidence concel
certain hierarchy of honours; see A, CHANIOTIS, “Theatre Rituals”, in P. WiLson fed
Greek Theaire and Festivals. Docrmentary Studies, Oxford, 2007, p. 58 and supre no 2Gj
exclusion of women from the thiasos (LKallutis 47) suggests that this associadon had 4
character. The epithet of Dionysos Pyribromos in Tomis (ITemis 120) should be sees:
context of fire rituals in his cult. An epitaph from Amastris (C. P. JONES, “Lucian aﬁd
Bacchants of Pontus™, EMC 34 [1990], p. 53-63; 155 CLE) describes the rtual performe
man: e’ éundgolg 8¢ uipov Ediy 0 torthor whemiy pumwuc dwiyeyov ("ai mené
des enmpyra la procession pour le dieu triétérique Evios, de méme que (Pai mené) Piritis
d’une facon mystique’). Empyra seem 1o have been objects carried in procession to be bk

35) M. CIEICOVA , “Newly Discovered Epigraphic Menument about the Phosphorus Gigf
Northeastern Thrace s In Acta Assodationis Internationalis Terva Antigia Baleanica 4 (19905
92: Ed. pt. of 2 dedication to Phosphoros in fulfilment of a vow by a Greek, foun
fortified settlement at Sborjanove, near Isperihk (Thrace, late 4th/early 3rd cenc). Th
provides evidence for the early presence of the cult of Phosphoros in Thrace.

30) H. M. CoTTON — M. WORRLE, “Seleukos IV to Heliodoros: A New Dossier of R
Correspondence from Istael”, ZPE 159 (2007}, p. 191-205 {BE 2007, 173]: Ed. pr. of a3
important epigraphic find originally from a city in Seleucid Palestine [the discovery o
fragments (D, GERA, “Olympiodoros, Heliodoros, and the Temples of Koile Syd
Phoinike”, ZPE 169 {2009}, p. 125-155) makes clear that this city was Marisa). The prese
upper part of the stele contains a letter of Seleukos III to his vizier @ni 6y 'tgocyp.a
Heliodoros (lines 13-28, summer 178 BCE), which according to the administrative pro
of the Seleucids was forwarded by Heliodoros to Dorymenes (lines 7-12), possibiy
governor of the satrapy, and from him to Diophanes, a local official (lines 1-6). Selé
explaing in his letter his condnual interest in refigious matters, especially his care fot
cults, motivated by the fact that prosperity comes from the gods: ‘realizing that nothing
enjoy its fitting prosperity without the good will of the gods (Bivev thy v Oed@v ehpsve
from the outset we have made it our concern to ensure that the sanciuaries founded
other satrapies receive the traditional honours with the care befitting them’ (tag matgls
ropilnron Tpde petd thic eppolovong Oeparfeluc]). The king observes that it is necess :
appoint someone to take care of the sanctuaries in Koile Syria and Phoinike {[ix]oodusv
npog THL TobTwy émpshlefer]); the rest of the text is not preserved, except for the nam
Olympicdoros, who was the man appointed for this task. The appointment of Oiympi
ros is very similar to that of Nikanor in 209 BCE as high priest and responsible-fo
sanctuaties in Asia Minor (8xi 1év lep@v) by Andochos 1T (SEG XXXVII 1010; LIV, 135
but Olympiodoros’ responsibility, which included control over the finances if the sa
tuaries, did not extend beyond the limits of the satrapy of Koile Syria and Phoinike; it i
clear whether he was also appointed as high priest like Nikanor. It is not clear if Otymy
doros had a predecessor. Under Antiochos III Prolemaios, son of Thraseas, sch_g"
general and high ptiest, and he may have held this post into Seleukos” reign, The new
throws new lght on the famous story of Heliodoros” effort to break into the treasuty 0
Jerusalem temple (2 Mace. 3.1-4.6), which is the subject of Raphael’s La cacciata di Ehodor.
Tempio in the Vatcan. The appoinument of a royal overseer of the sanctuaries in Koile S}
and Phoinike brought this new acquisition of the Seleucids into ine with the rest o
empire. The establishment of strict bureaucratic control over the sancruaries must. b
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frected the economic autenomy of the Temple in ferusalem and may have been interpreted
departute from the policy of Antiochos III, who recognized this autonomy. This may
ave Set off the Heliodoros affair {c. 178-175 BCE). [The new fragments {infrg) provide
e information (¢ the improved editon by C.P. JoNLS, “The Inscription from Tel Maresha
Olympiodoros™, ZPE 171 [2009], p. 100-104). The king praises Olympiodoros, who had
czVCd as &ai ToD notthvog, and assures that he will guarantee good order in the sanctuaries
ppiWIS TOOT Thotte ¢ edwooilog), since he knows the king’s interest in the augmenta-
on of the cults of the gods (regrxolovlinrag G Somipelo JLQOQ 10 ovv[abEay Tig] Thv
ey apdo)l ‘

E. Cur.Ass0 GASTALDI, “U canestro di Anteros. Osservazioni in margine a SEG XXXII
» ZPE 162 (2007), p. 125-131: A {ragmentary inscription from Athens (SEG XXXII 216,
1150 BCE) contains a list of hieropoioi in office duting the celebration of the Athenaia (lines
8) and a list of victors inscribed by a gymnasiarchos. In line 20 C.G. restores tobg eiknpd[tag
5 wfavoliv ol Alviépwlrog] (he inscribed those who received the sacrificial basket of
gteros’). ‘This is a reference to young men who received a sacrificial basket in recognition of
eir merit (L. ROBERT, OMS 111, 1387-1390; o IG H® 1227). Delian inscriptions often
icord the award by the gymnasiarchos of the &anoaw of a specific god {Apollon, Athens,
ermnes, Herakles, Zeus; LDébr 2590 lines 1-6; 2592 lines 1-5, 63-67). Anteros, mentioned
Vithis text, can be identified with the son of Ares and Aphrodite, whose cult is known in
ithes and Elis (Paus,, VI, 23, 3 and 5; Hermias, Schol ad Plat. Phaedr. 213€) in the context
f the gymnasium for a graffito naming Anteros (a personal name?) in Corinth see HBGR
988, 192; SEG XXXVIII 294].

8) L. D’AMORE, “Il culto civico dei sovrani e degli evergeri nelle cittd ellenistiche d’Asia
inore: it ruolo del ginnasio”, in Adta XIT Congressss, 1, p. 339-346: Useful overview of the
nmarﬂy epigraphic evidence for the cult (sacrifices, procession, contests) of Hellenistic
ings, Rore, and civic benefactors in Greek cities of Asia Minor (p. 339-342), and of the
cult of rulers and benefactors in pymnasia (p. 342-345).

L. DY AMORE, Lisrigdont greche d'ltakia. Reggio Calabiia, Rome, 2007 {BE 2008, 627]: D. presents
-corpus of the Greek inscriptions of Rhegion and its territory. Only a few texts aze of a
éligious interest. Dedications: An honorary statue was dedicated to the gods (2). Other
ledications are addressed to ‘the goddess’ (*16), Dionysos {17, a vase), Herakles Rheginos
57, early 5th cent)), and Keraunos (7, 18). The recipient of a tithe (Sexdn) scems to be
emetet (62, 4th cent). In an appendix, D. collects the dedications made by the community
nd individual citizens of Rhegion in Olympia (63-66) and Delphi {67) as well as a public
onsultztion of the oracle in Dodona (70). Assadations: An honoraty inscripton set up by the
ssociation of the theatre artists {owvdv iy epl v Atdvuoov teywedv xei mpokéviv; 6). Cult
officials: Annmal lists of magistrates include references to various cult officials: artendants of
ituals (fspoudiog 7, 10, lepommpdxtag/ng 7, 8, 10, 14), musicians (epocodmotic 8;
anovBading 9, 103, the herald fegoudpn?: 8-10, 13), mantis (9, 10), and two uamvadym (9).
Magie: Thete is a smalfl group of Hellenistic cusses inscribed on lead tablets (19-21). One of
them uses the formula napasatati®nus reg Tév [ deposit down to the goddess FEarth] (19);
thie defigens binds the tongue and the mind of his opponent. Another defigens ‘delivers’ his
pponent to Plouton and Kore (nopud{Swp IThottov ot Koger) asking them to bring him
uickly to Hades ([iva t]dyrota &mayery, té[yote ... njeg’ w]dd [TThottlov xé Kogu nbgye
iy &c Aidn]v tdyiot) [for the request of quick action see e.g. SEG L 1233: &y8iunodv
£ v iy of PGM T 262; 11 83 and 98; IV 1924, 2037 and 2098; VII 330; XIV 11; SEG
KLVI 1726 I; SEG LIIE 1763 line 154; IJO 70. See also n* 48 and 66]. We also note a
istian protective invocation (21). Fuwerary et Several epitaphs are dedicated to the Theoi
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Katachthoniod, the equivalent of Dis Manibus (36, 40-42). In a metrical grave iﬂscription._ o
2 woman (36, Impetial), her death is attributed <o the power of god (BFox 8ed Buviyy). .

40y G. DELIGIANNAKIS, “Reconsidering the Epigraphic Evidence from the Provinge
Achaia and the Provincia Insalarum in Late Antiquity, AL 300-600”, in Aeta X Copng
I, p- 353-356: I. collects evidence for the continuation of the worship of the tradltlon
gods it the Argolid (Epidauros), the Heralon of Saros, and Olympia,

41) Al DLMAR”J‘INO “Per una revisione dei dOCUlTlﬁﬂti eplgtaﬁa sitacusani pertinent -.al fey
della pace ¢ n’el/a goerra, Pisa, 2006, H p. 703-717: Collection of the chﬂpmons pertammgt
the reign of Hieron II of Syracuse (269-215 BCE). They include a dedication of: i
Syracusans to Pantes Theoi (1; IG XIV 2); a dedication by Tauromenion of a stame
Hieron to Zeus Olympios in Olympia (1.2; SEG XVIT 196); inscriptions in the theaire
Syracuse naming individual muel after members of the royal family and deities (among thi
Zeus Olympios and Herakles Kraterophron; 1.3; IG XTIV 3; SI2G XXXIV 975); a dedica
of 2 starze of Hieron to Zeus Hellanios in Ortygia (1.4; 3343 428); dedications of statués
Epitotan royalty (Alexander, Olympias, Pyzrhos, Ptolemaios) by (elon and Nereis
descendant of the Epirotan royal hounse) in Delphi (1.5; F.Defphes 111 4, 253) and Olym
(Sypil® 393); the oath of the Syracusan to Hieron (2.1; IG XIV 7; of EBGR 2005, 103
dedication to Demeter and Kore by Syracusan kings (SEG XXXIV 979). D. argues that.
inscription Aw Zwtfjgog Téguvog, in part engraved and in part incised on a small altar fr
Syracuse, is  forgery and cannot be taken into consideration as evidence for the ruler.
{discussed by C. HABICHT, Gofimenschentun und griechische Stidée, Munich, 19702, p. 250- 262

42y I. DONTCHEVA, “T2épithéte ¢npavéstaror dans des monuments votifs de Pépoque rom
sur les terres thraces”, in Aste XIT Congressus, 1, p. 433-436 [BE 2009, 326]: D. collects
epigraphic evidence for the epithet énpuvéotatog in dedications found in Thrace. It is usu
attributed to Asklepios (sanctuaries at Batkoun and Karassoura) and Zeus, qua]]fymg thes
gods as supreme protectors of mortals.

43) A. DOULGERI-INTZASILOGLOU, “Tnscriptions de Thessalie archaiques et classiques:
7éme au Séme s. av. |.-C)7, in Ada XIT Congressus, 1, p. 437-437: In ber brief overview
Archaic and early Classical inscriptions from Thessaly (7th-5th cent), D.-L mentiofs
inscription referring tw the hero Adatos (EBGR 2003, 74), a recent find concerning’
constrction of a temmple (of Athena?) in Phthiotic Thebes, 2 fragment from Mopseion
the text Oabpa péy dvdodlnog] [see the comments in EBGR 2004, 288], and var
dedications: t Zeus Homaloios (Metropolis, SEG XL 482); Zeus Alexeter (Phe
unpublished); Poseidon {Limaaion, unpublished); Apollon (Amphanai; BE 1974, 316; it
carlier attributed to Poscidon, but according to D.I1’s restoration it is addressed
Apollon); Apollon {(Atrax; SEG XLVIL 679; EBGR 1998, 274; dedication made by
FenSavyvapdgog and cuvdapvapdgol); and Herakles Kraterophron (Skotoussa).

44) V. DUNAND, “Fétes et réveil religieux dans les cités grecques a Pépoque hcllcmsthue
A. MoTTH — C.-M. TERNES (eds), Diewx, fétes, sacré dans la Grice et fa Rome antigues. A-ff
Colloque fenu ¢ Luxemborrg du 24 an 26 octobre 1999, Turchout 2003, p. 101-112: D. gNﬂ
overview of the main features of Hellenistic festivals, such as the augmentation
celebradons, the co-existence of old and new celebrations, the commemorative funct
festivals {drdpynpe), the importance of the ruler cult, the political dimension of festivals
processions, the staging of festivals, and the expression of genuine feelings of pie
adduces many cult regulations (LSCG 81, 96, 165, LSAM 32-33; 154 10) [no refere
the numercus recent studies on Hellenistic festivals and processions].
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45) H, ENGELMANN, “Die Inschrifren von Patara”, in Grisehische Epigraphik in Lykien, p. 133-
139 [BE 2008, 500]: I1. presents an overview of the inscriptions of Patara, also commenting
on their contribution to the study of religious matters: the title of the city as doyngoyfing
geat of the oldest oracle in Lykia); the two meokeoria; the cults of Zeus Labravndos und
}gplter Capitolinus; the organisation of the oracle (ngopdvic, mpoghing x*oopnTic)
agonistic festivals; and the Lykian koinon and the office of the Lykiarches. I this context he
nresents several new texts. A new cult regulation concerns the cult of Zeus Labraundos
(p. 134£; Hellenistic period: todg Boviag At AaBgatvat § t@v viepevivy Dedv nv Stddva
<Gt fegel dmaoyy 49’ Exdotou iege<{>ov mhdta Toov: Hikwt 82 pnfevi dfote cuvaymydy
qotglofon pnde sotaddey &p i tepdver mARv tév Oudvtev. [B. reads midte Toov and translates
win gleich grofies Stick der Plams’. He assumes that mhdte is the accusative of the
unattested nhdag 1 suspect a haplography: ahdte<t> Yooy (mAdrter = mAdtry). Then the text
reads: ‘those who sacrifice to Zeus Labraundos or to any of the gods who are in (his)
recinct are required to give to the priest as first offering from every victim 2 piece equal to
a shoulder-blade. Except for those who offer a sacrifice, no one else is allowed to hold a
gathering of to come and lodge in the precinct’].

—

46) A FACELLA, Alesa Arcontdea. Ricerche su nn'antica wita della Sicilia firrenica, Pisa, 2006: In an
appendiz to a comprehensive history of Halaisa (p. 317-341), F. presents a collection of the
épigraphic sources related to religion and discusses the information they provide. The
Hellenistic Tabuize Haloesinge (IG XIV 332) refer to sanctuaries of Apollon, Zeus Meilichios,
and Adranos, Other cults include those of Herakles (SFG X1LIX 1283) and possibly Hermes
(FEG XLIX 1284). F. suspects that the man honoured with JG XIV 354 was the president
of an association of priests ([tov np@Tov/Hpotov yevouelvov thv fepsm[v]). Soldiers from
Halaisa served in a garrison sent by the Romans to Aphrodite’s sanctuary in Eeyx (o IG
XTIV 355 Diod. 4.83.7). F. tentatively recognizes the magical names luw of Towd and Aph
ir 2 small stone fragment (G. CARETTONI, NS4 1961, p. 318 n° 12).

47) Y. FARLARI, “Avelponnd] émygop?] 1ob yopvasion s Nodnolng”, in KL, ZACHOS
{ed), Nwdmohc B’ Ipawried wi Asvrépor Awbvoic Fopmooion wa o) Nedbmoly (11-15
Zenreufiplov 2002), Prevera, 2007, 1, p. 563-569 [BE 2008, 42]: Ed. pr. of a dedicatory
igscription (Nikopalis, late 1st cent.), which records the dedication of the new gymmnasion to
the gods and the city by a couple in commemoration of their son Archonidas. A funerary
monument found in the area of the gymnasion must be Archonidas’ grave.

48) C.A. FARAONE, “Notes on Tour Inscribed Magical Gemstones”, ZPE 160 (2007), p. 158-
159 [BE 2008, 101}: F. comments on the text and content of four magical gems, originally
published by M. WHITING in M. HENIG — A, MACGREGOR, Catalogre of the Engraved Gerss
and Fingerrings in the Ashmolear Musesm, Oxford, 2004, p. 124 ne 13.10 (1), p- 126 o= 13.21 (2)
and 5. MICHEL, Bunte Stene — Dunkle Bilder: Magische Gemmen, Munich, 2001, nos 23 (3) and
146 (4). 1) This is not a prayer to Dionysos, as suggested in the ed. pr. Dionysias asks the
god to make her win, quickly, the favour of all (8éc po ydpw, Awwodt, xoge Ges, §n
pog niviog) ffor the emphasis on a quick response see szpra ne 39). 2) The owner of a gem
skes the gem to make the one who wears it win the favour of all men and women {Sog ydortv
08 pogolvia 1pog mevTog Hel Tedg maong v yaew). 3) A gem was used as amulet against
oblems in breathing (Pabawg, [#5]ote, meboolv iy Stalz]voiey [fic] voposslrlc 7 tob
globvieg [sic]). 4) A gem is asked to revez! a male or female thief (5%ov 4 thv shérrpay 3
Y 3hénTy).

o

) C.A. FARAONE — J.L. Riet, “A Greek Curse Against a Thief from the Koutsougila
metery ar Roman Kenchreal”, ZPE 160 (2007), p. 141-157 [BE 2007, 96]: Ed. pr. of a
ayer for justice found in a grave at Kenchreai, the port of Cotinth {fmperial perdod).
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Beczuse of the well-documented archaeological conrext the authors make an interei
hypothesis concerning the deposition of the lead tablet: “The tablet would have beeq 165
a mourner involved in mortuary ritual, ither a member of the family that owaed the 165
dependent of their household, or a close friend or associate. Although the author, by. P'l
the tablet within the underground communal arez of 2 family tomb, shielded it from the
of a public audience, a large enough number of participants at burials and Commernc,m
rites in this chamber would have seen the message inscribed on this tablet and could by wig,
of mouth have easily spread news of it and its contents to the wider community’ (. 143)
have been visible by the visitors of the grave. The curse begins with the phrase gz
Moige, Avévre (“To Violence, Fate and Necessity below”) [rather “Violence, Fate and Necés
below’, since it Is an invocation]. The defigens binds (wraypdgem} the thief of a girm,
whaose name is only partly preserved (perhaps Florus Sophon) and lists his body pargs:
should suffer (mudodw = T obscure, 1 darken’): ‘from his hair, from: his head, from \
forehead, from his brain, his ears, his nostrils, the teeth of his mouth, his neck, his breasts
belly, his sides, his testicles (7), the litde buns of the back of his thigh, his knees, his shirs;
feet, bis toes, how ever many, even twenty (7), he has’. In the first part of the tablet
defigens himsclf is the agent (T darker). In case he fails (g} p)), he invokes lord Chan Sex,
Abtrasax’ to take revenge and ‘completely mow down’ Endtunoov nal eEe0épeioov) “the ong
Caecilins” (the shave or freedman or son of Caecilius}. The eds. assume that the individs
named at the beginning of the text (Florus Sophon) and the ‘ore of Caecilius’ are onc and
same person. They provide parallels for anatomical curses, the divine powers invoked i in
curse, conditional curses, and prayers for justice.

50) .. FERNANDEZ NIETO, “El epigrama griego de Cordoba: Arriano de Quitros, procé
de 12 Bética, los sacrificios incruentos y la Artemis Chipriota”, in Ada XIT Congressus, I, p.4
500: The dedicatory epigram of Arrian from Cérdoba (SEG XXVI 1215) has been the sub
of a long debate concerning the restoration of the third verse, the meaning, the date (2n
early 3rd cent. CE), and the identification of the composer with the farous historian Arrian
Nikomedeia. F.N. presents a new edition: Kofooovd cot yovsoio wad dpydeon dpSeota 3ip
"Aptepu, xai Bhiong modkov dgadtispe] | Movsdwy. Kil0gwy e wagrar Sdou wopdCe:|
Bedv oby, Hoty Sutotogug dihotoly (‘mejores para 1 que el oro v que la plata, Artemis, yh
mucho mejores que la caza, son los dones immortales de Jas Musas, Pues para una perso
Quitros no es religiosamente litico trzer a la diosa como ofrenda a los (animales) desgarrad
de lo zjeno?). According to this restoration, the dedicant was a native of Chytroi in Cypr
consequently not the historian; the text should be dated to the late 2nd/early 3rd cent.’
EN. discusses in detail the Artemis calt in Chytroi and Cyprus. [This interpretation is
attractive. Tt should be noted that the text has a great affinity to the oracle of Apollon fi
Didyma {ILDidywwa 217; A. BUSINE, Paroles d’Apollon. Pratigues ef traditions oraculaire
FAntiguité fardive (IB-VT sideles), 1eiden, 2005, p. 448-449 n°® 24), which expresses the:

preference for song over blood sacrifices. Similarly, Artian’s gift is a poem instead of sactl
animals. On this trend in the Impesial period see A. CHANIOTIS, “The Dynamics of Ritual
the Roman Empire”, in O. HEKSTER, S. SCHMIDT-HOFNER, and C. WITSCHEL (eds}, Ritu
Dymamics and Religioss Change in the Roman Bmpire, Leiden, 2009, p. 22-23].

51y F. FERRARI — L. PRAUSCELLO, “Demeter Chthonia and the Mountain Mother inal
Gold Tablet from Magoula Mati”, ZPE 162 (2007), 193-202 [BE 2008, 105]: F.-P. present
new critical edition of the gold tablet from Thessaly presented in EBGR 2005, 117,
discuss the association of the two goddesses, in whose cult the deceased person had b
inifiated: Demeter Chthonia and Meter Orefa. They reject the possibility of two sep!
inttiations, arguing in favour of a single cult, possibly under Orphic influence. Based onh
literary and epigraphic sources for the cult of Demeter Chthoma in Hermione and Kﬂﬂaﬂ
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ey contend that there was a Dionysiac/Eleusinian component in this cult. In support of
e possibility of joint worship of the two goddesses, they adduce the evidence for the cult
£ Despoina {Demeter and Meter) in Lykosoura and Brimo (associated with Demeter and
ybele, but also with Ennodia and Persephone) in Pherai (gf SEG XLIV 443). They restore
yo oy [ ] | Munrpog Xboviag teh<éoo™> nal Mnrooe Ogetiag] (T am able to perform
e rites’). {This Is rejected by A. BERNABE, “Some Thoughts about the ‘New” Gold Tablet
om Pherai”, ZPF 166 (2008), p. 53-58: “we expect a statement about the actual celebration
£ the rites, rather than the capacity of the mystes to celebrate them’].

2) D. FRENCEH, “Insctiptions from Cappadocia 117, F4 40 (2007, p. 67-108 [BE 2008, 66,
20]: Ed. pr. of 48 inscriptions kept in varous museums in Kappadokia. An altar was
edicated to Zeus by the priest of Zeus Megistos (6, Kirsehir, c. 98-117 CE). Three altars
ere dedicated to Apollon in falfilment of 2 vow (19-21, Nevsehir, 1st-3zd cent.); in one of
em, Apollon has the epithets Phoibos Epekoos (19); in one of the texts, the genitive
instead of the dative) is used (21: Anddhwvog ebyfv). Another altar dedicated to Apollon in
alflment of a vow (27, Aksaray, 2nd cent. CE) is decorated with a rudely execured relief
owing 2 horseman holding a double axe. Another dedication from the same site is
ddressed to Helios Pantepotes (28, 2nd cent. CE) [on this epithet f nfiz no 131). A statue
ras dedicated to a Nymphe by a woman according to a dream (40, Kaisareia, 1st/2nd cent.
T; woet Bvag). A dedication of unknown provenance (now in the museum in Sivas) is
ddressed to Herakles Propator and Ktistes; Sehastopolis was atso named Herakleopolis. F.
SO Dresents a revised version of the dedication of a woman, who set up a herm in expression
f gratitude (14, Hacibekrag, 2nd cent. CE: ... ebyogiotolon éni e 0eB[v] xei dvlgwacy
viotox v ‘Eguive) [if the reading is correct, this woman expressed her gratimde (to a
eity?) publicly: ‘in front of the gods and the mortals’.

=

3 J. L. GARCIA RAMON — B. HRLLY — A, TZIAFALIAS, “Inscriptions inédites de Mopseion :
écrets et dédicaces en dialecte thessalien”™, in Phones Charakter ethuifos, p. 63-103: Ed. pr. of
ight Hellenistic dedicatons from Mopseion with detailed discussion of their linguistic
eatures. The dedications are addressed to Artemis Qurania (14), Artemnis Phosphoros (15),
skiepios (12, 13), and anenymous deities (10, 16, and 17). Two dedications were made in
fulfitment of vows (13: edfdpevog 14: ehy7y). Ne 16 is a dedication of a stawe of Apollon
vkeios.

4) P L. GATIFR, “S6téles "Athénien”™, Arabian Archacology and Epigraphy 18.1 (2007), p. 75-
9; Ed. pr. of a sherd, which mentions Soteles of Athens, a Seleucid officer active on the
gland of Falaika/Tkaros in the first half of the 3rd cent., and at least two other persons
soldiers?). It must have been inscribed on a vase dedicated to a deity worshipped in this
ortzess [on the cults of Falaika/Tkaros see EBGR 1989, 51]. Three other inscriptions
menton Soteles; & dedication to Zeus Soter, Poseidon, Artemis Soteira (A); a dedication to
oseidon Aspahleios (B); and an inscription on 2 vase which records the offering of a
thankspiving sacrifice by his soldiers Euooy ... [re]yoptopsvar).

5) L. GAWLINSKL “The Athenien Calendar of Sacrifices: A New Fragment from the
thentan Agora”™, Hesperia 76 (2007), p. 37-56 [BE 2008, 194]: Ed. pr. of a small fragment of
cult regulation which can be associated with, but does not jein, the fragments of the
Athenian sacrificial calendar belonging to the codification of Nikomachos {Athens, c. 410-
04 BCE). Face A of the fragment refers to sactifices to Apollon Prostaterios, Apolion bype
Makrais, Demeter in the city, Persephone {[Deppeypdrt]ny), 2 divinity by the Pythion {rather
than to 2 god with the epithet "Emudfiog) — probably the Pythion near the llissos —, Athena
tonia, Demeter in Eleusis and Persephone in Eleusis, Demeter and Athena receive a sheep,
‘ersephone a ram, and Apollon and the anonymous deity a full-grown victim, Priestly
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perquisites (fepdovver) are mentioned in connecton with the sacrifices to Apolloy:
Makrais, the anonymous god near the Pythion, and Athena Ttonia, This text is the ey
epigraphic attestation of Apollon Prostaterios; it also shows that Apollon (md Mes;
known from dedications of the Imperial period from a cave on the north slope.gf
Acropolis, was worshipped by the late Sth cent. at the latest. Because of the predomin
of Apollon in this lst, this part of the calendar may be connected with his cuit, possibly:
sacrifices during the Thargelia. Face B lists sacrifices to an anonymous deity, Herakles;
Heroes on a certain day; offerings to Heraldes, the Tritopatores, and Pankoi[--], an,
putificatory offering (xafmpp.og) for the Hyakinthides (the daughters of Erechtheus) on
9th of an unknown month. The victims were full-grown animals (for the anonymous’
and Herakles); berogna are mentioned in connection with the sacrifices for the Tritopat
and the Pankoi[---]. This part of the calendar seems to be honouring heroes and ¢
important dead. This js the first epigraphic attestation for the Hyakinthides, the daughte
Erechtheus, who offered themselves to sacrifice.

56) S. GIANNOBILL, “Medaglioni magico-devozionali della Sicilia tardoantica”™, Jh4e
{2002, p. 170-201 {SEG LI 884]: G. collects, republishes, and discusses 23 bronze ot le
medallions used as amulets (Sicily, 4th-6th cent. CE; no inedita), most of which have G;
(and fwo Latin) inscriptions. They show the survival of ancient magical practices well
the Christian era. This marerial includes amuless designated as opooyic Tohopdvog w
were cxpected to provide general protection (elg miiguy duynv) [see also S. GIANNOBI
D.R. JORDAN, “A Lead Phylactery from Colle san Basilio (Sicily)”, GRBY 46 (2004), p.
86]; amulets with the representation of a rider (Solomon) piescing with his lance a prostsut
woman; and abrasax amulets with an anguipede cock-headed demon and the magic nam
Tow and Afpeoct (SEG XLIV 741, 752, 769, 771). In many cases G. provides improy,
editons of the texts.

57} F. GRaF, “The Oracle and the Image: Returning to Some Oracles from Clarus”,
160 (2007), p. 113-119 [BE 2008, 70]: Although Porphyry (On the Statwes, fr. 316 ed. St
claims that the pagan gods revealed to their worshippers *how one has to shape their irtia
statues are hardly ever referred to in oracles from Delphi and Didyma. On the cont
eight out of 28 oracles from Klaros (see FBGR 1996, 183) cornmand the consecration ¢
image to solve a crisis (2 plague or the threat from pirates), G. doubts that the four at:
that deal with plague are all connected with the pandemic of 165/166 CIi. In three
(Hierapolis, Kallipolis, Caesarea Trocetta) Apollon requested the dedication of his, star
representing him in the act of shooting with bow and arrow, and thus driving the ‘plags
away {¢f his image in Iizd 1). In the fourth case, the plague was attributed to a sorceter
witch; the image of a torch-carrying Artemis (Phosphoros) was expected to melt the:
figures that had caused the evil. In Syedra and Ikonion groups of statues with Hermes
Dike/Thesmos flanking and restraining Ares were supposed to drive pirates and roh
away. Tn all these cases statues were believed to have the power to ward off an actual da
and to protect a community in the furure. The innovative element in the oracles fr
Klaros is that they prescribe a very detailed iconegraphy (deriving from Greek moil
probahly under the influence of Near Fastern tradidons. Unlike healing images in liter:
sources (Aelian fr. 88 + 48/49; Paus., VIII, 28, 5-6) that allude to the cause of the proble
the IClarian images look forward to the solution. “These images channel cognition and 4
help to overcome diffuse and unfocused fears. The viewer who understands to what,
image, as a Peircian index, poinrs, can feel reassured.” Similarly, Alexander of Abonouteich
(Lucian, AJoc, 36) recommended the writing of a hexameter on a piece of paper to ave
plague of 165/ 166 CI3: “Unshorn Phoibos keeps away the cloud of the plague’ (‘13’01
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anegﬁm‘oﬁﬂ% hotpod vepéhny dmepinet). ‘Like an image, language channels Cogmtmn and

replaces anxiety with. the certainty of hope’ {p. 118/119).

) . GRAF, “Untimely Death, Witchcraft, and Divine Vengeance: A Reasoned Epigraphi-
‘Catalogue”, ZPE 162 (2007), p. 139-150 [BE 2008, 73}: G. presents an extremely useful
fist of inscriptions, in which the undmely death of a person is attributed to magic or magic
potions {wdounxov, yappaxsbe, plitoov), other foul play, murder, and divine vengeance is
ff;qucc;tecl (35 cases). Funerary inscriptons with images of raised hands (25 cases) should be
Leen in the same context.

59) F. GRAT — S.I. JOHNSTON, Ritual Texts far the Afferfife. Orphetis and the Bacchic Gold Tablets,
T.ondon, 2007: G.-]. present a critical edition with translation and excellent analysis of the
onysiac-Otphic tablets (39 texts, including an ineditum: 18). In the main part of the book
-J. treat the history of scholarship (p. 50-65), the connection of the tablets with the myth
Dionysas (p. 06-93), the eschatological ideas behind the tablets (p. 94-136), the function
4f the tablets in the Dionysiac rituals (p. 137-164), and Orphic poetry (p. 165-184). In an
'Appcndjx, they present the Bacchic texts from Olbia (p. 185-188), the Gurdb papyrus, which
is related to Dionysiac initiation, and a decree of Prolemy IV concerning Dionysiac initiation.

) D. GRANINGLR, “Studies in the Cult of Attemis Throsia”, ZPIZ 162 (2007), p. 151-164
{BE 2008, 297]: M.B. Hatzopoulos has associated dedications to Artemis Throsia in
Hellenistic Thessaly (SEG XXXIV 481; XXXV 500, 615; ILThessaly 360} with female rites of
assage {(ZBGR 1993/ 94, 110); the terms teldoupe, vefedw and Abtge were explained as
referting to the completion of a gitf’s growth, compedtion in a race, and dedications
imarking the transiton from virginity to marriageable age. G. casts doubt on this interpreta-
tion by pointing out that the etymology of the epithet Throsia as well as the age and marital
sratus of the female dedicants are uncertain; veBedw (of toryebo, Aertopedn) may refer to an
office in the cult of Artemis and not to an age-class or a ritual race; Abtgov has a broad
sernantic range and denotes, in. general, compensation and atonement; ehéoups may denote
jﬂm completion of a4 vow [see the remarks by J.-C. DECOURT — B. HELLY, BIE 2008, 297].

61) M. HAAKE — L. KOLONAS — S. SCHARFF, “Fragment einer mettischen Strategenweihung
an Aphrodite Straragis aus dem hellenistischen Thysreion”, Chiren 37 (2007), p. 113-121 [BE
2008, 69]: Ed. pr. of a dedicatory epigram by the board of generals (Fhyrreion, 3rd cent):
[i. ] otle xat Gotolb)c [&]el dynod|vitmy, Saipov, Ehevleplar. Tayoic 1z dpblkteip Blou wéle
10l tode Byohpo Oslol uut’ edteryd] Guppelov dupdnodfv] Falways preserve the [---] and the
ditizens in the never aging freedom. Preserve the life of the leaders who set up this statue in
the well-walled citadel of Thyrreion’]. The eds. plausibly identfy the addressee as Aphrodite
Strarags.

62) C. HABICHT, “Burykleides ITT of Kephisia, Victor at the Anakaia”, ZPE 158 (2006), p
159-163 [BE 2007, 191]: Ed. pr. of a dedication made by Eurykleides (Athens, c. 200-170),
the grandson of the homonymous liberator of Athens from the Macedonian garrison in 229
BCE. Hurykleides made his dedication as victor at the Anakeia, probably in a chariot race,
while he served as phylarchos of his tribe. Other members of this illustrious Athenian family
ate also known as winnets in equestrian contests. H. bneﬂy discusses the festival Anakeisa,
ebrated in honour of the Dioskouroi.

03) K. HALLOF, Inseriptiones Graecae. Volwminis IV editio altera. Fascinlus 2. Inscriptiones ~Aigolidis.
asinlys 11, Inseriptiones Acginae Insniae, Betlin, 2007: H. presents the corpus of the inscriptions
of Aigina, We will summarize its content in the next issue of the EBGR.

) M.B. HATZOPOULOS, “De vie i trepas : tites de passage, lamelles dionysiaque et tombes
cédoniennes”, in Rods, aitds, wéropokes, p. 131-141: H. gives an overview of the cule of
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Demeter and Dionysos in Macedoniz as patrons of rites of passage, and of the sig]jﬁéé_d
Macedonian graves not as dwellings of the deceased, but as memorials. The facg
Dionysiac-Orphic lamellae have been found in some of these graves ($EG XL 541; X1§
ASB; XLV 762, 783; LI 788; LII 607, 649) suggests that the graves were regarded ag he
the eternal display of the mortal remains of the initiates, whose souls had departed,

65) S. HAWKINS, “IoF 106: "Ogeioyuddov ned vébeag”, ZPE 162 (2007), p. 117-124 {BH .2{19'
466]: Different explanations have been offered for the word dpaoyuddiov on the bog,
stone of a sanctuary of Dionysos at Ephesos (egdv Atoviaou | dpeloyudduwy | s "Evédou]
stvor; 4th/3rd cent): a reference to Bakchai {sc. "Yédar) or a scribal error for dpeovug
the mountain vales’). H. Engelmann suggested reading fepdv Awvisor | Opstoyndde
"EvéBoa|] | shae or fspdy Awovioos | ‘Ogeior TugBey | wal Evédouj] | elver. Accord:
these Interpretations, Fnedra was a cult figure related to Dionysos as a god of the
mountains. H. intetprets dpstoyoddes as hifl-roamers’. The sanctuary of Dionysos wa
used by two groups participating in a Dionysiac ritual (an ecstatic nocturnal 695;{30(0&
*hill-roamers” (maenads) and the ‘men laid in ambush’ (¢ fouxdlon).

65 his) P, HERRMANN — W. GUNTHER — N. EHRHARD, Inschriften von Milet. Teil 3. Tnsehi
1020-1580, Berlin, 2007: The presentation of a further volume of the inscriptions of M
has to be postponied to EBGR 2008.

66) P. HERRMANN — H. MALAY, New Documents from Lydia, Vienna, 2007 (TAM Ergin
band 24) [BE 2007, 451]: This important volume presents the harvest of epigraphic res
in Lydia: 101 inscriptions edited with care and very good commentaries by the
P. Herrmanr: and H. Malay. Many of them are of great significance for the study of religy
mentality in the Hellenistic and Impesial period. We present first a series of records
divine punishment from various areas. -

Records of divine punishmeent. The most interesting texts from the religious point of view 4r
new ‘confession inscriptons’ and related records of divine pumishment [for a syste
discussion of the rituals connected with them see A. CHANTOTTS, “Ritual Pcrforman"
Divine Justice: The Epigraphy of Confession, Atonement, and Exaltation in Roman
Minor”, in HM. CoTron (eds.), Frow Hellndin: o Lilam: Cultural and 1ingsistic Cbange
Romsan Near East, Cambridge, 2009, p. 115-153]. A confession from Saittai (46, 288.C
addressed to Apollon Axyreos, whose cult was already known in this arez (BIFPK 21 22)
eds. translate: ‘In respect to his mother Stratencike and in respect to the fact thart she 3
to the god (only) after the doctors had come to her (waet & dvehlelv abmiy &l oY
E\B6vTwv adth) iy poowdv). Tib. CL Traianos Stratonefkianos mitigated (the divine wrath
set up an inscribed stele (EGupodimoey, duthoypdgnaey). Her son Traianos giving thank
Apollon Axyreos, made the dedication (edyoguwréy dvélniev)’. According to this interps
tion, Stratonike was punished because she first appealed to physicians and enly after the
failed to cure her she did appeal to the god; this text would then imply 2 tension be
secular and divine medicine (57 BIWK 62 and 84). [But as R. Parker (Ffiz n° 108) pom
the text does not refer to guoww! (doctors), but & puomd (the things of rature, Le. men:
blood; o SEG XX VI 421); Stratonike went to the sanctuary (gvehBeiv abty éxl wdv 826
state of ritual impurity. This confession insctiption is interesting also hecause it shows the
interdependence between confessions and thanks-giving dedications; g .
confession inscription from Saittai (47, Imperiat period) is very fragmentary (st ﬂokaoes[
drviBrpey o[y elyhve] 0 Be6 [Amdii]ww).

Two tecords of divine pupishment come from the area of Harnidive-Magazadarla
first (51, 102 CE) begins with a praise Jacclamation] of ‘Great Mes Quranios of A_tte
ros, the one who rules over Axiotta, all-seeing judge in heaven, and his power’ ('1\4(-2}'0t
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Iavos Agtepbuipoy Abfota uardywy stad 9 Sovapc wbtob, xotis dhdlntog &v obpoviy).
Jexandros appealed to him (ratépuyev) because he had been the vicdm of theft by his
iiter-in-law and her daughter (‘Ammion, wife of Diogas, together with her daughter
feltine took away 4 denarii from het own brother-in-law’). When they were asked to give
exculpatory oath, they committed petjury and were killed by the god (dpmldpevar
ooty {g]néntevey & Bzdg). This text confirms that the ‘trials”, which are occasionally
ntioned in confession inscdptions, took place in heaven and not in the terples. [The
 fimily reladon between the victim and the culprits is mentioned in order to show the

everity of the crime; 4 the text discussed in EBGR 2003, 99 = SEG LIII 1344: “For the son
;£ my brother Demainetos made me his captive. For 1 had neglected my own affairs and
ped you, as if you were my own son. But you locked me in and kept me a captive, as if I
e a criminal and not your paternal uncle’). The next record of divine punishment begins
ith a similar acclamation ("Great is Mes of Tiamos, of Artemidoros, the one who rules over
Agiotta, and his powet”). The undifferentiated naming of the founders of two separate cults
f Mes (Tiamos and Artemidoros) suggests that in the Imperial period the worshippers no
: ger fully understood the meaning of these divine epithets. In this case the sin was
aking a matriage contract: ‘Apphias intervened for a marmrimonial alliance of Gaius with
culia, daughter of Kosmos; she (Apphias or Ioulia?) did not keep the contractual fidelity
Gwards Gafus but committed a fault’. The woman (the match-maker or Ioulia) was
nished by the god.

ee confessions cotne from laza. The sin is not clear in the first text (54, 175 CE): ©... from
e holy servants (saying): “Have no fear!”. The goddess made an inquiry and her children and
heir descendants took (the sin) away by the means of three-voiced animals’ ([- -] 1év lepiv &t
o olo]Body éneliioey 1 Bedg wed Aouy Tolpeva & téave wbtic kel 1o Eyyova abtév). The
erm tolpwve refers to the ritual transfer of a sin on a triad of animals [see A, CHANIOTIS, /e,
:137-138]. The priests (or the goddess through the priests) encouraged the woman not to be
fraid as regards her peoblem. [(f the expression Bdgoer et sim. with which a divinity typically
dresses an individual in need or a pious wotskipper; see e.g. Lindos 2 D lines 14-16 (miracle
Athena); IG TV? 1, 128 lines 63-68 (miracle of Asklepios); Jhad XV, 254; XXIV, 171; Odyssey
825, VI, 197; XV, 362; Firmicus Maternus, De errore profanarmm refigionzm, 23, 5. In the
econd confession (55, Immperial petiod), a woman explaing that she had made 2 vow
edfaro) to Mes Quranios Artemidorou, the miler over Axiotta. The god listened to her
vrayer ‘as always’ (wed G mbloy Emvpovés [pou]), bur the woman failed to fulfil her vow
ediately (rogevliupnlelong [pov mlapdfeppov drodolven friy] ebyy) and the god punished
her. She set up 2 stele with a record of the god’s miraculous powers and praised the god
Eméyonln] Toc Tob Beob Suvdpec el &[a]o viv edhoyd). The third confession is very
frigmentary {56, Impetial petiod). One recognizes references to pusnishment ([&xol]aotivy), a
t association ([tov isgov Sladpov) [ #fis], a vow ([viv edlyrv), and writing a record of the
20d’s powers upon his command (o Suvd] g wabig dxéh[evs-).

puzzling confession Insctiption comes from Tarsi (66, 144 CE). When Apollonios lost a
ine (122 CE), he had the sceptre of Apollon Tarsios erected, asking people to take an
ulpatory oath; however, no one confessed the theft (repl todtov oxfjmigov épéot
Andikavog Tugotor xed pndevos Gpokoyicovtog nag’ «dtd). Later the pig was found, and as
eds. plausibly infer from the confusing narrative, it seems that the priest demanded to keep
However, Apollonios took it away. The representation of a leg in relief suggests that
ollonios was punished with disease. 22 years later, probably after his death, Apollonios’ wife
dicated a record of the god’s punishment vpon the god’s command (gnehdicovtog v Bv &
)¢ enel¥inos amhoyeupfioo g Suvdpes ol Beol Tatley yuveixoe Tol Anokhaviou).
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A confession inscription from Silandos (70, 180 CE) is addressed to Mes Axiottengg:
affair concerns cheatng the god as regards landed property and insulting the gods at Ng
{rocgevyeptous 100 Heol Evyea, Evenogebouro efoubewions To0¢ Beobg tols &v Ndvwou), Fi
Glykon, the grandson of the culprit, returned the property to the god ‘without wilfu] e,
(nepudiBer 1§ 0§ ywple SGhov movngod), paving a fee (Swnoviowug) which consisted
delivery of food items (wheat, wine, and oil), and performing an évvedtpmvoy together wish
sister. This transfer of the sin o three triads of animals (5} sprs) took place in advarics.
before the payment of the fee (fyévero 88 uoi 7] mpodmugolc &€ éwengavou). [We note:
influence of Roman lepal language (ywplc Soion nownpol, sc. sive dol mald), for which sei
CHANTOTTS, “Tempeljustiz im kaiserzeidichen Kleinasien: Rechtliche Aspekte der Sithy
chriften Lydiens und Phrygiens”, in G. THOR — J. VAI ISSAROPOULQS—KARAKOSTAS

Swaposion 1995, Cologne/Weimar/Vienna 1997, 353-384. The phrase ywpic 86kou J'[DV'p
was probably part of Glykon’s excuses (see ibd)].

A dedicaton to Zeus from the Twin Qaks (71, 209 CE) has great affinity to recor
divine punishment [and shows that there are no strict dividing lines between dedica
praises, and confession inscriptions]: ‘Great is Zews from the Twin Oaks! He appearea
Poplianos and demanded a stele which he gives together with his wife praising and giv
thanks to the god” (Méyag Zedg &y Addpwy Apuiv! TTonhovg nagéotn wel gnfitvasy aby
otfhhny, Ay dnodidel petd 1Ag ovvPlov ebloy@y xal ebywprotidv T4 Beqy). [T understand’
first words as an acclamation]. The god must have appeared to Poplianos in a drearm
BIPK 106). Another text (72, 248 CE) records the payment of a Adtgov [‘propitaton:
rather than ‘ransom’] by the inhabitants of 2 village to the gods (Avtgobdpee toig Oefotic
ie]péws Ttohvygoviov). [The word tdyeiov (‘fast’; line 2) probably indicates that the villager
did not delay the propitiation; for the importance of speed see []agdBzppov in n° 55 (ugpn
For the expectation of a quick reacton by the gods see suprz no 39 and 48).

Three very interesting confession inscripdons were found in Kollyda, The most impbrtan
text reports a violent incident in a sancruary (84, 197 CH) (I slightly modity the¢
translztion]: ‘After the celebration of & festival of Mes Motylleites, when he was refi;
from the festival, & crowd gathered attacking the basilica armed with swords and sticks
stones, crushing the sacred slaves and the iages of the gods. And neither the dignity (?
the gods nor that of the sacred slaves was preserved [the eds. translate ‘and for nobody (w
it possible?) to save his own skin (7}, neither for the gods nor for the sacred slaves™.F
suspect that the ‘gods’ were priests impersonating the gods in a procession]. Onesimos
‘Chick-pea’ was among them and being unable to stop the fight he was punished on
shoulder after five years had passed. And I did not trust the god [the eds. translate *
disobedient towards the god’, i.e. by first going to doctors]. And as I could not be cure
anybody, 1 was cured by the god. As a second punishment 1 was gripped (by a disease)
my soft parts (i.e. genitals) for three days and three hours. After having been saved by,
god, for my own patt I set up this stele praising (him)” (Mrnvoc Motshieltou logtiig yevop
Epyopbvon «btol &nd e lopthg, ouviikbey Byhog ént Ty Puothudy Eyovteg gy woi Bk
MBoug, cuvtofavteg tobe legodobhoug wod o dpiBotouate tév Bedv wui prdevt ypd
menffjver, phe ¢ Beoic wite Toig fegoSodhore. Eigeeic 82 Oviopog Adliugog & udtd
ok g7 SuvnBeic Ty iy Gvampotont Stayevopdvey iy &' <E>noAdob fc v dpoy
Buoumotiv 6 De@ stod Hmd undevog Suvdpevog Bupareobijvon E<G>ozgcmu8*qv o 105 9
Sevtbpy obv HohGoer E8pkylny oTd thv dnuhév &nt Apépag Tesis wol Bug Toels. Twlei
616 toh Beol watd 10 Eudv pégog edhoyiv dvébnue). The sensational informaton i
apparently planned attack of an armed group against a rural sanctaary. “There is eioll
evidence in the confession inscriptions to support the consideration that the people hvmg
the Kekaumene must indeed have had strong reasons for being wrathful towards some
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sancraaties which obvicusly established a severe control over the villages and even small
lities. [[t scems that the term faothon designates 2 cult building. Similarly, in a confession
inscription (BIWK 5) the sanctuary is assimilated to the praefoninm and in another (sce below)
he council of the gods is assimilated with the Roman senate (c0ynhntog, senatus))].

ﬁle second dedication is also of great importance for the understanding of the riruals
;;'Om;ected with confession, as it tecords the manner by which two men wanted'to find oat
tow they could propitiate the gods (85, 205 CE) [} slightly modify the eds.” translation]:
fammiznos and Hermogenes, sons of Tryphon, are present (in the sanctuary) asking the
gods, Mes Motyllites and Zeus Sabazios and Artemis Anaitis and the great senate and the
council of the gods, also asking the village and the sacred association in order that they may
fnd metcy. For they were punished because they held back their father while he was
confessing the (miraculous) powers of the gods. Burt their father did not obtain pity but was
finished’. — Ne one at any time should disparage the gods’. — They wrote this in accordance
with his {the father’s) first written declarations and they made the dedication praising the
sods” (Appiovog et Bopoyévng Tolypuvog réouaty dpwtdvieg tog Beadg, M#ve MotudAizny
s A Zafelov med ’Agtewv Avaginy nol }Leyalnv cUVETOC Mol ohwiAYTOV TéY Bewv
Egmwvte\. v xeroudal|v] xod ov fepdv Soipov, e éréon tymary, “Eal énokdatin(o]xy obror,
g 1ov muTépa dxpdrtnouy Efopoloyobpevov thg Buviug v Bedv. Kei Zhnpoctvny ui
XaBovrog 108 MatEOg wdTiv, dAAG dnoteheoiévioe adrob. — M| tic mote magevtehior Toig
Beots. — Ard tae w[p]witeg npoyoupss abtolb Eypu[dlay xai dvibrpoy ebhoyodvie(g] tolg Beoly).
The eds. assume that the two brothers prevented their father from confessing a sin, perhaps
in connection with property transactions, e.g, selling or bequeathing a property, [The father
may have attempred to propitiate a sin by giving property to the sanctuary; this is occasionaily
entioned in confession inscriptions]. So, the father met with his death. The relief above
the inscription shows a man fallen to his knees, having dropped his shield (?) and being
cked by an animal; it seems to be a representaton of the father’s death, After his death,
the sons followed his written declaration, from which an excerpt is given: ‘M1 tic note
mgav’cehm tob¢ Bsotc’. [Alternatively, this is not the father’s declaration, but part of the
gods’ answer to the question of the sinners; in that case, Eypu[lav refers to the record of
the punishment and no to this quotation]. The sinners consulted the ‘great senate and the
touncil of the gods’; this phrase assimilates the gods (possibly impersonated by priests) with
secular authorities (as in BIWK 5 line 22). An unusual feature of this text is that the village
d 2 cult associatdon were also asked for advice [this shows the importance of audiences
during the confession and the praise]. The third text (83, Imperial period) begins with an
clamaton: *Great Mother Anaitis and Mes Tiamou and Mes Quranios, who rules Iollyda,
d their power!’. A female slave was punished for entering a sacred place in an unsuitable
thanner (slofhlev &0etog). After the punishment, she confessed her sin (éxohdoln wad
topokoyn[outor]).

Diber texis of religions interest

Herrokapeleiz: A dedication to Claudius (1). Thyafeira: A dedication of a statue of Zeus to the
emperors and the fatherand (3, vadated). Apollonir A dedication to Auguswis (7) and to
audius or Nero (8). Hierobarsareie: An honorific inscription for a xystarcher of the agons in
tgamon (14, Imperial period). Moschakome: A former priest of the emperors dedicated a
ndial to Claudius (18). Dyamedor. An honoraty inscription for an qgonotheres, son of an
onothetes (19, 3td cent. CE). Hyrkanis: A general made 2 thanks-giving dedication to the
ids, probzbly for keeping him healthy (Bupeivey méa? Beloic yepotipov; 20, 3rd/2nd
nt.}. Regio Montana: Dedications to Apoellon Tolou {a hitherto unattested cult founded by a
ttain Tolos, 27, Hellenistic), to Zeus Pamroios as a vow (28, Hellenistic), and Artemis
ritene (29, late Hellenistic; 28 and 29 were made in fulfilment of vows: elyv).
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Daldis: An important but fragmentary dossier of documents, possibly letters of Bumeni
concerning military settlers, refers to a sanctuary of Zeus Stratios (32 B, 165/4 BCE):
asylia of the sanctuary was confirmed and the inviolable area was extended from 7:3
stadia. The priest was requested to make a golden crown. [The eds. read: %ol Yoe, Bawyig
tepelc moft otégavov ypuooly: T dvagepoyeve dpehiuot T &y ARy doynend § ory
7ol Tpitov Eroug Grollomt (‘and the priest Bachios shall furnish a golden wreath. The de
in money or in cereals registered with us shall be remitted till the third year’). [ ‘iu-ggts
deleting the period; the debt that the king released was to be used for the making of;
crown (e ... moRt)]. The king also donated the village of Sibloé and declared it *sacred;
inviolable’, so thar the sacrifices to Zeus Stratios would be paid from its revenses
dedication was made by 2 mas to Asklepios in fulfilment of a vow (33, Imperial period
gnpiow Acwhnud Lethig war ebydy). Sardeir A cerrain Hemogenes dedicated an aliag
Caligula, the new god (vép 8ed), on the oceasion of the celebration of an Augousteicg
movijyogls, Bogt] or Auége) by the village of the Tagenoi {30rig tiic C’([X]B.E.
Abyovo[teio|u tiggll tof Zefaotol; 43). For the unparalleled designation of Caligula as
god’ ¢f his designation as ‘new Helios” and that of Drusilla as ‘new Aphrodite’ (IGR TV. 1.

Sarttai: The tribe Apollonias (named after Apollon) honoured a man designated as tdv Ag]
FEaAvev npdtog, probably a high priest (44, Imperial period; of TAM V 2, 1098). A'm
dedicated a stele to Mes Axiottenos on behalf of his wife and children (45, 98 CE). B
confession inscription see supra. Hamidiye-Magazadamlari: see supra. Iagm see supra, Mai
An honotary dectee for a benefactor (58, 17/6 BCE) is dated with reference to a serig
priests: the high priest of Thea Rhome and Augustus, the stephanephoros and pries)
Rhome, and the priest of Zeus Olympios. After a long praise of the honorand’s m
qualities, his latest benefaction is mendoned. It was connected with a joint sacrific
Athens {tfg & AO#vouc owvbuoieg) but the rest of the text is not preserved, This joi
sacrifice may have been connected with the dedicadon of the altar of Roma and Augu
{(¢f IG 112 3173). A man made a thanks-giving dedication to Mes Tiamou upoen divi
command through his mother (ot dmrayiy 108 Oeob ... edyapa[t]Aptov &rédona; 61,1
CE). Tarsic see infra. Silandos: The inhabitants of a small village (Moris, 67, 45 B
honoured a benefactor with the right to recline in a front seat (mpowhote) [duting sacti
banquets]. He and his descendants were to be crowned during public sacrific
{omapavoloton adtov v tods dnpoteh<éo™ Buolijeng 8id yévoud). The same village honoir
Tib. Tulins (?) Damas, Asiarches and sebasigpbantes {68, Tst cent. BCE). C. Tulivs Aclia
honoured by the city and the associations of artists and athleres, had served as high prig
and agonothetes (69, eatly 3d cent. CE). Sce also #fiw. Thermai Theseos: There are (9
dedications in fulfilment of vows (edyAv), to Zeus Megistos as {75, Hellenistic) to Her
Epekoos, ie. the river god (76-77, Imperial petriod; we note the expression sbyfiy dradifs
in 76), and an ancnymous god (78, ¢. 150-200; by a man on behalf of his sons). Kol
Dedications are addressed to Meter Tarsene and Apollon Tarsios (81, st cent. CEj'x
gntaydy), and Asldepios (82, 83 CE; siyy). For confessions see infra. Northeast I ydia: There
are two new dedications (eby#y) addressed to Zeus Oreites (86, late Hellenistic) and Me
Tazeae (87, 92 CE). -

Cayster Vally: A decree of a fanerary association of an extended family group {(owéy
cuvaryopévey Howiotay; 96, 20d cent) concerns honours for the deceased priestess Stratonik
who is praised for her piety (ofiowv Beooe#), her services to the association (xowelov), and B
virtue. The association decrees a celebration in her honour: ‘i order that also a day of
{woman) be celebrated whenever the other sacrifices are being performed, as for her ancestd
{(Browc Syron wal adthc fudpe, drav of lowed ovviehdviar Quole, xobdnep wed toig TOYOY
adtid). [Hese, Auéen is used metaphorcally in the sense of ‘celebration’. The association €
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ot establish yet another commemorative day, but decreed to add her to the list of those who
ere honoured during the association’s traditional sactifices]. She was offered a golden crown;
painted image was set up in the beron. A delegation should be senr to offer consolation to
er sons, asking them ‘to bear in contained sorrow her deification since durng her lifetime she
as becn known to everyone as child-loving and fauitless”. [The first lines are not very clear:
Sofey Tl xOWEL v ouvayopévwy Hipmtativ Agrdhwt e kol Alnvodoowt xal Mrvoddnt xe
wotl tnel mpooryvedton petmidayévor etc, The eds. manslate: ‘it was resolved by the
sociation of the assembled hervistzi: Considering that it has been announced to Harpalos,
thenodoros, Menodote and Zostas that the priestess ... has passed away. They come to this
onclusion because Harpalos and Athenodoros, the sons of Swatonike, lived somewhere
broad (lines 24-31), But since these four names appear before and not after énel Tpooiyyshro,
. JONES” interpretation (“A Hellenistic Cult Association”, Chior 38 [2008], p. 195-204)
hould be prefered: these are probably the pames of former priests, to whose cult the
sociation was dedicated]. Kowsootal (ine 16; ‘members of the associaden”), which detives
om xoweiov (lines 7 and 9; ‘association”) was hitherto unattested. This decree was found
gether with a list of ouvfohngdeo (hearers of sacred symbols’), consisting of 64 men from
5 villages (97, 2nd cent)). The list is headed by the two sons of Sirawonike. Bur the reladon
etween the association of the hevisiai and the symbolephoroi cannot be determined [JONES’,
upra, interprets gyaboks as contributions, not sacred symbols).

The inscriptions from the Cayster Valley also include a thanks-giving dedication to Heron, the
Thracian rider god by a widaE (‘keeper’, a slave?; 98, 244 CF; shyapiotiiv [epxme 8eg “Howw
eol av ebZdpuny énoamonabelg dvébrya; 2 man or a god riding a horse? is represented above the
scription). A village made a dedication to Zeus Digindenos Megas and Epekoos on behalf of
enandros (99, 200 CE)}, who had funded a contest for six years (mpomemomxdtog abiob v
&ve Bty BE) and finally ‘paid 150 denarii for the everlasting contest’” (§6viog adrob elg dybiver
gvrov ¥ pv'), {The lack of an article before dydve and the formulation suggest that Menandros
id not make a payment wo finance an ‘everlasting agon’, but made an endowment of 150
enarii in order that the agon becomes everlasting, The amount is very small, but the annual
evenues (10 denarii at the usual interest rate in this period) would have been sufficient for a
odest prize in a small village, if the agon consisted of a single discipline; the prize for the
trumpeters and heralds at the Demostheneia of Oinoanda was 50 denarii].

7) V. HIRSCHMANN, “Zwischen Menschen und Géttern: die kleinasiatischen BEngel”, 54 40
007), p. 135-146 |BE 2008, 472): After reviewing the evidence for the Greek, Jewish, and
anian concept of angels as daemons and messengers and discussing four inscriptions from
sia Minor (LS fratonikerz 1118-1119; BIWK 3; TAM V 1, 185) 11, poiats out that the attribution
£ the worship of angels to Jewish influence is one-sided; Tranian influence is also probable.

8) GHR Hows iy, The Greek and Latin Inseriptions in the Burdur Archeolagical Musenm, London,
007: This corpus will be summarized in the next issue.

% 8. Hotz, “Rimal Tradidons in the Discoutse of the Imperial Period”, in Riwal/ and
omrnication, p. 283-296: H. collects inscriptions which attest public discourse about rituals in
¢ Imperial period. Most of the evidence concerns the restoraton of neglected cult tradifions
Didyma 199, SEG XXV 121; LLabrawnda 54A; IG VI 2712; 15.AM 53: LEphesos 10, 26,
024, SGO T 01/19/05). Causes of neglect include financial difficulties, wars, and the
necttainty about the efficacy of ritals. The initative for the revival was usually taken by pious
dividuals, members of the elite, some of whom may have been inspired by the programme of
Ngustus to restore traditional cult activities, by the interest in local history in the Imperial
ctiod, and by the efforts of their communites to constroct a local idendty. Their persuasion
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strategies include references to tradition, piety, the spirt of competition among cities:
H . . P 1
economic advantages. Many of the efforts for the revival of riual tradifions were shortJiv,

70y S.C. HUMPHREYS, “Notes on Attic Prosopography”, ZPE 160 (2007}, p. 65-7
dedication with the heading Ol dpysdiveg i Aowinmé dvélecoy | Ilpoondhngr: (I
2355) found in Keratea (the deme of Kephale, Athens) should be dated to the late 41}
BCE on prosopographical grounds. The heading ‘may possibly suggest that this off;
formed part of a larger effort to furnish the sanctuary with dedications, and th;
Prospaltians belonged to a group of orgeones that included members of other demes?;
sanctuary of Asklepios at Kephale may have been founded with the support of Tefs
supporter of Alkibiades, who is known to have served as priest of Asklepios. With
foundadon Teisias possibly attempted to improve bis local standing. Since the fimil
Teisias seems to have had links with Aigina (a wrestler by this name is celebrate
Bakchylides 12), H. wonders whether he brought ‘his’ Asklepios to his rural deme”
Aigina, where Asklepios had a shrine antedating the cult’s introduction to Athen
Aristophanes, [Pagps 122f). Prosopographical links among the members of the Progp
orgennes suggest that Teisias joined forces with other families to found the cult (p. 65
2) H. comments on the families and social origin of priestesses of Athena in the 2nd
BCE (Theodote, Penteteris, Philotera, Habrylis; p. 68-70). 3) H. reconstructs the career
the Athenian statesman Glauken and his rise to prominence before the Chremonidean Wi
{c. 287-266 BCE). Significant stages in this career include an Olympic victory (120 178)
proxeny in Delphi in a petiod of diplomatic preparations for war, and service as agonothg
of the Dionysia in 266/5 BCE (SEG XXV 186; p. 70-72).

71 BS. INTZESILOGLOU, “The Inscripdon of the Kynegoi of Herakles from the An
Theatre of Demetrias”, in Y.A. PIKOULAS (ed), Imsoiptions and History of Thessaly:
Evidence. Proceedings of the International Symposinm in Honor of Professor Christian Habicht, Vo
2006, p. 67-77 [BE 2007, 358]: Ed. pr. of a letter sent by Antipatros, the representative
King Philip V of Macedonia in Demetrias (Demetrias, 184 BCE). The text refers to an
of the king concerning the atdre of the ‘hunters of Herakles” (ot xwwryol tod "Hooud
whao were young members of the Macedonian elite with policing duties, possibly respor
for goarding the forests where royzl hunts took place; they fuifilled the function of
ephebes. The connecdon of the &yngged with the cult of Herakles in Macedonia (4 He
Kynagidas) was already attested (5f EBGR 1993/94, 4). After research (xate iy fotopl
& Baotheds clonysiton spl tofl nodypatog), the king decided that the *hunters of Het
should wear dark grey and not colourful headgear (méracog) and cloaks (yhopbdec).
change of colour served symbolical purposes (the distincdon of these ephebes from othe
but one cannot exclude practcal considerations (to avoid attracting the arention of anim
fAs one can infer from the phtase xord Ty lotoplay, the king seems to have intended
establish a neglected traditon. For a parallel see SEG XXXVI 267; E. LUPU, Greek Savred
A Collection of New Dacsments, Leiden, 2005, p. 171-175 no. 4: A regulazion dedicated
ephebes to Pan and the Nymphs in the cave of Pan at Marathon (61/60 BCE} forbids en
the cave with ‘coloured garments {ypwudtvoy) or dyed garments (Batdv) or garments
coloured borders (PA[ey |vwtav]. See my comments in “Policing the Hellenistic Countiy
Realities and Tdeologies”, in C. BRELAZ — P. DUCRRY (eds), Séwaisé coflective et ordre public dan
soiésés ancienmes, Geneva, 2008 (Entretions sur 'Antiguité classique, 54), p. 144£ Sec als
remarks of M. HATZOPOULOS, BE 2007, 173]. '

72) AL JIMENEZ SAN CRISTOBAL, “Un iniziato sotto un tumule a Cuma”, ZPE 161 (20
p. 105-114: ], discusses an Aschaic epitaph in Cumae JGDGG 18, c. 525-500): ho
whver Tovtet hevog homl (hund = 6xd). After reviewing the evidence for the use Gf p




Epigraphic Builetin for Greek Religion 305

71"'0“ and Avveiog in Bacchic contexts, he suggests that in this epitaph the word designates
- initiate i1 Dionysiac/Orphic mysteries.

3) C.P. JONES, “Three New Letiers of the Emperor Hadrian”, ZPE 161 (2007), p. 145-156: 1.
qroves the understanding of several passages of the three letters of Hadtian concerning the

isation of contests {p. 145-153) and gives a complete English transladon (p. 153-156). We
pt his translation in the discussion of this text (e n° 111),.

4} C.P. JONES, “Gladiator Epigrams from Bexoca and Swatonikeia (Caria)”, ZPE 163 (2007),
© 45-48: sec fufra n° 135.

%) V. KONTORINI, “Loi inédite de Lindos concernant Peau”, in e XII Congressus, p. T74-
4 [BE 2008, 47): Ed. pr. of a law or decree concerning measures for the protection of
5uﬂtajn< The fines for the violation of the regulation wete to be paid 1w the sanctuary of
the N}mphs (Lindos, 3rd cent. BCE). The priests, the archierothytai, and the supervisor
cpistatm) are urged to denounce violators to the mastrod,

5 C. KriTzas, “A New Dedicatory Inscripton of Imperial Times from Chersonesos,
rete”, in Acta XIT Congressus, 1, p. 793-796: This is a short version of the article summarized
n BBGR 2002, 80.

C. Kratzas, “Nouvelles inscriptions d’Argos”, CRAIL 2006, p. 397-434 [BE 2008, 39,
14]: ‘The discovery of nearly 140 records of financial transactions in Atgos (early 4th cent.
aring and after the Corinthian War of 394-386 BCE), written on bronze tablets, is one of
the most important epigraphic discoveries of the recent decades. I presents a very detailed
ummary of their content and the information they provide for the history and the
ystitutons of Argos (o EBGR 2005, 87-88). These documents are part of the archive of a
dcred treasury kept in the sanctuary of Pallas, Various magistrates made deposits in and
.:rithdrawais from this treasury for various tasks (ueréBev dvg v nédpov néo Tledhédi,
ihovto éx 10D nétpon/Ex 100 Aéxeoc nop Tlukhddoc): the celebration of the festival and the
ontest of Hera; the construction of cult objects; constructon work in the sanciary of Hera
and in the hippodrome; general expenses for the cult; salaries of workers and shepherds of
the sacred animals. The city received money for the (Corinthian} war and loans for various
urposes. This treasury received revenues from various sources: the tithe dedicated to Hera
from the exploitation of land); the sale of confiscated property {e.g. nutéleyv 10l lnpo-
wapovee dopyoeo[v] 1 Kheovdley tdv Sapenaléviov gve 1ov nétgov); interest from loans; war
ooty; fines; the sale of the meat of sacrificial animals and animals belonging to the goddess;
ossibly money paid by the Persians. The documents mention various officials: four
wpopvdpoves dve Hépov (one from each tribe), the supreme authority for religious matters;
the athlotheta (hoFeBloBéran), responsible for the agons in honour of Hera (Hekatomboua,
ater renamed as Herain and Aspis); the dptive td¢ Inmapéolog, a committee for the
onstruction of a startng device for cquestrian contests; xpfloyiton (of the Athenian
Shoybren?), who wete either involved in a sacrificfal ritual or were responsible for the
distribution of grain to the army; the dptéva tév ToTpiwy, a committee for the purchase of
ups for ritual banquets; the dorive &y Bupapdroy and the Swpatonorol dvg “Hoov with
ludes related to the consttuction of the temple and its doot; the dotiva 100 edfoibelov,
robably responsible for the fine working (of stames?, architecrural elements?); the
sBonotrol dve hépay responsible for the cult statue of the goddess, possibly made under the
upervision of Polykleitos the Younger. As regards the Argive calendar, the documents
rovide us with a complete list of the month names: Agrianios, Agyieos, Amyklaios,
o pelizios, Arneios, Artamitios, Gamos, Brithaieos, Hermaios, Karneios, Panamos, Teleos.
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The sequence of the months is not known; the sequence Panamos — Agyieos — Karnem
Hermaios — Gamos — Amyklaios is only a working hypothesis (433 note 137).

78y C.B. Krirzas, “Huwuchoyudc negurgriosc at vea Enyougpnd velpeva 108 "Agyon
DPhones charaker etbuikos, p. 135-160 [BE 2008, 215]: K. discusses the etymology and me

several words that occut in the archive recently found in Argos (spra ne 77). In addition'y
new words Supartornoigol gvg “Hoov, heBonorol dvg hégay, and upiboybron (see suprg 1
there is one of religious interest: hagéBlpoy {Goydgwov), l.e. money coming from the sate ¢
skin of sacrificial animals that was destined to be speat for the contests of the Heraia,

79) S. LARSON, “Reassessing an Archaic Boiotian Dedicadon (Delphi Museum Tny’
3078, ZPE 162 (2007), p. 99-106 [BE 2008, 277]: After re-examining a small fragme
an inscribed base (Delphi, late G6th cent), interpreted as a sculptor’s signature (J. MaRc
Recuzi! des signatures de seulptenrs grees 1, Patis, 1953, p. 108}, L. restores the text as a dedication
Apollon and Athena ([Andhiovi] i Touro[yeveion &vélleny] xénoleooy [---] Bowel ygx
Fyodpe?]; ‘[To Apollon] and to Trito[geneia] set up and dedicated [—] the Boiotians [an itnasd
of bron[zef]"). Contemporary evidence shows that ‘the Boiotian collective was concern
link itself to Athena in Apollinic contexts’ {¢f ead., Taks of Epic Ancestry. Bototian Collective Tden
in the Late Archaic and Farly Classical Perods, Stutggart, 2007, For modw used as a term of de
tion and not manufacture L. adduces an Athenian inscription (D44 331: [Ejnoiov Alfey
v fiojpév). [But in the inseripton from Athens nowée has a meaning close to ‘dedicate’ (‘¢
made the altar for Athena’) because it is used alone and not together with vertifnpu
restoration of the epithet of Athena Tritogeneia is plausible, but the rest uncertain].

80) B. LE GUEN, “Le palmarés de Pacteur-athléte : retour sur $y/3 1680 (Tégée)”, ZPH
(2007}, p. 97-107 [BE 2008, 218]: An honerific inscrption in Tegea (§y/%2 1080) Lst.
victories of an acror and athlete in many agonistic festivals, including the Megala Diony
the Heraia, the Soteria, the Ptolemaia, and the Naia. L. comments on the status of th
festivals in the Imperial period and the character of the dramatic contest (which:
stagings of entire dramas rather than performances of excerpts by protagonists) ff
n® 1601,

81) C. LE ROY — D. ROUSSET — O. KOSE, “Une hase de statue du peuple ¢’Oinoanda éle
pat la cité de Tlos”, in Griechische Epigraphite in Lykien, p. 149-156: Ed. pr. of an honet
statue of the demas of the Qinoandeis set up during Hadrian’s reign by Tlos in Xanth
commemoration of the concord between the two cities. A similar statue of Tlos was s
by Xanthos in the Several period. The authors discuss the possible context of this honi
{possibly the end of a conflict) and the mythological background of kinship betwee
Termessians of Oinoanda and Tlos.

82} B. LHOTE, jes lawelies oraclaires de Dodsna, Geneva, 2006 [BE 2007, 339, 34
presents a very useful corpus of 167 oracular tablets from Dodona {only published tex
with French translations and commentaries, and discusses their lingnistic features. A's
group of texts consists of public enquiries, which sometimes concerned religious matt
the offering of sacrifices for prosperity {1-4, 7), the treatment of the sacred moriey;
Themis (8B), the relocation of a temple (11) [see fre no 114], 1mpur1ty that caused’
weather (14). The private enquirers often asked which god(s) (in n® 68 also which herd
they should konour in order that a wish may be granted to them, The honouss awardet
the gods are specified as sacrifice (BA, 19-20, 22, 46-47), sacrifice and libation (10
sactifice and propitiadon (72: Bbev, hileotor), and vow/prayer (47, 48, 66, 67: clyeat
The honours are not specified in no. 68 (updv). These enquiries reveat the main concers:
the worshippers who approached the oracle: general well being (18-24, 107A), martiage
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40, 52-53), offspring (41-51, 81B, 140), residence (54-59), slaves and freedmen (60-64),
szenshlp {61B), heakth (46Ba, 50Ab, 65-73), financial affairs, especially agricvlture and
aritime trade (58, 74-118), whether an individual is alive (107B, 124), the finding of a
ireasure (108), agonistic matters (113), theft (119-123), murder (124-126), lawsuits (1414,
i41 bis), military matters (127-129), migration (46Bb, 86, 88, 1064, 130-133, 157), religion
ynd magic (134-144). Sometimes gods other than Zeus Naios and Diona Naia are invoked:
hemis and Apollon (21), Themis (94), and Diona alone {91). N® 94 is an interesting case of
' man making an enquiry concerning an earlier oracle that he had received from » different
god “Zeus, Themis, and Dione Naioi, Archephon asks: Shall I keep the ship, which T
constructed upon Apollon’s command, ashore? Will 1 and my ship be safer Will T repay the
Jebts?” An interesting enquity shows the danger of theft during festivals (122, 4th/3rd
cent): ‘Bostrycha, daughter of Dorkon, asks if the money, which Dion lost during the
present Aktian contest, was not stolen, Zeus Naos and Dione’. [Three of the texts (23-24
and 76) are not enquiries, but prayers (23: altel dpdc sl ixeteter ... Sobvay; 24 Ineteder ...
Sobvey; 70: [odtdy Opdc ... Sobvar) For a different interpretation of several texts see smpra
a0 28 and dnfra nes 95-96].

83) F. LOZANO, “Los agones de los Augustos en Atenas”, in .Actar X1 Congrescus, 11, p. 851~
856: L. gives an overview of the organisation of agonstic festivals in connection with the
imperial cult in Athens and proposes a new restoration of SEG XLVII 226, According to
Tiis restoration, the honoured high ptiest was agonothetes of the Great Panathenaia Sebasta
znd the Kaisarcia Sebasta.

'84) P. LuNGAROVA, “Colonne 3 inscription du village de Boutovo (Moesia inferion)”, in Acta
XIT Corgressus, ¥, p. 847-850: Ed. pr. of a dedication (a column) made by a priest of the
Bacchic association of the Asiani (fepedg Boryyion Acwvdv) in Boutovo (Imperial period). L.
collects forther evidence for (Dionysiac) associations (Baxysiov, onsige) of Asiani in
Perinthos, Stmyrna, Montana and Napoca [now also attested in Thessalonike: EBGR 2006,
$8]. The cult of Dioaysos is well attested in this region.

85) G. MADDOLI, “Epiggafi di Iasos. Nuovi Supplemend, F°, PP 62 {2007), p. 193-372 [BE
2009, 447-453]: Ed. pr. of 43 honorary decrees {1-26; 4th-3rd cent) and three records of
oluntary donations for the funding of choruses and the theatre from lasos (27, 2nd cent.).

The decrees were to be set up in the sancruaries of Zeus (4, c. 350 BCE), Zeus and Hera
(25-20, 3rd cent.), Apoilon {Apollonion; 8, 18, 20, 21; 4th-3rd cent), and the Maussolleion
(11A/B, 12; 4th cent). The character of the latter building cannot be determined: a
gymnasium? or a sanctuary/temple for the cult of Maassolos?. The necpoiai are mentoned
in decrees in connection with the publication of these decrees (3, 6-9, 12, 15, 17-21, 23, 25,
5_26; 4th-3rd cent). A rather lengthy decree is in honour of Hekatomnos, priest of Zeus
Labraundos (20 B, late 3rd/early 2nd cent.). The decree was to be inscribed next to an
eatlier decree for Hekatommos™ ancestors. An interesting detail concerns the funds for the
tublication: the neopoiai cowd use the money allocated w them except for the movyoguedy
[P. FROHLICH, BE 2009, 451: de “fonds panégyrique” serait donc un fonds alimenté par les
es sur les panégyries’. The context suggest a different interpretation: the moviyugov
foyproy was the moncy destined to be spent for the festival and only for the festival;
suprg 10 78 on hepéBhpoy (Geyipov)]. The records of donations mendon donations of
‘thoregei and the choreges of the foreign residents (27.1-2) and of aponothetai (27.2-3). The
donations consisted in money, constructions in the theatre (27.1), and phialai (27.3).

86) E. MAGNETLI, “Note on Four Greek Verse Inscriptdons”™, ZPE 160 (2007), p. 37-40: M.
Presents 4 new critical edition of the Stoic hymn to Zeus from Artena (45 km south of
Rome, 3rd cent. CE; SEG XXVIII 793; p. 38-40). The hymn refers to the creation of the
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universe. For the last lines M. suggests: {ofhov 8’ EBhdat|nee Oeoig &yyiota 2otuog SvBgting
ey e xad Amov 800 Gupdv (he gave birth to the race of men, closely akin w5 the o
in thought and soul’). The poem shows Swoic influence without using stncﬂy 5
vocabulary. In line 12 M. tentatively restores [Onp@dv Evea ndvra] (instead of sibew), .

87 H. Mavay, “Kallipatral, cheron in Aiolis™, A4 40 (2007), p. 13-15: Ed. pt.ofa ﬁ-agmen
inscription on a matble block, which records the purchase of sarcophagi (Kallipatrai, seuth;
Larisa, late Tmperial pedod). One of the sarcophagi is stated to be “clean of corpses’ (o,
gro rrw(pdtev)), and shows the concern of the owners of graves to be buded alopg
ISmyma 214, 230, 248, and 250). [The block is decorated with ‘some vegetables’
recognizes a palm branch and a small fruit; they may be Jewish symbols: ethrog (citron

Tulab (palm branch). [

&8) H. Maray — M. Rk, “A New Inscription Against Desecrators of the Grave fj
Northwest Lydia”, Arkeolfi Dergisi 9 (2007), p. 117-121 |BE 2008, 470]: Ed. pr. of an epita
found at Rahmiye (between Thyateira and Hietokaisareia, Imperial period). The owner ofi
grave mentions an endowment for the maintenance of the grave (fan adequate amonn;
agricultaral produce had been carmarked’) consisting of vineyards (47 B. LAUM, Stflungen 5
grtechischen wnd vimischen Antike, Leipzig, 1914, n® 175). He then proceeds to cusse pote
desecrators of his grave. The curse is very long, rhetorically interesting, and contains sey
unusual elements [I slightly modify the eds. translation]: ‘i he does anything dolo malo" (34
e 7oved) in order to alienate anything inside the memorial or around 1t, if he wrongfully
down, cardes away, breaks in pleces, mulilates or dismanties anything, breaks off a part'g
image or of the sarcophagus, sets {them) on fire, defiles, performs an apotropaic 't
{drotpomdantar), heaps up earth for the sake of an Invincible spell or a binding curse (@ndgl
gaplpdnon & Svexev § wotadéopov npoaydar), makes a libaton (rpooyby) and removes Hllg
ot pain (vdoov te H| névov droiton), lifts anyone of those who have been buried here; mi
him 10 a different place, strips him bare, throws him out and puts in a dead body of a strafi
{unless he places someone in with Metrodoros’ permission), brings about some other caus
harm {either himself) or through someone else, and if he gives bad advice, if he knows abo
and does not report it, so that it remains secret; if ever someone causes some annoyand
connection with any of these things, may the earth bear him no fruit, may the se
impassable, may he have no marriage nor birth of children, now and in the future, and ma
not profit if he adopts any; may he be granted no mercy from gods or daetnons nor from
or from his own body (un82 &y 9edv | Soupdvwy wnds &€ dviptmony pnbe &x tob iBioy cup
Bheog peouob ); if he is in need, may no one give to him freely; may he find no helper it h
trouble; when he is walking may the road close itself to him; when he is engaged in busin
may it not floutish; may he be denied fire and water; may everything considered beautl
among men be taken from him; when he dies may the earth not receive him; may he be utte:
destzoyed together with his own kin and may not even stone on stone remain for him; ma
of his kin, from forefathers to descendants of descendants, be utterly destroyed by gods
dacmons, and may he, raging mad and eating his own (rau) flesh, confess whateves si
commits (pevépevos B8 [xjed =dg iBlag odpneg EoBuv B dv dudpty &elnorta); and if there
something else fitting for curse (5% @ xotdpag dinondy domv) which is not listed (here), may
befall him as well’. A very interesting feature of this text is that is describes in detail!
potential use of the grave for magical purposes, both for apotropaic magic and for CUTSEs.
eds. correctly point out that the curse is a mixture of pagan, Jewish, and Christan elements
provide parallels. [The condemnation not only of the individual who commits the evil de
but also of the one who advised him znd the one who knew about it and kept it a sectef’
its next parallel in the lex sacra of a cult association in Philadelpheia (T4M V 3, 1542).
expectation that the culprit will confess his sin is paralleled by the prayers for justice’




Epigraphic Bulletin for Greek Religion 309

Knidos, which EXPress the wish that the culprit comes to the sanctuary burning and confessing
7 Knidos 005 147-159)].

9) F. MALTOMINI, “Un “atero errante’ di roppor PGM 12 riconsiderato™, ZPE 160 (2007), p.
67-174: A re-examination of a magical papyrus with a Christan protective spell (PGM 12)
hows that it is not an amiulet “against the wandering womb [for exorcisms aiming at cuting the
‘ondition known as the ‘wandering womb’ see EBGR 2004, 801, It aims at protecting an
individual from the poison of poisonous animals and insects.

9 bis) C. MAREK, Die Inschrifien von Kannor, Munich, 2006: The presentation of the corpus of
the inscriptions of Kaunos has to be postponed to EBGR 2008,

() T. MARKSTEINER — B. STARK — M. WORRLE ~ B. YENER-MARKSTEINER, “Der Yalak
Bagi auf dem Bonda Tepesi in Ostlykien. Eine ddrfliche Siedlung und ein lindlicher
Caltplatz im Umland von Limyra”, Chiron 37 (2007), p. 243-293 [BE 2008, 506]: Bd. pr. of
dedications to Theos Megas Sumendis Epekoos found in a rural sanctuary at Yalak Bagi,
acar Limyra (Imperial period, p. 255-267; pillars: nos 5, 8, 11, 38, 42; altars: nes 3, 19, 46, 47).
The dedications were made in fulfilment of vows. The exact reason is indicated in two cases:
the well-being of 2 man, his children, and his friends (5), and the well-being of 2 man’s ox
nd animals (8). The sanctuary of Theos Somendis mentoned in an inscription at Arykanda
1 Arpkandz 73) may be the one at Yalak Basi. The god is also mentioned in an inscription
from Istlada, near Myra (EBGR 2006, 104, no 19), the reading of which can now be
improved: the fine for the violation of a grave should be paid to this god (sl v 0d
Topéuduog hoyov). The god must have had there a second cult place.

91) D. MATSAS — N. DIMITROVA, “New Samothracian Inscriptions™, ZPE 155 (2006), p. 127-
136: Ed. pr. of a record of theorei from Ephesos, Rhodes, Kyzikos, Alabanda, Lampsakos,
and Athens (probably Athenian colonists on Imbros or Lemnos) and three records of
nitiates from Byzantion, Perinthos, and unknown provenance (Samothrake, 2nd cent. BC-
2ud cent. CE). [In one of the records of mitiates {p. 1314 0° 5 A 3) I suggest restoring
Altwor; for other initiates from Ainos see e.g. IG XI1 8, 218}

92) A, P MATTHAIOU, “Toeic énrypawic Xiow™, in Chiakemm Sympasion, p. 103-136 [BIE 2007,
4251: 1) Bd. pr. of a very fragmentary law or decree from Chios concerning the perquisites
of a priest from sacrifices (Jate 5th/eatly 4th cent). In an unclear context, the text mentons
sacrifices offered by foreigners (lines 3-4; 4 L3AM 46), what happens when a priest
declines to offer a sacrifice (ines: 5 [Hv 8] pun Bodinton & Egefug)) and the pasts of the
sacrificial animal which were given to the priest: tongue and entrails (yhbooa, omhdyyve).
The verb mgoiepdopa (tentatively restored in line 5: mpote[--]) may denote the replacement
of the priest (4 OGILS 331 II 5-15; CIG 3657; or mpoiegrrsio: ¢ ISCG 119) or the offering
of a sacrifice on behalf of another individual (¢f I.5.4M 46 and 48). [The restoration is not
certain; another possibility is npd ig|gelou])]. M. presents parallels for the different treatrnent
of foreigners in sancroares (LSAM 59; LSCG 49, 77, 96, 101, 104}, 2) An already published
text from Chios (SEG XVIT 412, late Sth/early 4th cent) Is plavsibly interpreted by M. a5 a
prohibition against entering a sanctuary, insciibed on a boundary stone: [Enjioye: {7 miéov
{’stop! Do not go any further’).

93) H. MATTINGLY, “Two Fifth Cennwy Attic Epigraphic Texts Revisited”, ZPE 1062
2007y, p. 107-110 [BE 2008, 36]: M. returas to the date of the first decree concerning the
Cuit of Athena Nike in Athens (IG I° 35), for which different dates have been proposed on
the basis of the letrer-forms {c. 448 or c. 442-430 BCE). Identifying the proposer of this
decree as Pataikos and studying his family connections, M. dates Pataikos (and his decree) to
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c. 425 BCE, only shortly before the second decree (JG ¥ 36, 424/3 BCE) and not
than twenty years before the building of Nike's temple.

94) L.G. MENDONI, “Avablnpoamxsg émypxpsg dno vy Kogbele e Kéag”, in
STAMPOLIDIS (ed.), TevdBluan. ‘Avauvnonieds o yid iy cuprdijpwer; ekoot ypdvar deis
toif Movasion Kudadudic Téyene, Athens, 2006, p. 265-273: Ed. pr. of a dedication to Deng
from Karthaia (4th cent). It was made by a woman who became Demeter’s priestess I(feg
yevopévy) and who identifies herself as ‘the mother of Pitdkon and Leontichos™. M., pres
another five dedications to Demeter (4th-3rd cent.), three of them by former priestesse

95) J. MENDEZ DOSUNA, “Notes de lecture sur les lamelles oraculaires de Dodone”, ZPE
(2007), p. 137-144 [BE 2008, 286]: M. presents Hnguistic remarks and improved readings
several oracular mblets from Dodona (nos. 9, 27A, 61B, 82, 89A, 118§, 133A, in Lhéte’s edi
see supra ne 82},

96) I. MONDEZ IDOSUNA, “Le séyphos de Satyros ct ie A##r de Dorilaos : une consultafig
oraculzite de Dodone (LHOTE ne 113)7, ZPE 162 (2007), p. 181-187 [BE 2008, 247];
offers a new interpretation of an oracular tablet from Dodona (n° 113 in Lhote’s edition:
supra e 82). Recognizing that the word séhy¢ does not refer to a horse but to a type-'
ship, he reads ot dveléln & Lardpou oudyoc — &v "Ehfa<v> &v v wéhrnta 16v Awpthdor
G Axtiow gnémhe (“was the skyphos of Satyros not deposited on the ship of Dorylaos
Elea when she was about to sail out from Aktion?’; instead of ol dvebibn & ot
oxiipog — &v "Edan 8v tév udhnte tov Awpthdon & #(Ehng) &n” Antlov dnémihs). '

97) N.P. MIINER, “A Hellenistic Treaty from Boubon”, in Griechische Epigraphike in Lyki
p. 157-164 [BE 2008, 491]: M. presents a new restoration of a small fragment containing
text of a treaty between Lykian cites (Boubon, late 2nd cent.?; 4E 1995, 1536), sugges
that this may be the foundation oath of the Kibyratic tetrapolis (Kibyra, Boubog, Oinod
and Balboura). [The restoration [Sw]ius[oo]uevar in Line 9 rather suggests that the prim
content of the treaty was a reconciliation agreement combined with a treaty of alliance
offers the following restoratdon of lnes 9-11: [épolvia & «f [Guxd]hag|ed]pevon tesic 76
B 2vtapfwv veomxbtoy ¢ 7 Tolg Hprojug v dnoyey[pappévov todrovl. But there is
parallel for tdv Snoyey[puppévov pdmov], and Benovg instead of Gouov is somewhat od
suggest restoting [dpolivien or Bpooey & o ...} tpelg ndheg 8 dvidpfwv veoradtwy g
1] ... v dmovey[peppévoy Boxov] (‘the three cides swore to --- the oath, which is wril
below, over new-burnt vietims”). Consequently, lines 1-7 do not contain the oath, which
written at the missing end of the document, but the clauses of the treatyf. '

98} 8. MINON, Les inseriptions éléennes dialectales (VIeIF sidcle avant [.-C.). VVolume I Tesxctes. 1Vaik
1. Grammaire et vocabulzire institutionnel, Geneva, 2007: The primary value of this books li
the systemaric analysis of the main feztures of the dialect of Elis. But it also contains a3
corpus of 71 dialect inscriptions (no new texts, but improved editions and detailed comiin
tardes), most of which aze of great importance for the reconstruction of the cult pract
the sanctaary of Zeus in Olympia. This evidence is discussed by M. in the second voh
(I1, p. 523-548: the Olympic council and the cult personnel; cult practices and sacrilege):
volute contains critical editions of six cult regulations, which treat inver alia the conditic
under which foreigners had access to the sancmary of Zeus Olympios (3, c. 525-50
prohibitiens of sexual intercourse in the sanctuary, and purification rites (4, ¢. 525-500)
consultation of the oracle (5, c. 525-500); the lodging of forcigners in the sancruaty (
500); the protection of the priest (#heokolos) and his property (9, ¢. 500-475); and a sach
(hekatombe; 18, c. 475-450). Another two texts contain regulations concerning the athl
contests of the Olympic games (5, ¢. 525-500} and the Olympic month (7, c. 500-475).
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olifical significance of the sanctary of Zeus Olympios is revealed by documents (treaties,
ecrees, laws), in which the god appears as a guarantor of the legal clauses and recipient of
fines (10-12, 20, 22, 30, 5th-4th cent.; & the designadon of documents as &yohpa Mg 15-
6; lepdc: 20y; also his bigromacr funcdoned as arbitrators in the treaty between Anaitoi and
Metapioi {13, c. 475). The inscriptions from Olympia concern also the awardiag of the
function of a theoredekos (16, c. 475-4500; punishment for offences (19, c. 475-450}; deposis
Jf money during war (21, c. 450-425); and manumission of staves through dedication to
Teus (17, ¢. 475-450). The volume also contains dedications, mostly to Zeus (36-38, 40, 44-
7, 55, 66-07, 49-70), but also to Zeus Soter (68), Aphrodite (54), Arternis Limnatis {41;
fom Mt. Lapithos), and Pan (48). Finally, an award of citizenship in Makistos was placed
nder the protection of Athena (28, 4th cent.).

99y B. NARDELLL “Gemme magiche inedite di Venezia”, in M. FANO SANTI (ed.), Stmd o
irchenlogia in onors di Gustavo Traversari, Rome, 2004, p. 657-663 [SEG LIV 1802]: Ed. pr. of five
sems of unknown provenance (area of Venice). Three of them are of the Abrasax type,
nscribed with Tew, Tow FIAHY, and Iow, "Afpxccef, as well as with the names of angels
Muyehh, Odeiig). Another gem has the palindromic word ABevaOavadBn and magical charak-
seres on the obverse, a scorpion on the reverse, The fifth gem has long, unattested magical
formulae. Tupiter Heliopolitanus is represented on the obverse, the formula ex | el Johovdooe-
vy, Tato yvouvie [Jatza nol]thvo on the reverse, and ouvieheonuunguiuony on the fim.
[R. Tybout (SEG) recognizes the name Xvoi<f>w, vel sim. In the last formula, one may
tecognize the verb ouviekéoy).

100) 5. NERVAGNA, “Staging Scenes or Plays? Theatrical Revivals of ‘Old’” Greek Drama in
Anfiquity”, ZPE 162 (2007), p. 14-42: Bxploiting the information provided by inscriptions
and papyri, N. argues that the performance of ancient drama after the Classical period is a
complex phenomenon, ranging from the staging of tragedics and comedies on the stage in
the context of dramatic competitions at festivals {4 s#prz no 80 and revivals of tragedy
without choruses to performances by musicians and singers and readings by schoolmasters

iOl) J- NOLLE, Khkinasatische Iosorakel Asiragal- und Alphabetchresmologien der hachiaisersgithichen
Oratelronaissance, Munich, 2007 [BE 2008, 454]: N. presents a corpus of the dice and
alphabetical oracles of Asia Minor with a critical edition of the texts and thorough discussion
of the divinatory practices, the religious significance of the texts and the historical context of
their distribution in Asia Minor, i.e. the revival of oracles especially in the 2nd cent. CE.

102) C. OzGAN, “2003 Yib Knidos Kaztlan™, KT 26.1, p. 235-248 [BE 2006, 371; SEG
XLV 1122-1123]: Ed. pr. of two dedications found near the stoa of Dionysos in Knidos. In
both cases the people dedicated statues of prominent men, in one case to Zeus Megistos
{c. 1st cent. BCE/CE), the other to the Gods {late 1st cent. CE).

103) M. OIKONOMAKOU, “Mougsio Mapaldve”, 4D 55 B1 (2000 [2009] 140: A plague
with 2 curse with content similar to the famous curses of Herodes Atticus was found re-
used in the area of Marathon (2nd cent. CE). The text invokes the gods (npdg Bedv ol
Aofdwv]) and urges the owner of the land not to temove any of the statues and images
decorating the monument near which the curse plaque was set up. The curse reads [I slighdy
modify the text presented by O.: [Botg 3 xeOéiol | petaxewvoly tlobty urite v wapmdv
pegewy] pite Odhoooay [ty i, wexdc 82 dmoréobar abtov] xal yévoo Somg 8 xlotd
{opay guhdttov xod Tpéy 6 slwbite] wol obfuy Swpévor, modkd dyald elver towobty ol
9918 el &eydvoig] [whoever destroys or moves {any of this), let the earth bring no fruit for
him; let the sea not be navigeble; let him and his descendants be destroyed in an evil
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manret. But whoever remains in this place protecting, honouring, and augmemmg
tradidonal customs, let him and his descendants have all the good things’].

104) M. OLLER, “El culto de Aquiles en Eiritras a la luz de la documentacién epigréﬁc
literaria”, in Aeta XII Congresss, 11, p. 1055-1060: The cult of Achilles in Brythrai is ki
through three inscriptions: a sale of the priesthood of Achilles, Thetis, and the Nexe;
(I Erythrai 201, early 3rd cent), a list of streets which mentions an Achilleion (L Emthre 15
lines 36 and 39), and a cult calendar that possibly names Achilles (I Ezybrai 208 line 13).]
cult was introduced in the 4th or early 3rd cent, possibly associated with the kte
traditions concerning the lament of Thets and the Nerad‘; for the hero’s death.

105) N. PAPAZARKADAS, “An Honorific Decree from Classical Siphnos”, REA 109 '(20
p. 137-146: Ed. pr. of an honosary decree for an Athenian (Siphnos, early 4th ceat), which'
to be set up in the sancruary of Apollon Pythics {restored), the main place of publicatp
documents in Siphnos. '

106) N. PAPAZARKADAS, “Four Attic Deme Documents Reconsidered”, ZPE 159 (200
p- 155-177: P. presents new critical editions of four inscriptions from Attica with demﬂe
commentary: 1) A decree of the Teithrasioi (JEG XXIV 151+152, ¢. 350 BCE) conc
the leasing of land to Xanthippos. This piece of land borders 1o land dedicated to Al
([t9] Al[y]éwc), a heroon (10 Agdiov 16 "Exjiyldivon?), a sanctuary of Herakles {Hodaheon
land dedicated tw a hero (19 ywplolv] Holwlole ...... Jog), and a temenos of Zeus. Th
inscription was set up in the sanctuary of Kore. Aigeus cult can be explained in view of-th
relation between Theseus and the eponymous hero of Teithras. The deme belonged to th
tribe Aigeis, whose cultic centre may have been in this deme. 2) A document concerning i
management of the land of Aixone (IG II* 1196, late 4th cent) contains an oath (Db2
which Zeus, Poseidon, and Demeter are invoked. P. attributes it to the gwdikoi (dem
arbitrators). 3) A fragmentary decsee of Acharnai (IG H? 1206) concerns the funding of
sacrifice. It was to be funded from the revenues from the leasing of a theatre (f&no’ 1c
doyvlolou ol dyAsyops[vou éx toll Beldtpou; ¢ Agora XIX L13); if the theatre remaing
unleased (Bov 8¢ 10 Oéx[tpov dmpatolv A1), the sacrifice was to be funded from the gen
budget {(xow? Boinog). The decree was set up in the sanctuary of Athena Hippia
suggests that the revenues from renting the theatre were used to subsidize the Ru
Dionysia in Acharnai. 4) According to P.s interepretation, a very fragmentary inscriptio
(IG 117 1211, 4th cent) concerns the leasing of land belonging to a deme {fr. a) and a’
regulation (fr. b). In the latter, one recognizes references to sacrificial animals (lines 3 an
extractions from sacred olive-trees, Herakles, libations, and a festival (feorse).

107) R. Parksg, “Sale of a Priesthood on Chics”, in Xwwdr Zuumdmer, p. 67-79 [BE 200
423): Bd. pr. of a fragmentary document, probably a decree, concerning the conditions: £
the sale of the priesthood for life of an unknown cult (Chios, late 5th cent). The textiis
the perquisites of the priestess and at the end possibly records the name of the woman wh
purchased the priesthood. There are several other Chian documents concerning perquisit
to be given to priests of the city or of gere (LSCG 76, 78, 119-120, 130; LSCG Sappl :
129), and this may be connected with the early emergence on Chios of the practice of sale
priesthoods already in the late 5th cent. Unusual features of the new text are the mentior
a female servant (Segtmove; line 4) and the participle »onpopévn (Le. sediegovpéyr; lines g
and posslbiy 6). P. finds none of the possible explanations satisfactory: “the woman s¢
as priestess’ (but the text uses the term lepH); 2 woman having a sacrifice performed “the
one who dedicates’ (but nodiepde is not used in this sense in the middle voice). Ti'l_e £
refers to the delivery to the priestess of particular cuts of meat from the victim’s body {lin
10-11)): the right thigh (ouéhog); (?; mebwpvowg of Thad 11.424 with Scholia); and the le
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cheek (yvdBov sbunvopov). The delivery of a ‘left’ portdon is unusual (¢f Athen. 368 e}, After
the reference to a collect (line 12: dyzipoo[nly of LSCG 175 line 12; Iren Cor ED 178 A 25-31,
251 A 20-24; 1.5.AM 73 line 26), the text mentions the delivery of grain and fines in case this
regulation is violted cither by someone or by the priestess. [It scems that the priesthood
concerns the tult of 2 poddess. This may be inferred from the fact that only women are
mentioned in the text: the priestess, the servant, the wampousdvy, the dyelipo{u)ow (line 12).
The only masculine form is restored in line 10 ({6 18] tng it lof 518[dw), but alternatives
ate possible (e.g, [— wbjtig tf lpfit 8:8[1]w). Also the menton of the dyeppég strongly
suggests a female cult. ls the wompopévn perhaps then ‘the one wha dedicates herself’, ie.
¢he one who devotes herself to the cult of this goddess? 1.. DUBOIS, BE 2007, 423, presents
a different interpretation: sl sagit d'un culte strictement réservé aux femmes, on pourrait
cependant admettre qu’est ainsi désignée celle qui offre un sacrifice rituel: 1 8, [xalngopéwm
ndvfre] o vo[pilopeva]’. This woman offers something to the priest (line 9: napsyéodju])].

108) R. PARKER, “Td puowd in a Confession Inscription from Saittai”, ZPE 163 (2007,
p. 121-122: see supra ne 66.

109) R. PARKFR, “New Panhellenic Festivals in Hellenistic Greece™, in R. SCHLESIER — .
FELIMANN (eds), Mobitity and Travel in the Meditervancan from Antiguity to the Middle Ages,
Mitnster, 2004, p. 9-22: After stressing the fact that the term “panhellenic festival’ is 4 modern
term, P. gives a very informatve overview of the establishment of new festvals in the
Hellenistic period (especially in the 3rd cent.), the related diplomatic activities {recognition of
asylia, trace, announcement through heorss), and the efforts to upgrade festivals to a status
equal to that of the traditional panhellenic contests (Fsgppibios, isolympio, isonemeos) and to the
satus of a ‘crowned’ festival. In an appendix, he gives 2 list of 32 new festivals that sadsfy
three criteria as ‘panhellenic festivals” they awarded crowns as prizes; they were recognized s
isgpythian, isahimplan, ot irenemean, and they sent embassies t¢ announce a truce or to invite
sacred envoys.

110} A. PETROVIC — L. PETROVIC, ““Look Who is Talking Now!” Speaker and Cormumunica-
tion in Gresk Metrical Sacred Regulations”, in Ritwal and Commennication, p. 151-179: P.-P.
compile a list of 26 merrical cult regulations and discuss their shared features: they usually
directly address the reader; they are often presented as oracular responses; they usually
concern matters of purity; their physical setting was the sacred space. The authors show that
the oracular cult regulations had strong influence on non-oracular metrical regulations. The
insertion of gnomic statements increased the legitimacy of the non-oracular texts, and the
display in sacred space and the metrical form insinuated divine authority.

W0 bis) G. PrTzL, Téak Asiac Minoris. Volwmen 170 Titalk Ludiae Enguis Grasca o Latina
onseripti. Fascienlys 1. Philadeipheia ef ager Philadelphenns, Vienna, 2007: The presentadon of
the corpus of the inscriptions of Philadelpheia has to be postponed to EBGR 2008.

111y G. PETZL — E. SCHWERTHEIM, Hadrian wnd die dionysischen Kiinstler. Drei in Alexandria
Troas nengefiundens Bricfe des Kaisers an die Kiinstler-\ eretnigung, Bonn, 2006 [briefly mentioned in
EBGR 2006, 95; BE 2008, 203, 459]: Ed. pr. of a dossier of three letters {90 lines) sent by
Hadrian to the association of Dionysiac artists, probably in August or September 134 CE.
The texts were insctibed in Alexandria/Troas. P.-S., who should be praised for editing this
important text only three years after its discovery, give a thorough commentary. This
inscription is one of the most important sources of information for the organisation of
‘agonistic festivals in the Impetial petiod. As one may infer from the texts, by the time of
Hadrian’s reign some festivals were not keld as announced, money prizes were not given to
the winners, and the cities of origin of victors neglected their obligation o give the winners
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the agreed material rewards. [For several contributions to the reading, restoxauon
interpretation of the text see JONES” (sapra ne 73). In the following summary we uge
JONES® translation. See also P. Gouw, “Hadrian and the Calendar of Greek A, 0"
Festivals: A New Proposal for the Third Year of the Olympic Cycle”, ZPE 165. 20!
p- 96-104; W. ]. SLATER, “Hadrian’s Letter to the Athletes and Dionysiac Artists Conces
Arrangements for the Circuit of Games”, JRA 21 (2008), p. 610-620].

In Hadrian’s first letter, the emperor orders that all contests should be held. He forbids:
to use for other purposes those funds which, according to a law, a decree, or a testameny

destined for contests, Le. for the prizes of the winners; the emperor explicidy e
building works. [This phenomenon, ie. the violation of the will of an individual whe:
endowed money for rituals, in order to use the money for other purposes, is atteste,
Hadrianic times through an inscription of Beroia, where money endowed for a phialt
procession was used instead for the gymnasium (I.Berwiz 7). I discuss this phenomenon
CHANIOTIS, “The Perception of Imperial Power in Aphrodisias: The Epigraphic Evidence
L. DE BLOIS e 4/ (eds), The Representation and Perieption of Roman Imperial Power, Amster
2003, p. 258-259]. 'The emperor condermnns something that must have been a comuinon practi
using very strong language: It involves not only unfairness but in a certain way even a frau
anhounce a contest and invite the contestants, and then after their arrival either immedia
or zt the beginning, or after holding some parts {of the contest), to dissolve the festival’
way’. Should this happer, the coatestants were to divide among them the prives withy
contesting, The cities of Miletos and Chios, which had omitted scheduled festivals, recéiv
separate letters by Hadrian ordering them to restore these contests. In the same letter.
emperor gives guidelines concerning the prizes and other contributions to winners, £espon
to complaints by contestants that the cities deprived arhletes of what they owed to them,
procedure shall be as follows. I general some official of ours is present at the contests;
the agonothete of each contest shall count over the money for the prize to the governor 6
province, or the proconsul, or quaestor, or legate, or whoever is the person attending, one:
Lefore each entry, and he shall place it in a bag, seal it, and place it beside the crown, whei
the category is artistic or athletic, and the victor immediately after the victory shall receiy
together with the crown with everybody watching’.

The new text also provides information concerning the material rewards (especially mon
that winners received {in addition to the crown) from their city of origin, The contribu
which the cities owed to sacred victors were to be given in cash only, not wheat or win
fixed days under the responsibility of civic magistrates under the threat of a fine amoun
to 1 1/2 of the amount owed to the victor. “The conwributions following victoties are: dil
ot from the day on which someone drove in (to his city) but from the day when the lg
about the victory is delivered to their home cites. Those hurrying on to other contest
also aflowed to send the letter’. Keeping order in the contests but also preserving the di
of the athletes were among Hadrian’s concerns. Contestants were 16 be whipped by o
two or three whip-hearers appointed by lot: “There must be some deterrent hanging over h
contestants and those who err must be corrected, but not so that they are beaten by m
persons at once, and only on their legs, and so that no-one be crippled or incur any inj
from which he will be worse at his profession itself’, '

A long section is dedicated to particular financial matters: the difficuldes of Corinth
paying the contributions to sacred victors; the payment of a fee to the qutarches by:
athletes and not by the musical artists; the liberation of trumpeters and heralds in Eph
from the cbligation to put up statues; the payment of money prizes to the winners
contest in Aparmeia, which the agonothetes had withheld; payments by the cides t0:
winners of both the Balbilleia and the Hadrianeja of Ephesos; the liberation of Dioﬂ .
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rists from limatgies; the exempton of artists and athletes from the taxes on butials (since
they spend their eatire life absent abroad’). Finally, the rules of the contests were to be
wntteﬂ up at the tme of each festival, so that they are known to the contestants. The
stomary coutts concerning punishments wete to be established according to the rules in
sce in each place. During the selection of the contestants, no man was allowed to speak in
support of a fellow-citizen.

'iIn the second letter, Hadrdan sets out the sequence of festivals: ‘1 have set the beginning from
the Olympia, since this contest is ancient and cerrainly the most prestigious of the Greek ones.
frer the Olyropia shall be the Isthmia, and after the Isthmia the Hadtaneia, so that the
“ontest begins on the next day after the festival at Fleusis ends, and this is by Athenian
‘reckoning the first day of Maimakterion. There shall be forty days for the Hadrianeia, and the
‘contest in Tarentum shall be held after the Hadrianeia in the month of January, with the
Kapitolia, as they have been completed up to now, preceding the contests in Naples. Then
‘¢hall be the Actia, beginning nine days before the Kalends of October, and ending within forty
days. The Ephesians shall leave an interval of four days from the shield-(race} in Pergamum
“and the contest shall be finished on the fortieth {day) from the beginning (7). Then from there
the contestanis (shall go) to the Pythia and the Isthunia that follow the Pythia, and to the Joint
(festival) of the Achaeans and Arcadians in Mantines, and then to the Olympia. In this year the
‘Panhellenia take place. The Smyrnaeans shall begin their local Hadrianeia from the day before
e Nones of Januvary and will hold the festival for forty days, The Ephesians, having left an
terval of two days from the shield(-race) in Smyrna, shall begin their local Olympiz, having
Cfifty-two days for the Olympia themselves and the Balbilleia that follow them. After the
Balbilleia {come) the Panhellenia and the Olympia following the Panhellenia’. [S. Follet, BE
008, 203, peints cut that te reference to the Panhellenia in 134 CE is interesting, since the
“first celebration took place in 137 CE; the agonothetes, responsible for the organisation of the
“contest, had been appointed four years before the first celebraton]. In the same manner
- Hadrian deals with local contests in Nikomedeia, Thessalonike, Perinthos, Lacdike, Hierapolis,
:Philadelpheia, Tralleis and Thyatteira, giving them permission to conduct the contests
-whenever they wish, but advising them to follow the precedence in the dming of order, as they
had been approved by the senate. Then the emperor repeats that the money prize should be
iset out beside the crowns in the theatte and the stadiurm and given to the winners immediately
and in the sight of the spectarors.

-112) H.W. PLEKET, “Einige Betrachtongen zum Thema ‘Geld und Sport™, Nikgharos 17
- (2004), p. 77-89: P. argues that some agonisdc festivals, which originally awarded cash to the
winners {ggones thematita) and were promoted to the status of ‘sacred’ conrtests in the
mperial petiod, continued awarding cash prizes together with crowns, in order to be able to
trract impormnt contestants. He discusses the honorary epigram for T. Domitius
- Prometheus from Athens (JG I1? 3769 = SEG XX 113: [wdv] heiotowg lepoit (sc. dydot),
colg [B}éua weito wovov) and a Rhodian inscription (SupplFpigrRbed. 67), which mentions
Beparsiton orepavelun Gydves, Le. contests which combined the crown prize with cash. The
tiers of Hadrian from Alexandreia/Troas {(sapra ne 111) seem to confirm this view

13) Q. PsYCHOGIOU, “Bmtdpfa dnrypop? w0t Popavéos 6rd v 686 Todvapn otd "Agyog”,
" Apyawloyody Zovodoc Notlag wal Avriddic "EAdboc. Tldrpa 9-12 Tovwlos 1996, Athens, 2006,
. 299-316: Ed. pr. of an important inscription from Argos (early 2nd cent. BCE): an epigram
arking the grave of Phoroneus, which was also seen by Pausanias (If, 20, 3). Phoroneus, the
Son of the river Inachos, was regarded as the first man, ancestor of the Pelasgians, the first
king, founder of the first city (Inachia) and of the cuit of Hera, the man who taught men about
fe in organised settlements and the use of weapons. With his wife Peitho, sister of Eunomia
nd ‘T'yche, he fathered Apis, the first ruler of the Peloponnese; Hurops, the father of the
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founder of Hetmione; Aigialeus, the eponymous of Aigialeia {the eatly name of Achaigj
first inhabitant of Sikyone; and Niobe, the first mortal consort of Zeus. These mythg
alluded o in his grave epigram: tovde wpov Axot ity fuohii opwvsl utlotoge npeoh
Tveylog noheme, Bg Ssifev vodew e mirpoy ypfolar ¢ vépcioll] ngidtoc dnotpédug Gyor
Biov ét 8 ulode "Amy ¢ nod Ebgwmo Aty te wol Neofny Hello yelvoto xedlinopog

88 Buneiy péoagog Audg Ailev &¢ edvily welfey e dvbgdmuv Apubéwy yéveorv ([‘the peapl,
this grave for King Phoroneus, the founder of the very oid city of Inachia. He showed 5
inhabit the fatheriand and to use laws, being the first to remove the wildness of life. P&
with the beautiful hair bore for him his sons Apis, Europs, and Aigialeus as well as Nioka
(Niobe) was the first among the moreals who came to Zeus’ hed and created the hiz
mortal semigods’]. In her commentary, P. stresses the importance of Phoroneus in the pc_;
propaganda of Argos, which was regarded as the oldest city of the Peloponnese. She sy
that the epigram aiso alludes to the conditions of anarchy on the Peloponnese before 195
and to the importance of the Achaian Confederation. A plausible context for the erecting
this monument is the assembly of the Achaian Koinon in Argos and the celebration '0.
Nemea in 186 BCE. The exact location of Phoroneus’ grave cannot be determined, ]
seems that it was located on the road that leads from north and east to the theatre an
sanctuary of Zeus Nemeios.

114) S. QUANTIN — F. QUANTIN, “Le déplacement du temple d’Athéna Polias en Chag
Remarques sur les sdesti “teraples voyageurs™, in D. BERRANGER-AUSERVE (ed.); E
Tllyrie, Magédoine. .. Mélanges offérts au Professenr Pierre Cabanes, Clermont/Ferrand, 2007 p;
196 [BE 2008, 43]: The authors reject the idea of the existence of ‘travelling tén
{‘temples voyageurs’), i.e. of temples whose location changed. Moving a temple from
location to another was an extremely rare phenomenon. Their starting point is an‘or;
enquiry in Dodona (’E LHOTE, sprw ne 82, no 11, 4th/3rd cent). The Chaones aske
gods in Dodona whether they should move the temple of Athena Polias to another loc;
the emphasis was not on moving the temple but on constructing a temple {10v vady 08y
another location (Gyywoifaviag). The new temple may be identified with a small building
excavated on the acropolis of Phoinike. The parallels for this procedure are very limites
transfer of the sancruary (not the temple) of Demeter in Tanagra (LYCG 72); the reloc
of the remple of Athena in Skopelos {IG XII 8, 640); the relocation of the sanchi
Soteira on lkaros/Falatka (§EG XXXV 1476). A cridcal examination of suspected ca
the transfer of remples (Athenian Agora, Kassope, Sybaris, Thessalonike) shows that th
hardly any secured archaeological evidence for this phenomenon. (.-}, examine the Vi
aspects of such relocatons (approval of the assembly, oracular enquiries, financial matt
and tituals for the inauguration of the new temple).

115) G. RENEERG, “Public and Private Places of Worship in dhe Culr of Asclepius at R
MAAR 51/52 (2006/07), p. 87-172: In an exhaustive study of the epigraphic and archacol
cal evidence for the cult of Asklepios in Rome, R. shows that, in addidon w the god’s
sanctuary on the Insula Tiberina, there were further cult places Tsquiline, Via Cassid, shr
of funerary collegia). The Insula Tiberina was probably selected for his main sanctuary be
it was largely uninhabited, had fresh water, and was separated from any contagion in th
The importance of this sanctuary has led scholars in the past to erroneously attribute: to.
cult place dedications to Asklepios that were found a significant distance away from chi
The god played an important part in personal religion, not only in connection with !
shtines; his popularity increased under the Antonines and the Severans. R. also.d
evidence concerning the organisation of the cult and the social diversity of the wors!
(foreigners, soldiers, slaves, freedmen). As he shows, there s no secure evidence fi
practice of incubation in Reme, but as personal protector Asklepios was thought £0
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Jivect contact at least with some of his worshippers. In an appendix, R. gives a catalogue of 42
(Greek and Latin inscriptions relating to the worship of Asklepios in Rome.

6 ]-P. REY-COQUAS, Inseripiions greegues ef latines de Tyr, Beyrouth, 2006 [BE 2007, 512;
3008, 55]: The presenmation of the corpus of the inscriptions of Tyros has to be postponed
EBGR 2008.

7) M. RICL, “A Confession Inscription from Jerusalem?”, SCI 25 (2006), p. 51-56 [BE 2007,
8i: R. present a new edition of a fragmentary and puzzling inscription from Jerusalem (SEG
w¥X 1695; LHI 1852; 3rd/2nd cent): "Opnoc "Agng adnmic wde (toder) otgund] ] tag
Ayeryov Eml T obilioy =@y Beiv] | 1otTew 2ol obx dpdpny [o 10]| xed 1odg fepely pastfiydom]
| #ehov ol odx EAabov, sodxolelc ()] | ond hv Oedv od{rav c. 101|pov drakeoay fuol dpol
Hxog ) | &véfedov KA[e 15]|oav | sad TAAe. 15] | Fpmov [c. 20]] |, SITHEII[e. 15].
cording to R., the word "Ogxog served as a heading of the case which is then described,
xactly 2s in the healing miracles of Epidauros. After this heading, the awler Ares confesses in
ect speech his misconduct in a sanctuary, to which he went in order to participate in an
th-ceremony. He physically abused the priests but was later punished by the gods with the
ath of a2 member of his family (or Lvestock) and with disease. R. stresses the tentative
aracter of these suggestions, given the bad state of preservation. Her transladon reads: “The
se of the cath: Flute-player Ares (says) this: “I led [?(the soldiers)] to the houlse of] these
ods] and refused () to/said T would not [---] and I wanted to flofg] the priests and I did not
cape detection, [Ppunished] by these pods hejre:] they killed my {—] and inflicted me with {?a
tered wound] and they [—-] and [—] festering [--J”. [This is an attractive reconstrection of
e events. If correct, this text would be the only direct confession outside of Lydia and
hiygia and the cadiest “confession inscription’ hitherto known; admittedly, there is a reference
a public confession in the healing miracles of Epidauros (JG IV? 1, 123 lines 25£: &yhou 82
rhol mlelotfordjviog efi]g v Geaplay, & Appiuvaotog Snhol wy Eundrey), and the ‘prayers
r justice” from Knidos ask Demeter to make the culptit come to the sanctuary and confess
g, LRuidos 147: dwofod ... éopoloyoupiféval). But that ‘Oath’ is a heading summarizing an
cident (‘the incident of the oathy’) is doubtfial; in the surviving part of the text (and also in R.’s
storations) there is no reference to an oath; it is unlikely that an event that is not even
entioned served as the label of the entire story. ‘Oath’ must be the heading of what follows
this is the oath of Ares’). The restoration [otpwne]|tec is atbitrary (why not, g [tobc
vanhr|wier). But the main problem is that the verb forms that R. takes to be first person
gular Erdjyoryov, Hbehov, Bhablov]) may well be third person plaral (as drdheosy and
#fuov); the only form in the first person singular is odx dodpry {T denied it)). If the verbs
¢ in the third person plural, then this is not 2 confession, bat an accusaton given under oath.
cpending on where we place a period and how we restore pootfy-], the priests may be the
biect and not the object of pootyéw (‘they wanted to flog me ..., they destroyed my ..., they

8) M. RiCL — H. MALAY, “Two New Public Inscriptions from Herakleia Salbake”, A 40
007), p. 23-28 [BE 2008, 475]: Ed. pr. of two inscriptions from Herakleia Salbake. The first
it records the dedication of an altar to Heralles Kiistes, Dionysos Prokathegemon, and
dus Verns {1, ¢. 161-169). The cult of Herakles (also with the epithet Prokathegemon) was
ested in Herakleia; Dionysos Prokathegemon is attested in "Teos (LYAM 28); this epither
d its variants (naBryepshv, mporalnyémg, ngonabnyéng) is well-atested (I. ROBERT, Efudes
afolieames, Paris, 1937, p. 23-27). The second text is an honorary inscription for a young
ctor, Papias (2, Zod cent. CE). Among other achievements, he participated in a virtuous
manaer {movorpétod) in a race at the agonistic festival ‘Hgodhéoug dydw.
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119) K.J. R1GsBY, “Notes on Greek Inscriptions”, ZPE 161 (2007), p. 133-136: Sextug
a dedication to Bel in Vaison (JGF 87; EBGR 2004, 61} 16v év Anopely H¥noduevog ?Lo_y
This has always been understood as a reference to oracles (Myi), bur R. interprets it i,
as a reference to ‘the learned men in Apameia’ (AOyion), probably to philosophers nos
Apameia but 7z Apameia (p. 135-136). Sextus made his dedication to the patron'of:
where he had studied. '

120) P. ROESCH, Les duseriptions de Thespies. Edition élctroniue mise en_forme par G. ARGOL
SCHACHTHR ¢ G. VOTERO, Lyon, 2007 (http:/ /www.hisoma.mom.fr/thespies.htmi) B
2008, 213]: We will present this very useful corpus of the inscriptions of Thespiai in FB
2009, on the basis of the revised edition of 2009,

121) C. ROMANO, “Due iscrizioni greche su tabulae ansatae da Brindist”, in Aez XIT Con
I, p. 1243-1246: Bd. pr. of two graifid on wall plaster of a building in Brundisiom (c. 2nd.
cent. CE). The Greek texts were written within incised sebatze ansatae.'The first text comme
raes the second victory of an anonymous individual in Rome: dné [Plépng Sedtegn vemiy
(from Rome, winning 2 second victory' [probably at the Kapitolia]. The second text e
Actoe npdtor; BevePevrdvorg. R. understands the first word as a personal name and transk;
“Asias ai primi Beneventani’, l.e. Asias greets a delegation of the first citizens of Beneventum
[Given the agonistic character of the first text it seems mote probable that Aclug refers t6
agonistic festival Iowe. Adieg (victory from the festival of Asia’). The rest may be an acc ;
tion: “Hail to the Benevenmni, they are the first”. For acclamatons in the dative 7 §E
XXXVIIL 1172: peydhg dvlomdry Tavpey!. For such agonistic gratfit see EBGR 2001
SEG LI 613-631].

122) A. ROSTAD, “The Religious Context of the Lydian Propitation Inscriptions”, S
(2006), p. 88-108: Criticizing two recent stadies of the ‘confession inscriptions
connection with the New Testament (S. BELLIOTT, Cutting Too Close for Conmfort: Panls La
the Galatians in its Anatslian Cultic Context, London, 2003 and C. E. ARNOID, wif
Astonished That You Are So Quickly Tusning Away!” (Gal. 1.6): Paul and Anatolian:
Belief”, New Tastament Studies 51, 2005, p. 429-449), R. argues that the ‘confession in§
tions’, for which he proposes the term ‘propitiation inscriptions’, should aot be st
isolation and skould not be regarded as expressions of the predominant religious belie
Roman Asia Minor. Other categories of inscripdons peraining to religious meén
{dedications, vows, epitaphs, honorary inscriptions for priests) show that the contemp
religious feeling cannot be reduced to the concept of divine punishment; the epigra
evidence shows the existence of gradtude for divine assistance; death was not regarde
divine punishment in the epitaphs; in honorary inscriptions, priests never appeas as’rul
judges, or prominent ceremonial figures; dedications show the importance of reciptocity
the reladons between mortals and gods. [Unfortunately, the author could not u
BELAYCHE's relevant studies (spre n° 12 and “Les stéles dites de confession : une reli
originale dans I"Anatolie impésiale 27, in L. DE BLOLS, P. FUNKE, and ]. HAHN [eds]
Impact of Trmperial Rome on Religions, Ritnal, and Religions 1ife in the Roman Enpirt, Leids
Bostan, 2006, p. 66-8L; “Rites er ‘croyances’ dans I'épigraphie religieuse de I'Anat
impériale”, in . SCHUID [ed.], Rites ef crayances dans fes religions dn monde ropiainc, Geneva; 2
(Elntrotiens sur I'Antignité classique, 53), p. 74-103; we will summarize them in the next iss
EBGR). R. view’s ate plausible, but there are inaccuracies in the interpretation
wranslations of the inscriptions. In TAM V 1, 320 [le]gondnpua is not ‘sacrifice’ (p- 93); 4
V 1, 526 is taken to mean that Mes ‘granted her [the dedicant] children’; but tndp @V
edy#v means ‘in fulfiiment of 2 vow for the wellbeing of her children’ (p. 93); TAMYV1
does not refer to ‘Meter Artemis’ (p. 94) but Meter Admitis; in L4M V 1, 426 omé
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aofelog sl teheopoping 1y woprdy is not ‘because the harvest was unharmed and
endful’ (p. 94) but rather ‘in order that the fruit will be unharmed and ripen’; in TAM V 1,
2 Bpenty] is not ‘nurse’s mposaudot tf omiin A 1 pvnpely s not ‘to disgrace the stele or
e epitaph’ bt ‘to damage the st_ele or the grave monument’ {p. 95); in TAM V 1, 449 v
ROOYOVEV iepéwy mpdtov Aptémdor Aveelng tiic ovvyevinfic Beod is not ‘first among the
cestral priests of Artemis Anaitis — the goddess of old’. As one can infer from similar
hrases (tov $u mooybvwy Goylepée, v & Tpoyovey edepyétny, TOV &x TEOYOVWY GIASTILOY
etc), this man served in an office already held by his ancestors; this office is mentoned next:
: géwv npidtov. The phrase should be translated: “chief priest of Artemis Anaitis, the goddess
{ the ovyyéverx, following an ancestral wadidon’].

%) F.X. RyaN, “The Decree Authorizing the Stala of Athana Lindia”, Epigraphica 69
, 007), p. 9-64 [BE 2008, 46]: R. suggests several new restorations to the Lindian decree
- concerning the compilaton of a st of the miracles of Athena Lindia and of dedications
made in her sanctuary (ILéndss 2, 99 BCE). Two of the restorations concern references to
¢ dedicadons. Line 3: nodhoig x[ul dfiog dvabisiow &x mehatot]jdioy yodvey xexdopnto,
instead of moAholg ufod wehois dvalépam]; according to the new restoration, the decree places
mphasis on: the fame of the dedicants and not on the beauty of the dedications. [The
edications were indeed made by famous individuals of myth and history, but the Greek of
is restoration is clumsy. The dative governed by xeubountor suggests objects, whereas a
reference to dedicants would have been introduced with oné]. Line 4: dva[fepdawy 1o
phedotote] instead of [doywdreps] et sim.

4) H. SAHIN, “Zwei Holzfiller und der Wald in der Kartapis bei Nerisa”, Gephyrar 4 (2007),
37-45 [BE 2009, 472]: Ed. pr. of an inscription that commemorates the extraordinary
hievement of two men who managed to move tmber out of the woods in Kartapis. ‘The text
dated with reference to the high priest of the Lykian Koinon (c. 134 CE, Netisa).

.~ 125) H. $AHIN, “Eine neue Weihinschrift fiir Zeus Epikarpios aus dem mittieren Rauhen
Kilikien”, F.A4 40 (2007), p. 35-40 [BE 2008, 527): Ed. pr. of an inscribed altar dedicated by
e chairman of a cult associatdon to Zeus Epikarpios and the thiasos (Ad "Encpnie xed w6
wiely 2éJéroc Pippiog Dpdviwy, & druionpyoc ol owvayuyete; Gedikpimars, southwest of
iokatsarcia, Kilikia Tracheia, Imperial period). The cuit of Zeus Epikarpios is attested in
arious areas of Asia Minor (Pontos, Paphlagonia, Phryhgia, Kappadokia) and in the
orykien Cave (IGR ITI 860; AnEp. 1978, 817; SEG XXVIII 1278; L ke 17). Asa patron
f fertility, he may be associated with the Lowian god Tarhu(nt) and Zeus Olbios. Froato
eld the civic office of a demdonsgor and that of the chairman of the association. [S. interprets
e #hiases as 2 Dionysiac associatdon (p. 37 ‘dionysischen Kultverein®), but zhiasss is not
clusively used for Dionysiac cult associations].

6) 8. Y. SAPRYKIN — V. N, ZIN'KO, “Defixio from Panticapacum”, Drevrosti Bogpera 6
003}, p. 266-275 [SEG LV 867]: Ed. pr. of a lead tabler with a defixio {(Pantikapaion, c.
(-350). The text consists of the formula xS and a fragmentary list of names of ar least
men in the accusative,

7) L SAVALLI LIESTRADE, “Antioche du Pyrame, Mallos et Tarse/Antioche du Cydne 4 la
mitre de SEG X1, 511 : histoire, géographie, épigraphie, société”, in B. VIRGILIO {ed.),
wdi ellenistici XIX, Pisa, 2006, p. 119-247 [BE 2007, 492]: S.-L. presents a thorough analysis
f the history, institutions, and historical geography of Antiocheia on Pyramos, which
vershadowed the neighbouring city of Malios for a short time in the Hellenistic period. Tn
is context she discusses in detail the decree concerning the organisation of a procession
id 2 festival on the occasion of the dedication of an altar of Homonoia (SEG XII 511;
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L.5.4M 81), which is one of the best sources for the study of festivals in the Helle
period (p. 124-129, 203-226). S.-L. discusses the organisation of the festival, the tale.
magistrates in the procession, the haliday (wearing crowns, éneyewole, 1e. court hoj
releasing slaves and prisoners from chains), the musical contests, and the ruler cult m
theatre. She argues thar the procession started from a preciact of Hestia Boulaia (g7
Eoring the Boviateg), collecting the evidence for the cult of Hesta Boulaia in Greel.¢j
as well as for the locadon of the xows), goti g ~dhewg (p. 205-211). [See now the article
P. Hamon summarzed in EBGR 2006, 57. 1 have the impression that the evidence

Kos (the rites performed by the priest of Theot Boulaioi in the bonfuerion in Kos), '
supports the assumption that the procession started from an altar (not 2 preci
sanctuaty) of Hestia]. The establishment of the cult of Homonoia was connected with
relation between the two Aatiocheial {near Pyramos and near Kydnos), but it is not d
whether it was preceded by disputes berween the cities. Since there Is no reference '
priestess of Homonoia, it scems that the new cult was supervised by the priest of Ath
Magarsia, in whose sanctuary the altar of Homonoia was founded {p. 201-203}. S.-I.
discusses the mythological background of the syrgensia between Antiocheia near Pyr
and Andocheia of Pydnos, which is connected with the perception of Argive h
{Perseus, 'Triptolemos, Kalchas, Mapsos, and Amphilochos) as city founders in Kiliki
Pamphylia {p. 196-201}, In the same article, 5.-L. presents the ed. pr. of a fragmen
honorary decree from this city (c. 200-180, p. 226-230). The honorand was to rece

crown during a contest. The decree was to be inscribed in the sanctuary of Athena Do
As can be inferred from another unpublished inscription (p. 229), an honorary decreé

priest of Zeus Polieus and Athena Polias, Athena Polias shared a cult with Zeus; this:
probably originates in Mallos. The relation between the cult and sanctaary of Ath
Magarsia and that of Athena Polias is not clear. :

128) A. SCHACHTER — W.J. SLATER, “A Proxeny Dectee from Koroneia, Boiotia, in Hon
of Zition, son of Ziton, of Bphesos™, ZPE 163 (2007), p. 81-95: S.-5. republish
excellent commentary an honorific decree for the idnerant poet Zotion of Ephesos, wh
performances of his poems in Koroneia (mid-2nd cent.) treated among other subjects
city’s past and the patronage of Athena (lines 6-8: pefpvapévog 8¢ 1dc ToMog iy 1]
Alaviig 12¢ nateydong moo 6y #hkey "Oho]lvprioy & doyis v nélw; of p. 93 for 4
parallels). Kotoneia is the place where the Pamboiotia took place; although the agoni
festival was aholished (together with the Boiodan Koinon) in 171 BCE, it is likely b
certain that Zoton’s performance took place within a festival of Athena. {The phras
o Ty xmpedy probably is not ‘on the present occasion” (in that case x7) TQOTED
viv would be sufficient) but n the current times of crisis’ (¢f S.-S., p. 85 it woulg
tempting to take it that way here’), If Zotion’s visit in a difficult time gave the Koron
some joy, this would better explain the great honouts]. S-S, focus on the fact that Z0
received among various honours (incinding proxeny and a crown) also cash. There at
parallels: the payment offered to a harpist from Kyme in D}lphi in 86 BCE, wh
Pythian agon could not take place because of the Mithridatic War ($y/4° 680) and
payment offered to the actor Polos in Samos, in order to pé@:m at the Antigoneia
Demetrieia in 305 BCE (IG XII 6, 56). The mention of paymetit-in cash, i§ URCOMMO
honotific inscriptions for artists, becanse payment was incompatible with the ideolog
that time. The authors consider various possibilizies: Cities gave money to petformers
did not talk about it; they dispensed gifts; they handed over gold crowns with material?
(a list of references on p, 94-95). They mention an interesting group of inscripti
Delphi, in which references to ‘crowns of money” were erased, probably because thi
become a maior political topic in the 1st cent. BCE. '
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29} 5. SCHRODER, “Zur Stele des Isyllos in Epidauros, IG IV 950 = JG IV 12 128 = Powell,
A p. 132-136 = Anthologia Lyrica Gracca, ed. E. Dichi, vol. Il 62, p. 113-1187, ZPE 155
2006), p- 55-69 fwith a corrigendum in ZPE 156 {2006}, p. 52]: S. discusses the interpreta-
ve problems of several passages of Isyllos’ hymn in Epidavros (IG IV? 1, 128; o EBGR
001, 62; 2005, 81). The object of dvypddery in L. 8 is the entire inscription. [Tpodyst in
es 3 and 5 is used in the meaning ‘to promote’. In lines 14-17, Isylios first states that only
¢ Jeading men of Epidauros should pardcipate in the procession (of xev dgiotedwor
éhnog), then going on to explain his understanding of the verb dpuotwden (olg nohoiyog
a0 OTEPVOLC BpeTd e ot alBwg). According to Isyllos’ definiion, moral values limit the
ircle of these ‘best men’. Lines 62-84 are z later addition, an aretalogy of Asklepios written
ome time after Isyllos’ legislative inidatve, aiming at describing Isyllos” personal religious
xperience. Todc in fnes 67 and 69 is not Isyllos at a young age, but his son. Asklepios®
miracle (dpetfic Epyov) was not the rescue of Sparta from a Macedonian invasion, but the
act that he appeared to both Isyllos and his sick son. Such a double epiphany is unusual,
ut it finds a parallel in P.Oxy. 1381 (2ad cent. CE). [For a different interprecation see A,
Kolde’s book summarized in EBGR 2005, 81].

30y C. SCHULER, “Iiin Vertrag zwischen Rom und den Lykiern aus Tyberissos”, in Griehische
pigraphik i Lpkien, p. 51-79 [BE 2008, 504]: Ed. pr. of a fragment from Tyberissos
ontaining a treaty (foedus aegum) between Rome and the cities of Lycia (c. 80?). The text can
¢ reconstructed on the basis of foeders berween Rome and Greek cities and the Lykian
cinon. The treaty was to be inscribed at Rome in the Capitolinm and in Lykia in the
anctuaty of Leto in Xanthos and the sanctuary of Apollon in Patara.

31) C. SCHULER, “Augustus, Gott und Herr tiber Land und Meer. Eine neue Inschrift aus
yherissos im Kontext der spéthellenistischen Herrscherverehrung”, Chiron 37 (2007),
-p. 383-403 [BE 2008, 503}: Ed. pr. of a dedication to Augnstus from Tyberissos (near Myra
Lykia). The most interesting feature of the new text is the designation of Augustus as ‘the
verseer of the earth and the sea” (ZePuotin Gedh Koloup tén [witolrpdrogt, vic ol
jrhioo]g endmTny the same expression is also found in IPerpamon 20 and 381; of IGR 111
19: obronpdropn yHic wod Gokdkoavg). S. points out that in Greek Augustus’ name could be
nderstood as an adjective, as an atrihute of Divas Caesar [for this phenomenon in
onnection with the titles of other emperors see EBGR 2005, 32]. The designation “overseer
f the earth and the sea’, which is paralicled by divine epithets (e.g. ITavtendutng) [examples
A. CHANTOTIS, “Megatheism: The Search for the Almighty God and the Competition of
ults”, in S. MITCHELL — P. VAN NUFFELEN (eds), One God- Pagen Monotheisn in the Roman
mpire, Cambridge, 2010, p, 135], originates in honorific inscriptions for Pompey (T Kpzikos
4 SEG XLIX 1509). Pompey's ideology (of custos imgperii Romani totinsque orbis tervarmm
raeses) was later adopted by Augustus.

32) M. SEGRE, Iseriggoni di Cos, Rome, 2007 [BE 2009, 403]: This volume, which contains
ore than 850 epitaphs, mostly of the Impetial period (EF1-854), completes the posthumous
ublicztion of the inscriptons collected and edited by M. Segre (¢f EBGR 1993/94, 219
ut some fragmentary texts may not be epitaphs]. Several texts are of religious Interest, Culf
sozations: The principle importance of this volume consists in the information that it
rovides about cult associations in Kos in the Imperial period (Baoog: 201-202, 399-400,
13, 429, 461, 464, 466, 470; of Bugian 25, 200, 209, 460-461); they were usually founded
t chaired by foreigners. They were dedicated to the cult both of traditional gods, such as
phrodite (440, 461: Appodioxorai; 429: Giucog Buxing or Ebding Agpodimg), Apollon
(1: Bioooe Arolhwwootiv; 214: Anolhwvizotel), Athena (208 Abavaiotad; 399-400:
Onvadoref), Helate (200: Buroiton “Enataiotad), Helios (383+197: Alootal), and Hermes
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(78: “Bopiond), and of foreign gods, especially of Bgyptian (458: Avvoupiroet; 470; Oixe
fepoBothev “Tmdoc) and Oriental gods (Zeus Soter and Astarte; 202: Blotooc Awdg Xy
xai Aotdpng). An association of Ayabopegiotal (458) celebrated festivals for the weil:
of its members. A text refers to the chairman of an association (202: deyepuviordg):
personnel Some epitaphs belong to cult personnel —a priest (BE79), an agonothetes (HEY]
and a priest of Rhea (709). Piety: Among the attributes giver to the deceased individg
note the designations ‘pious’ (82: ebosfrig), ‘good soul’ (146, 586: 7 xodhd duyy
‘respectful towards the god’ (510: Beocefi) [here not necessarily used a5 a technical;
designating a worshippet of Theos Hypsistos]. The occupant of a grave was ‘a wggs}ﬁ
of the Nymphs® (472: Nupgav Mro) [gf Nopgdy it in ne 24]. Funerary pracices and afy
A deceased girl is designated as the bride of Hades (834: vipy’ 0hod Aibao). M
inscriptions are boundary stones from burial grounds both of individuals and of associat
(see supra; Bgog Ormuodwy/Bnxaion: 78, 198-204, 200, 208-209, 212-215, 219, 221.222:38
384, 440, 452-459, 463, 465, 467-469, 726, 798; Bpoc témou fhxedon: B09; deot thv vy
203; Hgog Bkoon: 399-400, 413, 429, 461, 464, 466, 470; Spot Buwowdv: 460). Four”
contain clauses for the protection of the grave (98: wov tdypov i onddkets; 176, 217;
One of them has a short funerary imprecation directed 2gainst the desecrator and
descendants (217: ¥ 1ig tohpAosasy du[of]fxc dotd cwhebom, xefi]vol mav Gaov éoti,':}.
nanbolgoy dhécBug). Another text determines that the fine for the violation of the:
should be paid to Asklepios (474). [That EF176 concerns the protection of the grave ca
inferred from the formulation [6 mojed tabte tohpdv]. Three epitaphs with the provi
that the fine was payzable to Artemis Kindyas probably come from Bargylia and not
Kos (216, 332, 361). [Roman influence can be derected in two epitaphs dedicated 1o
‘demons of the chitd’ (550: Saupdvoy roudiov) and to the Geol Kotoylowor (703)].

133) N. SHARANKOV, “Maximus of Apamea, Loved by Thrace and the World™, in et
Congressus, 11, p. 1343-1350 {BF 2009, 336): Ed. pr. of a very interesting funcrary cpigra
(Philippepolis, early 3rd cent. CE): Mafipoc év04Se xelpon Anapeleg & nokelme, | Ggrpr
ubapw weginpévoe. Tlao 8¢ of | Andhhovog dyo xelpor Kevigeiosio. Xepalv | dpod
Muipon, 8c pe Endopet | xad pe Bade éréiv 1pis slroor nat Sexddu (Here I le, Maximus
citizen of Apameia, loved by Thrace and the world. And beside him stand L, (the stam
Apoallon Kendrisos. By the hands of my son Maximus, who prepared me (for busial),;
the age of three times twenty and a decade of years’). S. discusses the linguistic and i
features of this epigram and its content. He identifies Maximus with a homonym
Apamean poet, twice winner of the Hadtiana Olympia in Kyzikos (SGO IL, p. 16). Ma
participation in agonistic festivals explains why he was loved by the Thracians ang
world. Imporrant contests in Philippapolis were the Alexandria Pythia and the Ken
Pythia. The poetic competitions must have taken place in the theatre, where an unpubli
inscription was found, honouring a Thrakarches and agonothetes of the pentaeteric
of the Thracian Keinon {(late Znd/early 3rd cent). After his wvitories in PhilippopD
Maximus may have decided to settle there. An unusual feature of fe text is the fact:
statue of Apollon Kendrisos stood on the base, next to Maximus® grave. This ma
explained by the fact that Maximus’ profession was under the atronage of Apollon;

to his services to the tribe Kendrisis; or because of the belief thit Apollon Ken
protected mortals after their death; his sanctuary overlooked the est necropolis (IGB
464) and he was invoked as protector of graves from violation (TGBafg IIE 1, 998). JAn
possibility is that Maximus died in Philippopolis during or after his participation
festival of Apollon Kendrisos. For the reference to the fact that his son prepared hiftt
bhurial with his own hands see s#prz n° 30 bis]. :
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134) WJ. SLATER — ID. Stmma, “Crowns in Magnesia®, GRBES 46, 2006, p. 275-299 [BE
2007, 448]: S.-5. propose a new restoration of the inscription that records the history of the
fesdval of the Leukophryena in Magnesia on the Malander (IMagnesiz 16, 208 BCE).
According to their interpretation of this text, the Magnesians first attempted to upgrade the
Leukophsyena, an already existing festival, in 221 BCE, when they received an oracle. This
first attempt faifed because they did not advertise the oracle. Already this first attempt aimed
at giving the contest the rank of a ‘crowned’ festival (in ling 16 they accept the restoration
rpiitolv otegevity dydve Belvon iy natowodviey thv Acly, instead of [aayupi]y) [for a
different restoration see #nfra n® 138]. They reject the idea that this qgow sgphanites awarded
money prizes {although cash prizes could be given to the victors by their home towns), and
propose an alternative restoration of lines 28-29: aregev[itny dveinov f|oontbioy, orégavoy
ibdvisg and meve[Auolv|za] xelvody THr Oedt]; ‘they [proclaimed?] the crowned <competi-
tion™> as isopythic, giving a crown worth 50 gold staters [to the goddess]”. 'The gold crown
was not awarded to the victors, but was given to the goddess. The tecognition of the
Leukphryena by other cities as impythian contest guaranteed that the victors expected
additional rewards from their cities, which differed from city to city. [Thete are difficulties
with this interpretation. The verb 38wt (not dvertiBnpr) and the use of the present tense
{Bbdveeg) instead of the aorist, which is otherwise consistendy used in this passage
frapnhxiotineay, éyéverto, Enddeday, dvetnov, dnoBefopdvoy, Enpéofevoav), suggest that this
crown was not a one-time dedication to Artemis but the regular prize of this contest. The
use of the singular otépavoy is not a problem (p. 287: ‘a 50-stater crown was not awarded ro
victors, because there is only one of ir), since the word refers to a generic item. As S-S,
point out (p. 286}, gold crowns of a specific value were awarded at the Sarapieia of Tanagra;
see also supra n® 112]. 5.-8. also discuss an honorary decree for an agonothetes in Priene
{I. Priene 118) and suggest that one of his services was the construction of prizes of superior
meral (line 9: ouvetéhaaey xopwbiov[oy]d BeafBein), which presumably were returned to the
city after the competiion in order to be used for the next festival. An important and
neglected piece of evidence for the honours given by the cities to victors is 2 decree of
Ephesos for 2 boy bozer (LEpheses 1415, 2ad cent.). Athenodoros was not an Ephesian, but
when he won at the Nemea he had himself proclaimed as Ephesian. 'The city then decreed
to award him citizenship, ‘the honours that authorized by law for the victor in boys’
rporeal events in the Nemea’, and ‘the money that is authorized by law for the crowa’. S.-
S. stress that the prizes in Hellenisde stephanitic agons were not standardized. Victors
received from the city that organized the festival crowns, possibly other awards, but it is not
certain that these included cash or cash equivalent {e.g. a gold crown). It was the responsibi-
lity of their home city, if it had recognized the festival, to provide additional prizes. In this
context, the authors discuss several aspects of Hellenistic and later agonistic culture,
especially the designation of agons as icomdfor et sim. The honours awarded for an
sopythic victory in the victor’s city were the equivalent of those awarded by that city fo iss
Pythian vicrors.

135) G. STAAB, “Zu den neuen Gladistorenmonumenten aus Stratonikeia in Karien”, ZPE
161 (2007), p. 35-46: S. discusses in detail the recently published epitaphs of gladiators from
Stratonikeia, three of which are metrical {EBGR 2006, 7). He observes that two of the
gladiators belonged to 2 pafus (ndhoc) with higher numbers (one was in the 5th, one in the
8th palos). L. Robert had thought that the number of 2 palos designated the raak of a
taining teamy; the higher the number, the lower the rank. This view should now be rejected,
stly because numbers higher than four — unknown to Robert — are now atested in
atonikeia, Ephescs, and Aphrodisias and secondly since Chrysos, member of the 8th
Palos and winner of 10 fights, was clearly a skilled and successful gladiator. The teams of pak
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were not organised according to hierarchy. In one of the monuments it is stated that
gladiztor Achilles had performed “first on the stage, now in the stadia’. The fact thag o,
he killed his opponent is described with the words %he killed me with new dances of
Fate’ (xouvoig dpynpect potong) leads S. o the plausible assumption that Achilles had s,
pantomime, who used in the arena the skitful movemnent that he had learned in his p.r'
profession. {This interpretation is to be preferred to my related suggestion (EBGR 2{}0
that Achiiles had been a Homerist. C.P. JONES, sgpre no 74, argues that the reference’
‘new dances’ should be understood as a sneer at Achilles” previous profession (4
Psendgl. 25)]. In this context S. comments on the relation between dance and il
training. He also discusses professional names of gladiators {Amaraios from Amgi
Arabia, Chrysos, Chrysopteros, the mythological name Polydenkes).

136) E. STAVRIANOPOULOU, “Nosmative Interventions in Greek Ritaals: Strategi
Justfication and Legidmation”, in Ritwal and Commmnication, p. 131-149: Focusi.ng‘
selection of cult reguiations, S. studies two important forms of agency in changes in
pracrices: divine agency through the consultation of oracles, and the agency of the po
assembly through decrees propuosed by citizens. She discusses 2 Milesian decree seekf.ng
consuleation of the oracle at Didyma (J.SAM 47) concerning the organisation of ¢
(Byspog) for Arternis Boulephoros Skivis; the decree of Demetrias concerning order
the consultation of Apollon’s oracle at Korope (LSCG 83); and the decree of Magnies]
the Maenander concerning the festival Isiterfa in honour of Artemis Leukop
(I.Magnesia 100). '

137) ].-Y. STRASSER, “L’épreave artistique Sw mhvrav”, Hisforia 55 (2006), p. 298-327;
primarily the epigraphic evidence from the Roman Fast, 8. presents a thorough stud
competition among artists designated Sk mavrwy {across all disciplines”). This competi
a further development of the &rvinog dydy in Bolotda (IG VIT 3195 lines 25¢), took pl
the end of an agonistic festival among the winners of the contests in special discipling
known winners of the 81 ndvrav contest primarily include pantomimes and auletai;
only in 2 few cases representatives of other arts (tragic and comic actors, poets, per
trumpeter). This contest is attested for numerous festivals in Hast and West (Sebe
Neapolis, Kapitolia of Rome, Kaisareia of Sikyon and Corinth, Mouseia of Thespiai, ¢
of the Cretan Koinon, Aspis of Argos, Asklepicia of Epidaurcs, Nemea of Azgos, the
of the provincial Koina of Bithynia and Asia, Balbilleia of Ephesos, Demosthen
Oincanda, Rhomaia of Xanthos, Olympia of Kyzikos, and contests at Aphrodisias).

138) P. THONEMANN, “Magnesiz and the Grecks of Asia (LMagnesia 16.167, GRB
{2007y, p. 151-160 [BE 2007, 449]: T. ingeniously solves the problem of the carly his
the agonistic festival of the Leukophryena in Magnesta on the Macander (I.Magnesia 1
BCE) [¢f supra ne 134]. Instead of np@tlov otepavi]ty dy@ve Elevio 16y xatomoiyem
Aotay (lines 16/17; “first they founded a crowned contest of the inhabitants of Asia’)
text reads T@T[ol otspevi] Ty dyive Eevto Ty weromotviay v Aatuy (they were the
of those dwelling in Asia to vote in favour of establishing a stephanitic Contest). Triste
recording the humiliating failure of their first attempt to raise the status of the:
phryena in 221 BCE, the Magnesians recorded the fact that théy had taken the initia
establish a crowned contest in Asia earlier than their enemies,\the Milesians, who up
the Didymeia to a stephanitic status between 221 and 208 BCEMn this context, T:coll
many examples of inscriptions that record that a community or an individual was the fir
take the initiative for a religious innovadon (to found a particular contest, to establis
t0 built a temple, etc.).
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139) R.5.0. TOMLIN, “Remain Like Stones, Unmoving, Un-running, Another Greek Spell
Against Competitors in a Foot Race”, ZPI 160 (2007), p. 161-166: Ed. pr. of a lead tablet,
allegedly from BEgypt (4th cent. CE), containing a curse against three runners in an athletic
tompetidon. In a long (33 lines) and repedsve text, the defigens requests Abrasax to hind
d hold (&Foov, kawidnooy, xxtdayeg, abvBroay, tepidnooy) the relevant parts of their body
“feet, sinews, legs), their impetus {dpps), thelr atdrude (zpowipsoig), their strength (loybe),
their spitit (Bupdc), their running (Soopy), their excellence (doety), and the 365 parts of their
:bod)’ and soul, so that they do not move in the stadium (%o p) Sivovie npoffive Bv 1§
sradie), do not receive the winner’s crown (giva ;mre &lg ahtdiv ... otepovedi Séopue, B wH
Bouowy &v T ctadiy otégavoy), do not move in the critical moment of the contest for the
= rrown (Tva Y SvvnlSay mpofBfive &v 16 otedle 1) Hgg T dvéving 106 otewdvou), but
instead they temain like stones, unmoving and un-running @A péveay g Ao dadvnor,
Fbgopor). In addition to various magical words, the defigens uses the formulas ‘the great
d demand this” Bz émtdoost & péyoug Oede) and wpdw, npdn, xpdn, dfoov ol ngogn-
EVOC ac [Al8imoe, nodtt (by force, by force, by force. Bind, bind the aforesaid, zs T asked,
by force’; but wgén = wuparst may also be an imperative: ‘rule’ [rather ‘take control over
- them )]

40y A. TZIAFALIAS, “Tlegovihoyés — raguddoeg doyoiav”, AD 55 B1 (2000) [2009], p. 508-
: Ed. pr. of a dedicadon to Pantes Theoi (1, Larisa, 3rd cent.), and a dedicadon (7) which
mentions priests (Aetropebovteg; 17, Mylai, 4th cent.).

141 Y. Z. TZiroroui0s, “The Archive of Inscriptions of the Rethymnon Prefecture: Results,
ospects, and New Discoveries in Lappa, Crete”, in Ada XI Congressus, I, p. 1461-1466 [BE
08, 443): Ed. pr. of an altar dedicated to Theos Hypsistos (p. 1464; Lappa, Imperial
etiod): @zt Yiioty | [JPTTIEPBONAEQ. The cult of Theos Hypsistos is well attested on
rete in the Imperial period. For the second line T. suggests two possible readings: “Yrépfov
o (‘Hypetbon, son of Axos’) or [0jrép Bovdfo (for Bonaxos). [The ph. is not very good,
ut the Iast letter seems to be an omega. 1 tentadvely sugpest [6lnée Bov Afd (for the oxen of
0s’). Dedications for the well-being of livestock are common in Crete: eg. LG Lxxv.3;
xxxl.7-8; SEG XXADE 593, For [blnép Bov 4 the Cretan festival “Ywepfow LCret Lvii13;
3i.1; HLiii4 line 42; SEG XXVI 1049 line 31. The name "Afog (see also T.s first interpreta-
on) is unattested but belongs to a large group of Cretan names deriving from names of cides,
me of which simply reproduce the name of a city: “Eiugog, Mddda (fernale), Zofgito
emale), and ®uiorog see A. CHANIOTIS, “Phaistos Sybritas: An Uspublished Inscription
o the Idacan Cave and Personal Names Deriving from Ethnics”, in R. CATLING - F.
RCHAND (eds), Owomatologes. Sindies on Greek Personal Names presented to Blaine Matthews,
zford, 2010, p442-447. Finally, in Crete Theos Hypsistos was (also) worshipped as patron of
agriculture and fertiity; see EBGR 2005, 133].

42) K. VANDORPE — M. WAELKENS, “Protecting Sagalassos’ Fortress of the Akra. Two
rge Fragmeats of an Barly Hellenistic Inscription”, A#eSee 37 (2007), p. 121-139: Ed. pr. of
ic text of a reconciliadon agreement among the dtzens of Sagalassos (4th/3rd cenc). A
agment of this agreement had already been published (SEG L 1304; see EBGR, 2000,
04). The new fragment contains the beginning of the text, which forbids the occupation of
e citadel and of mountains, sending inhabitants of the city into exile, and causing civil war.
¢ text has several passages of religious interest, Those who escape the death penalty for
olating this agreement are declared enernies of the gods until their death, both themselves
d their offspring (lines 10-12: Eotwoony noképo it ndher xal toic Beoic Bug v dnolidvaaty
ol abzol et of Eyyovor ahtidv). The text farhids any attempt of repatriation of the rebels, not
en by means of expiation of the gods through sumptuous sacrifices {lines 14-20; stoctaryaryeiv
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§& abrodg pndeic woprog Botw unde | ybboasho nepl tobtwv pndéva undénote &gy | 82
gninron 2yBoecbor wbpog 1ot hewolg | touwmocion xod MQIolc Aevxolg 1gie
wprooion | xat tpdyorg kevroic e {TTE} o tpumnosicg xul dvlponll | vorg? mé]o &GN
e molAsw, of Beol einowy abtols &AM | [drgorf]. The eds. rightly remark that the text iy
clear that not even the most excessive sacrifices would atone a violation of this decree
consider, but then reject, the restoration wed dvbpdnforc?] as a reference to human sacy
(lines 18L): “but human sacrifices would have been specified (e.g. amount) and would
started the list of offering’. They prefer the restoration xui &v8pwn[i|vorg], which is vay
‘human matters, that are sccular things as opposite to divine things’ {p. 129). [The prgh
is solved if one restores sl dvBpdn[wi; a word in the singular specifies the rumber of v
As regards the phrase |dnglp dovkix]g e ndfieng they offer the following explanation: ‘thé
may in that case grant the asylia-privilege, but the agreements express the wish that the
ignore the offering’. However, the text clearly refers to the inviolability of the city and: ap
inviolability granted &y the city. 1 think that the meaning is: ‘no one shall ever have authg
tion to repatriate them (i.e. the violators of the agreement) or to expiate them rhjfo
sacrifices. If someone attempts to expiate by sacrificing 300 white bulls, three years ol ‘
300 white rams, three years old, and 300 white he-goats, three years old, and offerin
human sacrifice in order to achieve the inviolability of the polis (for violating the a.gree:m
let the gods be opposed to them'. The description of 2 sacrifice of unrealistic dime
and character (900 animals) finds a good parallel in an epitaph which prescribes the sa
of nine white swallows (Gn addition to other offerings) to atone the gods for the vioiaﬁ
a grave; see HBGR 2005, 46]. E

143y H.S. VERSNEL, “Ritual Dynamics: The Contribution of Analogy, Simile, and
Association”, in Ritual and Communication, p. 317-327: In this public lecture, V. comment
the importance of analogy and free associaton for the understanding of relipt
phenomena (magic spells, the festival of the Thesmophotia, and divine epiphanies), It
discussion of curse tablets he points out that, despite the fact that lead was used for
probably because it was the usual material for letter-writing, the authors of defixione:
not prevented from making other associations {e.g. associating the heavy lead tablet Wi
heavy tongue of their opponents, its coldness with the coldness of the cursed person
V. warns against generalisations and stresses the genuine poctical creativizy of mag;cal

144) E. VOUTIRAS, “Le culte de Zeus en Macédoine avant la conquéte romaine”, in
cités, mécropoles, p. 333-347: Overview of the cult of Zeus in Macedonia before the R
conquest. V. discusses the prominence of the cult of Zeus at Dion (SEG XXXIV 61
P.Oxy. 4306 fr. T col. i 19-29), the cule of Zeus Olympios on one of the peaks __of .
Olympus, and that of Zeus Meilichios in Pella (SEG XLVI 774). The existence of a'c
Zeus Rorttiaios, atrested through lace literary sources, is doubtful. There is no eviden:
the Macedonian origin of the cult of Zedc “Yiiotoe, which is not attested eacfier than
cent. (¢ SEG XL 537).

145) R.S. WAGMAN, “An Inscribed Votive Relief to Pan from Epidayros (1G IV? 1,30
Ada XIT Congresins, 11, p. 1491-1492 [BE 2008, 76): W. discusées a vodve reli

Epidauros dedicated by guards (4th/3+d cent.). After discussing the possibility that th
represents Pan carrying a tree In the process of planting a sacr gro)re he prefers dngd
interpretation: Pan is represented with a club as a guardian of sacred places. He add
other dedications to Pan by guards: IG X1I Suppl. 429 (Thasos) and D. ROUSSET, Lei
de Delpher et la terve d'Apolion, Patis, 2002, 160-161 n° 2¢ (Kotykean Cave).

146) P. WILSON, “Choruses for Sale in Thotikos? A Speculative Note on SEG 34, 10
161 (2007), p. 125-132: A fragmentary decree from Thorikes (SEG XXXIV 107) con
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choregia for the local theatrical productons at the Dionysia (lines 4-6: = — —Jv 1p8g yopnylxi 10ig
o mhelotov $:18&awv). W. restores [iolbca]t and argues that the purpose of the auction was to
Jease the right to produce drama in the deme. Unlike in Athens, where the choregos was
appointed by the archon, in Thorkos the potential choregoi identified themselves in the
process of public bidding competing with one another in generosity. The sum offered by the
hiddet was either the amount he promised to spend during his choregia or an amount paid (in
addition to the actual choregia) just for the right to perform as choregos.

147) M. WORRLE, “Limyra in der frihen Kaiserzeit”, in Griechische Epigraphik in Lykien, p.
85-97: Ed. pr. of five inscriptions from Limyra. One of them is the dedicatory inscription of
the Sebasteion (2; ®efolic Zwtipot Xsfaotolg), which may have been constructed at the
same time as the one in Sidyma {TAM IT 177; under Claudius), A fragmentary st of festve
days (3) lists an anniversary ([-— elp]vvng dvetéfy), probably that of the dedicadon of an altar
in ‘honour of Claudius, and the birthdays of three emperors: probably Claudius, Augustus,
and Nero or Claudius’ grandfather Tiberius Claudius Nero ([--- I'|eppoviol yevébhioy, [---
Tefolotob yevébhioy, [Jwvog yevéblov). A statue was dedicated to Agtipinna Minor (4).

148) K. ZACHOS, “TATTEAE — "Emtpony) Nuwonohyg”, 4D 55 B1 2000) [200%], p. 563-576:
Ed. pr- of a fragmentary inscription from Nikopolis (p. 566}, in which one recognizes the
word breretlytes (line 5: fepol]--T} in an unclear context. Z. also presents (p. 574) 2 clay lamp
with the representation of a wable with the prizes of the Actan contest. [A crown on the
table, a vase under the table; under this representation the inscription Axmend; see now
G. PLIAROU, in K. L, ZACHOS (ed.), Nwdrodie B, Ipannnd 108 Asvtépoy Aielvode Zvunoolon
wa oy Nérody (11-15 Zearsufipion 2002), Preveza, 2007, 1, p. 559 no. 106].

.'149) E. ZAVOU, “Zaagm”, A4AD 55 BT (2000) [2009], p. 211-223: Z. reports the discovery of
a stamped tile in Sparta, belonging to the sanctuary of Athena Chalkioikes (p. 223).

150) M. ZIMMERMANN, “Die Archiereis des lykischen Bundes. Prosopographische Uberlegun-
gen zu den Bundespriestern”, in Grieshisohe Epigraphik in Lykien, p. 111-120 [BE 2008, 488): Z.
gives a very good overview of the institutional and social significance of the office of the high
priest of the imperial cuit in Lycia, rightly pointing out that this office is identical with that of
the Lykiarches [4f ERGR 20006, 42]. An ongoing prosopographical study reveals interesting
‘connections among the families which occupied this office, and families of senators and

leights.

15%) E. ZWIERLEIN-DIEHL, “Les intailles magiques”, Palias 75 (2007), p. 249-262: Overview
recent publications of magical gems and their iconography.
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